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Kotzebue was selected initially as a field setting in which 
to study changing kinship and residence of an Alaskan Eskimo group 
because of the present high level of acculturation in the community 
and because I had had prior experience there at a time when it was 
still essentially an Eskimo village. As reconstruction of the 
aboriginal culture progressed, it became apparent that the Kikitar- 
siiut Eskimo living along the eastern margins of ivotzebue Sound 
were a separate ethnic and dialect group; the scope of the paper 
was expanded accordingly.
The aboriginal Eskimo who inhabited the area occupied a small 
but distinct ecological niche in the Arctic coast line of Alaska.
As a result, their land-use and customs differed somewhat from 
those of other Alaskan Eskimo. Their unique location on the 
sheltered and quiet waters of ivotzebue Sound, at a point adjacent 
to the mouths of three large Alaskan rivers, provided the setting 
for the development of a trading complex whose influence was felt 
throughout the Alaskan Arctic. Stei'ansson notes that rivers 
figured importantly in aboriginal trade only in Alaska and iiudson 
uay, and that those in the hinterland of Kotzebue were among the 
principal Western arteries of commerce l^yiM-a, p.JW* The aborigi­
nal Eskimo at jvotzebue became entrepreneurs and traveled widely.
By the latter part of the nineteentn century, individual Eskimo 
were using scraps of brown paper upon which to make maos of their 
journeys, indicating the villages visited and, by pictographs, the 
articles exchanged there U^elson, 1599, p.l90J*
In 19£>5» Kotzebue was the leading transportation and distri­
bution center for the northwestern Alaskan Arctic - a position it 
seems likely to maintain because of its central location on the 
coast, the favorable flying weather, and the many government 
installations situated there. Throughout its history, Kotzebue has 
functioned as a place of transit and trade, but tne Eskimo culture 
associated with it has changed appreciably.
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As a peripatetic geographer, i first wandered to Kotzebue in 
the summer of 1950, seeking Arctic field experience. ay coinci­
dence, the late Dr. lvar akarland of tne University of Alaska was 
there and, in the limited time at his disposal, he provided my 
first introduction to the Eskimo of Kotzebue Sound. a subsequent 
trip in 1952 spurred interest in the present study; it was apparent 
that the number of older Eskimo, whose memory predated the founding 
of the present community in 1337, was limited. t>y the summer of 
1965, when the major field work was conducted, there were only 13 
informants with any personal Knowledge of the aboriginal culture 
of whom passed away during the latter months of 1'^b^). <jf 
necessity, reconstruction of the aboriginal culture has relied 
heavily upon their recollections and the available historical 
sources.
The field methods employed were the usual ones of participant- 
observer. A household census form was prepared in advance, and 
to it were transferred from the records of the Kotzebue Bureau of 
Indian Affairs Day school, the vital statistics pertaining to 
contemporary residents. Although never used in the context of an 
interview, the census form served as a convenient organizational 
device for recording some data. Since a number ox Kotzebue fami­
lies own tape recorders and all individuals were agreeable to 
their use, i was able to record many casual conversations which 
provided pertinent data.
In presenting the field data, certain stylistic for.is have 
been adopted. To protect the anonymity, and tne confidence, of 
my informants, their comments appear as indented quotations with­
out further identification. ii'or conciseness in writing, age 
groupings have been clustered, as follows: The term aged refers to 
Eskimo past age fc>5? mature Eskimo represent those in tne ^0 to 65 
year age category; and younger i^ sitimo are to be interpreted as 
those past high-school age, up to age M-0. rurtner, //ith an 
awareness that linguists have arbitrarily adopted crie term inupik 
to define the Eskimo language north of norton Sound, the Eskimo of
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of K-otzebue Sound are referred to here as speakers of Inupiat, in 
conformance with local dialect. Throughout, Eskimo words appear 
in the Kotzebue dialect; it is to be noted that ng is phonemic in 
Inupiat, as /{}/.
.field work necessarily incurs many obligations. ny gratitude 
is herewith extended to ail who supported the research, in their 
diverse ways. An initial expression of appreciation must go to 
kobert L .  uennett, U.S.Commissioner of Indian Affairs, and to the 
personnel of the oureau of Indian affairs offices throughout 
Alaska for their unfailing assistance and courtesy. Without tne 
tangible support provided by the rsureau in tne iora of housing at 
Kotzebue, the study could not have been undertaken. In addition, 
numerous State of Alaska and aederal agencies freely made avail­
able tueir records to supplement my data.
in particular, I wish to acknowledge that the base map for 
.figure 2 was taken from the 19^5 project Report on Proposed public 
health and Sewerage facilities i'or Kotzebue, Alaska for Office of 
Environmental Health, U.S.Public Health service by Kalcolm i^ irnie 
Engineers, New York. William Rixey & Associates of Salt Lake City 
prepared the final maps and figures.
To the faculty of the Departments of Anthropology and Geogra­
phy at the University of Utah, I owe a cebt for sustained guidance 
in graduate studies. Especial thanks are due Professors Robert 
Anderson, Charles E. Dibble, and ’.Vick R. Killer of the Department 
of Anthropology, and Professor James V/. King of the Department of 
Geography for their sage counsel and personal interest in the 
finalizing of this paper. Within the network of kin, two core 
individuals - my parents - provided the vital moral support; to 
them goes my love and gratitude.
Last, but not least, my appreciation goes to the Kikitarmiut 
Eskimo who made me welcome m  their family circles, and who co­
operated graciously and fully in the field work. In partial ful­
fillment of a promise given to many of them, I have tried to set 
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Kotzebue Sound is a deep eabayment on the northwestern coast 
of Alaska, penetrating as far east as the Baldwin Peninsula. The 
village of Aotzebue is situated on the oound near the northern tip 
of the reninsula, 26 miles north of the arctic uircle v^ 'ig. li.
The population is estimated to have been 2000 during the summer of
1965.
In terms of area and population served, Kotzebue is the market 
town and government administrative center for the largest trading 
region in the Alaskan Arctic. a s  the northern terminus of com­
mercial freight shipping to .alas.-ca, it occupies a pivotal location 
for trade, transportation, and communication. Goods are trans­
shipped from here to all outlying villages.
oecause of the absence of connective highways or railroads, 
passenger transportation to Kotzebue and the surrounding area must 
necessarily be by air. Kotzebue is served by scheduled non-stop 
flights from Fairbanks and nome; in turn, it serves as the hub for 
local flights to 12 outlying villages, including roint Hope to the 
north. The village is linked to Fairbanks by radiophone, and 
thence by long distance telephone and telegraph service to all 
points in the united states and abroad, nessages are relayed 
daily from Kotzebue to all outlying villages.
ivotzebue is known, both archaeologically and historically, to 
have been a crossroads - a place of transit and trade - for many 
centuries.
The Community Site. Kotzebue, termed by the Eskimo Kikitaruk 
(."the place that is almost an island'1 j, is situated on a narrow 
sandspit, 3 miles long and 1/2 mile wide. It is separated from the 
northern extension of the Baldwin reninsula by a small lagoon, 
barely one-half mile wide. The spit, of comparatively recent ori­
gin lAOOO to 5000 y e a r s w a s  formed by deposition of sands and
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gravels washed from the southern cliffs of the Peninsula. The 
complex and peculiar admixture of these gravels and sands ap­
parently precludes the surface formation of permafrost, at least 
under the present townsite, although deep-seated lenses of ice in 
permafrost are known to exist (Cedastrom, iybi;. No piles or 
other special foundations are required for building construction.
The land is low-lying, scarcely more than 10 feet above sea 
level. Moore (I960; reports that the area is subject to small eu- 
static variations in sea level, but the total range of ordinary 
astronomical tides is only a few tenths of a meter. Houses may 
thus be built within 50 feet of the shore line; this is not charac­
teristic of most other Arctic villages (Plate I). A "sea wrll", 
made of 50-gallon oil drums filled with sand and laid end-to-end, 
serves to protect homes from possible high waves. Flooding has 
been recorded only once in the past b7 years as a result of a 
major storm, with no resultant damage. The wall also serves as a 
seaward support for Shore Road, the "main street", which follows 
the coastline. Low tundra lichens, mosses, and a variety of 
shrubs, including blueberries and salmon berries, grow on the spit.
The village comprises several separate zones (Fig. d ). The 
central commercial core includes the post office, stores, hotels, 
and restaurants. Near the northeastern end of the community is the 
industrial zone, which includes the barge and tug company, with its 
offices, dry docks, and large fuel oil storage tanks. Eetween 
these zones lies the most desirable beach frontage (Residential 3), 
where stand the homes of most of the "original Kotzebue" families.
In the past two decades, the townsite has grown as a result of 
in-migration and natural increase in population. Early migrants 
acquired coastal locations for building sites as long as such land 
was available (Residential thus extending the community to its
present length, about 1 and 1/k miles. Others, with no special 
interest in subsistence pursuits associated with beach frontage, 
built along side streets leading to the commercial core. Most of 
the homes constructed during the 1960's are located on less ex­
pensive lots on secondary streets. In summer, tent villages
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tent villages spring up at both ends of the beach front for occu­
pancy by migrants moving to Kotzebue for fishing, hunting, or 
seasonal work, or by local residents for summer camping.
The ground water table is high. Stoney (.1900, p. 5) re­
ports that in 1855 the natives dug holes about six inches deep 
only 20 feet from the edge of the Sound; these filled up with good 
fresh, water, and from this source he obtained a supply of potable 
water for his naval schooner and its crew. At present, wells three 
feet deep produce water which is used by some residents for sani­
tation, although it is not considered culinary. The local 
laundromat is supplied with water from a twenty-five-foot well.
A desalinization plant, with a capacity of 26,000 gallons per 
day, provides water for the hospital facilities of the United 
States Public Health Service and for the Bureau of Indian Affairs 
school and teachers' quarters. During winter and the early part 
of summer, the Eskimo obtain water by melting snow or ice, which 
they cut from nearby streams. In summer, they haul water from the 
same source, or purchase it, delivered by a privately-owned compa­
ny at a price of $1.5U per 53-gallon barrel.
Construction of a central water supply (either by desalini­
zation or by the impounding of stream water behind a dam.) is 
currently being considered as a public health measure, because of 
recurring and serious outbreaks of various enteric infections.
Climate. The climate of Kotzebue is characterized by long, 
severely cold, snowy winters, and short, cool, rainy summers 
(Table 1J. A first order station of the U. S. Weather Bureau was 
established at Kotzebue on October 26, 19^2. To date, the lowest 
temperature recorded was -52°F on March 15 and March 19, 196A-. A 
maximum temperature of 35°F was recorded on July 5, 19^8. Local 
government meteorologists state that Kotzebue has fewer ice fogs 
in winter than most Arctic Alaska stations, due to its maritime 
position and marginal location to the Arctic High Pressure system 
prevalent over Asia (Shoemaker, 1955;. The resultant exception­
ally favorable flying conditions are credited for the selection of
TABLE 1. CLIMATIC DATA FOR KOTZEBUE, ALASKA








































Kotzebue as the hub of the air network of Northwestern Alaska.
Summers are brief, but normally have a high percentage ox 
warm, sunny days. The temperature of tne water in the lagoon 
permits limited bathing by hardy persons. Light winds from the 
sea render the village comparatively free from mosquitoes, which 
are almost unendurable in interior regions at times.
Spring breakup of the ice pack usually occurs in late Hay, 
but the Sound is seldom free of ice until late June. The inbound 
freighter of the Alaska steamship Company often does not arrive 
until early -July, with its cargo of necessary supplies for the 
community and the outlying villages, and materials for summer con­
struction work. The only government supply vessel, the North Star, 
which has served the outposts of the Alaskan Arctic for decades, 
makes a stop at Kotzebue during the latter part of August, on its 
next to the last run of the season.
Navigation in Kotzebue Sound is hampered not only by the 
short open season, but by the shallow waters paralleling the 
coast. As the result of the ancient, underlying delta and con­
tinuing offshore deposition, Kotzebue offers an open roadstead. 
Major supply vessels from Seattle must stand offshore as much as 
12 miles, necessitating the lightering of cargo and increasing the 
already high transportation costs.
Local weather conditions vary considerably from year to year. 
The Eskimo described the summer of 19&5 as one of the worst they 
could remember. Morale was poor, as one informant remarKed,
''Sooner or later even the Arctic vinter comes to an end, 
and with it a longing for summer and a hope come out of 
your very being. This year the hope materialized, but 
the summer didn't, and there is nothing worse in life 
than a lousy summer after a long winter."
The festivities of the Fourth of July celebration were literally
dampened by drizzly, overcast skies and a maximum temperature of
Seal and beluga hunting was sharply limited by persistent 
high winds with accompanying rough seas which the Eskimo were 
hesitant to embark upon, for fear of swamping their ld-20' open
wooden boats. i!'or the same reason, fewer trips than usual were 
made across the mouth of the Inlet to summer camps for berrypick- 
ing and other subsistence pursuits because the wage earner might 
be unable to get back to his job on schedule. Summer camping is a 
form of recreation for the Eskimo, and they felt the lacK keenly. 
Cold weather anci lack of sunshine hindered the development and 
ripening of berries, and rain discouraged picking those that were 
edible. The effect of adverse weather was more directly measur­
able in the commercial chum salmon fishing; the 19b> catch 
totaled only 52% of that taken in 1964.
The late season and the cold, rainy weather also discouraged 
gardening. tor many years, some families have raised produce such 
as lettuce, cabbage, and hardy root vegetables in small gardens. 
This requires industry and hard work since there is virtually no 
soil along the beach; it must be collected and brought from dis­
tant locations on the sandspit. Uardens are decreasing in number 
annually; the Eskimo now say, "it's easier to buy it from the 
store.'* m  19b5 , oniy three small garden plots were cultivated.
'l'he Eskimo were at a loss to account for the bad weather; 
most of them accepted it with the fatalism which has been at­
tributed to them v.Weyer, 1 A few aged infori.-.ants recalled 
that an angakok tshaman; had once predicted that there would be 
no summer one year and the world would come to an end then. To 
some, a more satisfactory explanation lay in the accidental 
exhumation of several skulls in the "old village" west of town.
A number of the older Eskimo "dig” in the archaeologic site 
(..Giddings, 195^J to recover nuvrok (.old things; which are sala­
ble as tourist souvenirs. Several of the permanent white resi­
dents also "dig" after work and on week ends. Early in the 
summer, three skulls were exhumed; although quickly reburied, 
the harm had been done - the ancestors had been disturbeD and 
the bad weather persisted. Several of the Eskimo debated as to 
whether or not they should continue to "dig". The lure of the 
dollar eventually overpowered the fear of the supernatural.
The Hinterland. Baldwin Peninsula is 60 miles long, with an 
average width of eight miles, narrowing near its base to only one 
mile. The Peninsula is separated from the mainland coast of Alaska 
by Hotham Inlet, a body of water eight miles in width, which opens 
to the sea through a silty channel, the entry to which is barely 
two fathoms in depth. This narrow and shallow channel, located 
directly adjacent to the delta of the silt-laden Hoatak River, 
hindered early exploration by boat into the interior, and simul­
taneously provided impetus for the development of Kotzebue as an 
important trading center. h"ven today, the Eskimo are wary of 
attempting to enter the tricky, shifting channel in their shallow- 
draft iishing boats during periods of high winds and rough seas.
Hotham Inlet xs led by three large rivers, the Noatak, the 
Kobuk, and the Selawik, which rise in a ring of low, encircling 
mountains that provide a sheltered, basin-like character to the 
entire watershed, an area estimated at some 75,000 square miles. 
These heavily silt-laden rivers, maintaining a low gradient 
throughout much of their course, have played a major role in the 
morphology of the present landscape and in the activities of the 
indigenous Eskimo.
In the geologic past (Yarmouth Interglacial, approximately 
175,000 years ago;, the sediments from these rivers built an 
extensive delta in Kotzebue Sound, extending off shore from the 
present beach line for some distance (McCulloch, 19^5>• During 
the advent of the Illinoian glacial period (more than h-2,000 
years ago,), these sedimentary aeposits were overridden by 
glaciers originating in the river valleys, and were pushed into 
large moraines which, with a later mantle of loess, now form the 
basic topography of the Baldwin Peninsula.
The volume of the combined flow of the three large rivers 
emptying into Hotham Inlet makes that body of water almost fresh, 
at least seasonally. The debouchment from Hotham Inlet, plus the 
combined flow from numerous other rivers draining into Kotzebue 
Sound, in turn renders the waters of the Sound slightly brackish.
These three major rivers, ice-free for at least four months
each summer, have historically served as arteries of travel be­
tween the interior and the coast. Within this century, the once- 
nomadic Eskimo have settled along the rivers m  small villages 
and procure tneir supplies i'rom the Kotzebue trading center.
Biotic .Resources. The interior river valleys are forested 
with stunted spruce, birch, cottonwood, and willows, whicn pro­
vided the aboriginal inhabitants with building materials and fuel, 
'i'he forest also serves as a haoitat for large game, including bear, 
mountain sheep, caribou, and moose, and a variety of small fur- 
bearing animals. The latter include the muskrat, squirrel, land 
otter, beaver, mink, martin, weasel, arid rabbit; the silver, red, 
and cross foxes; and also the predators, the wolf and wolverine.
The Eskimo occupancy of this region has recently beer, termed the 
Arctic Woodland culture, described by biddings ^ly^b, lybi;.
Caribou and moose are the principal land animals used for 
food. During the last several decades, carioou have not been as 
numerous in the vicinity oi' Kotzebue as at the turn of the centu­
ry. Local Eskimo believe that this has been due to the existence 
of the large permanent settlement with proportionately greater 
numbers of hunters. Surprisingly, in Movejiber, l^ b)?, a large herd 
of caribou appeared near the town and over 200 head were killed. 
Sixty years ago, moose were not plentiful near Kotzebue, but now 
they graze only ten miles away, near the mouth of tne Noatak 
River, on the marshy delta lands where a new growth of willows has 
replaced the former spruce forests which have been cut for fuel*
Numerous varieties of waterfowl, including ducks, geese, and 
cranes frequent the ponds and swamps of the coastal tundra during 
the summer season. Ptarmigan are year-round inhabitants.
Marine Resources. Unlike Arctic uoast dwellers elsewhere 
along the Alaskan and Siberian shores, the Es imo of Kotzebue Sound 
failed to develop a culture based on whaling or walrus hunting. 
These large marine mammals are almost never seen in the brackish 
waters of Kotzebue Sound, but instead follow the prevailing ocean
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currents from Cape Prince of /ales to Point Hope. Only the beluga 
(.small white whale, averaging 10' in length) and the ugruk 
(bearded seal) frequent the open water in Kotzebue Sound for four 
months, from May to September.
numerous varieties of fish are taken in the Sound, including 
tomcod, herring, sheefish, whitei’ish, and pickerel. Although most 
of these varieties can be taken offshore during the summer, the 
Eskimo consider the flesh during this season to be soft, and in­
ferior as food. They are primarily a winter food resource, since 
colder waters make the flesh firmer, and they are then taken by 
hooking through the ice.
Of particular importance is the annual run of salmon, since 
it constitutes an important part of the subsistence diet of the 
Eskimo, both in Kotzebue and in the interior villages along the 
rivers. The salmon run in Kotzebue Sound is the farthest north 
movement of this species in North America; it normally begins in 
late July and continues through August. There are occasional 
years in which an early (.June) run of salmon occurs, dependent 
upon local weather and ice conditions.
Several attempts have been made to develop a commercial 
fishing industry in the Kotzebue Sound region, first for herring 
and more recently for salmon. In 1962, a floating cannery was 
brought into the Sound and anchored offshore from Kotzebue. It 
has operated seasonally for the past four years. The signifi­




The Eskimo who lived on the sandspit at Kikitaruk called them­
selves Kikitarmiut ("the people who live on a place that is almost 
an island"^. Inland Eskimo, whose subsistence was closely tied to 
the biotic resources of their riverine locations, called the Kiki­
tarmiut "salt water men" because of their location on Kotzebue 
Sound, with its beluga and seal. The ivikitarmiut, however, dis­
tinguished between the brackish waters of the bound and the saline 
currents of the Chukchi oea, and considered the Eskimo of Cape 
rrince of .Vales, the Diomede islands, and the northern .arctic 
uoast, who hunted the walrus and the whale, to be the real "salt 
water men".
The Kikitarmiut hunted and fished along some bO miles of the 
coastline, from Cape Blossom on the south to the site of the 
village of Kivalina on the north, but they regarded Kikitaruk as 
their permanent home and place of origin. Even though they 
occasionally lived in camps or secondary villages along the litto­
ral, they maintained a sense of group solidarity as a particular 
coastal people. Stefansson (191^, p. 339) defines the Kikitarmiut 
as all who spoke that dialect even though some lived as far as 
"two sleeps" from Kikitaruk.
Kikitaruk appears to have been the largest village in the 
Kotzebue Sound area. The Federal Census of 1580 lists the popu­
lation at 200. An additional 100 people were identified as 
Sheshalegamiut, residents of the nearby sandspit of Sheshalik. 
Designation of the latter group as a distinct ethnic unit was 
probably an error, due to the fact that the census was taken in 
summer when some Kikitarmiut traditionally moved to Sheshalik 
temporarily for seasonal subsistence pursuits. Estimating Kiki­
tarmiut territory at 2000 square miles, the population density was 
approximately 1 person per 7 square miles. This figure is high,
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compared with an estimate for the interior river valleys of 1 
person per square miles (.Smith, 1 9 1 3 The size of the popu­
lation may have been indicative of the optimal permanent 
settlement of the area in relation to survival resources. It 
appears to have been stable, based on subsequent census counts 
(Chapter IV J.
In 19^5, a Kikitarmiut informant born about 15(35, described
some of the early villages as follows:
"Before Samms (the missionaries of 1C597) come to Kotzebue, 
the people were very well scattered, but Kotzebue is the 
oldest village since I was a boy and people talked about 
it. A few families build Igloos up at Ahcooluk and they 
build karigi. That's almost ten miles from Sheshalik 
Point toward Kivalina. They been there few years and one 
fall a big storm wash away some of them property and some 
families move to Napuktuktuk, and they build another karigi. 
After a few winters they move to Kotzebue for school or for 
church. My family build igloo and we live in Sheshalik few 
winters, but no village there and no karigi. Samms, they 
visited those places, too."
Archaeologic Record. Excavations at Kotzebue and at adjacent 
coastal sites are incomplete. The evidence to date indicates that 
there has been continuous Eskimo residence on the sandspit at 
Kotzebue for at least 600 years biddings, 15^2). At Kotzebue 
several beach lines have been interpreted as representing sequent 
occupancy. The sixteen house pits which have oeen iully excavated 
(Giddings, 1952; vanStone, 1955) provide a range in date estimated 
at 1315-1571 A.D. Additional houses, known from test pits only, 
were identified as more recent than 1650 (.Giddings, 1952, p. 19)*
In his appraisal of the artifacts collected, Giddings (ibid., 
p. 53) deduces that Kotzebue residents had Balanced a sea hunting 
economy with one of land hunting, and that the combination offered 
security and a relatively easy life to a limited population. He 
interprets the site of Intermediate Kotzebue (1550 A.D.J as a 
composite village of at least tnirty closely spaced pit houses, 
each of which was occupied for many seasons (ibid., p. 112J. 
vanStone (1955) infers that the dominant subsistence emphasis 
was upon fishing, supplemented by the hunting of marine mammals and
caribou. In agreement with Uiddings, vanStone (1955? p. 130) 
believes that coastal living was permanent because the population 
had an alternate means of subsistence and f'did not have to follow 
migratory animals but could afford to wait until the animals ca,..e 
to them".
In support of the assumption that a permanently coastal group 
of Eskimo continuously occupied the Kotzebue sandspit, vanStone 
(ibid., p. 1 3 1 ) concludes that the favorable environment gave 
greater stability to the Kotzebue culture than was possible even 
for peoples living along the Kobuk River.
Subsistence Econom.y. The diverse biotic resources available 
to the ftikitarmiut provided them with a varied diet and multiple 
raw materials. The differences in land-use and occupancy between 
the Kikitarmiut and other Eskimo living along the Arctic Coast are 
evident in the seasonal cycle of their subsistence pursuits.
Toward the end of a long winter, when food resources were at 
a minimum, the j\.ikitarmiut eagerly awaited the coi^ng of the short 
spring season. This was heralded oy the arrival, sometime in 
April, of flocks of ducks and geese migrating northward. The 
birds //ere taken in set snares or killed with bolas, providing a 
welcome supplement to the monotonous winter diet. The fowl nested 
on the palisades of the Baldwin Peninsula south of Kikitaruk.
Later in the season, the Eskimo gathered the large eggs, which .vere 
coiisidered a delicacy.
in late May, with the break-up of tne ice pack, nunting began 
for ugruk (bearded seal;. The waters of tne Sound immediately 
bordering the site of Kikitaruk .vere the first in the area to 
become ice free. Thus, early m  tne season, hunters paddled their 
kayaks southwestward from the village, following the opening leads 
in the ice in pursuit of the seals. Some years, depending on 
weather conditions, ugruk came into the imarrun (lagoon) close zo 
the village. An Eskimo hunting alone could snoot a seal as it 
basked on an ice lloe and maneuver the carcass on to nis kayak 
unaided •, with luck, he might kij.1 two per trip.
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.Hunters probably made an effort co return home each evening-, 
particularly if hunting alone. Ugruk hunters of 19^5 stated that, 
except for the few truly long days of the summer solstice, the 
early morning hours were a period of danger. Drowsiness, combined 
with poor visibility caused by tangential sunlight at that tine 
of day, might cause the boat of an unwary nunter to be trapped 
between drifting ice floes.
Seal were butchered immediately upon return to the village or 
camp; this activity often continued well into the evening hours. 
Butchering was women’s work, although the men assisted in turning 
the heavy bodies. ‘.Vith ulus (lunar-shaped knives), the women cut 
off chunks of the meat and fat, separating tnese and leaving them 
for processing the following day. During or following tne task of 
butchering, the family joined in a snack consisting of a particu­
lar Eskimo delicacy - the raw intestines of the seal. These, after 
the contents had been carefully squeezed out and discarded, were 
minced into fine shreds upon the inside of the animal's skin.
The next day, the women slowly tried the fat into oil over a 
driftwood fire on the beach. The meat was sliced and placed on 
drying racks made of poles (Plate II). later, they processed tne 
ugruk skins by pegging- them on the beach or placing them within 
frames to dry. Removal of the final vestiges of fat and membrane 
from the inner side of the skin was a tedious process accomplished 
by scraping tne skin with ulus. If the hide was to be used for 
the soles of mukluks (boots;, it was necessary to remove the hair 
from the outside of the skin.
Seal hunting ceased in late June or early July, with the final 
disappearance of ice from the Sound. Most families then moved to 
Sheshalik ("hunting place for sheshak", or beluga; and established 
summer camps along the beach. Tne conical lodges resembled the 
tipis of the inland Indians, and Nelson (ld99, p- 2^2) attributes 
their origin to this source. Supporting poles were cut and hauled 
in umiaks (large, skin-covered boats; from the foresled zone near 
the mouth of the Noatak River. The outer covering was of sewn 
caribou hides. According to Nelson (ibid., p. 2o0;, the lodges
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Kotzebue in 1884 Plate II
A grave
(Reproduced from Cantwell, Cruise of the CORUIIN, 1889)
averaged 5' in diameter and stood 10' high ^the length ox an 
average log in the stunted local forests).
Beluga hunting was largely co-o;erative. Parties of Eskimo 
in umiaks attempted to encircle the school of whales and drive 
them shoreward into shallow water where other men in umiaks vere 
waiting to make the kill. Using lines, tne men pulled the dead 
whales ashore where the women butchered them. The meat was 
divided equally among the families of the hunters. Unlike the 
northern Arctic whaling complex described by Spencer (.1959) with 
reference to the large black whale, no elaborate preparation or 
formal bunting organization is reported for the Kikitarmiut in 
connection with beluga hunting.
In contrast to the comparatively barren waste of the Kotzebue 
sandspit, the environs of Sheshalik and the delta lands of the 
Noatak were covered with ripening berries by early August. Women 
and children gathered quantities of these, using a wooden oeater 
with a sawtooth edge to break the berries (.and leaves; into 
baskets. These and a variety of wild greens, including the 
so-called wild rhubarb, were important items in the diet.
Sometime bet’.veen late June and mid-July, depending upon the 
particular year and the date at which ice disappeared from the 
Sound, the annual salmon run began. Weighted sinew nets were set 
from the shore. Seining was also done from shore in nets that 
measured as much as 60' (Nelson, 1599i p. 15b;, or from umiaks.
The salmon run continued along the coast until late August. The 
fish were filleted and dried on pole racks, most of which were 
eouipped with a scarecrow to discourage marauding sea gulls.
Muktuk (whale meat; was commonly preserved by drying; some 
was also pickled in a spiced brine. Seal oil was stored in pokes 
made of sealskin. These were also used as containers for 
berries, greens, meat, and oil in a random admixture.
In late August, families moved from Sheshalik back to their 
homes in Kikitaruk, which appear to have been fairly permanent 
from year to year.
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During the summer and fall, herds of caribou grazed on the 
tundra close to the village. Hunting these animals was an indi­
vidual pursuit among the KiKitaraiiut. The game was available 
here for long periods of time and organized drives to secure large 
numbers at one time were unnecessary, wo Kikitarmiut informant 
in 1965 had ever participated in caribou drives, or had knowledge 
of older relatives who had participated in the drives in the in­
terior described by Stoney (1900, pp. 93-9*+J. The Kikitarmiut 
were skilled hunters, both on lane and sea, but they remained near 
the coast, apparently by preference. Few informants of 19^5 had 
much personal knowledge of the upper interior river valleys.
In winter, fishing was a continuous activity and good catches 
of tomcod were obtained by hooking through the ice. Kwock (frozen 
fish), dipped in seal oil, was a staple food. Fishing was largely 
women's work. One informant in 19&5 described the village in the 
winter of l<59b as follows:
"I was small boy living here in igloo (sod house) of my 
uncle, and there were a number of other igloos. 1 
remember three igloos where u.yalagnuk (old widow women; 
lived. They had no one to take care of them, but they 
fish through ice and took care of themselves."
The men hunted and trapped in the forested zone less than a 
day distant from the village by dog team. Unlike other Eskimo of 
the Arctic Coast, the Kikitarmiut apparently had sufficient 
easily-obtainable, year-around food resources to provide winter 
reserves, and did not hunt ugruk through breathing holes in the 
ice (Giddings, 1952, p. 53) •
Despite the comparative abundance of food resources, the 
capriciousness of nature did not always permit their being obtained 
regularly. I-leat does not keep indefinitely in the cool caches of 
the sandspit. Informants in 19^5 spoke of hunger in early years, 
particularly in the late spring before oreak-up. The missionaries 
U'oster, n.d., p. 7) report: "In that first winter, we were as­
tonished to see how cheerfully they faced nunger. Apparently 
there was nothing in their igloos for the many mouths to eat except 
a little seal oil and a few dried salmon. He were tempted to offer
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them our own supplies to a dangerous limit, but we learned later 
that they had more food somewhere in caches, although it was 
scarce."
7/hen inland hunting was poor, interior residents came to the
coast. An informant in 1965 related the following:
"My family comes from Kobuk side, but I remember one 
winter when we were so hungry. Everybody starving. We 
came down here for fishing on the ice. Another year 
there was no fish here, and whole village hungry. Une 
man he say he going down there vCape Blossom). He find 
one family there. They got lots of fish and he bring 
some back. So we all go down there to camp."
Material Culture. The full range of tools of the aboriginal 
Kikitarmiut has been reported (.uiddings, 1952; vanStone, 1955? 
Nelson, 1899). The few traits described here are selected as 
representative of the slight ecologic differences that distinguish 
the Kikitarmiut from other Alaskan Eskimo groups.
Their sod igloos were built with an outside cribbing, rather 
than with the four-post central construction used in the interior 
river valleys (Giddings, 1952). They were similar to those of 
other Arctic coastal dwellers except that log uprights were used 
in place of the whale bone utilized in the treeless tundra of the 
northern coast. Giddings (1952, p. 20) notes that fewer fireplaces 
were found in the house pits at Kotzebue than existed in sites in 
the interior, probably reflecting limited forest resources, as did 
the re-use of old timbers in new house construction.
Igloos were floored with small willow branches and sometimes 
covered with skins; beds were also fashioned of willow boughs, 
covered with caribou hides. The window was made of sewn strips 
of seal intestines, so placed that the seams were lengthwise of 
the house (Stefansson, 1914, p. 337). This arrangement showed 
clever planning in taking advantage of the prevailing sea breeze 
which allowed less frost formation on the window.
jcuel resources were dual, consisting of both seal oil and 
driftwood. informants in 1965 recalled that during their childhood 
days small driftwood fires had burned in the center of the igloos,
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and that it had been largely their responsibility to watch for and 
gather the wood, during the period of open water. Boys used their 
own small kayaks for this purpose. Host cooking was done over a 
seal oil lamp. With an ample supply of seal oil, the Kikitarmiut 
are not known to have processed salmon intestines for oil, as did 
the residents in the interior river valleys.
Occasional trips were made to the Selawik Lake region to 
obtain salt, and also clay for pottery manufacture. Pottery was 
made of clay, sand, ptarmigan or duck feathers, and a little seal 
oil. According to Stefansson's Kikitarmiut informant, the vessels 
were made only on warm, sunshiny summer days, and a woman could 
make as many as five in a day. They were shaped by sticking a 
hand inside the dough, while beating the outside of the mass with 
a stick held in the other hand. When shaped, the pot *as set be­
side a small fire and turned frequently; it dried during the day. 
They were never burned nor allowed to get very hot while drying, 
and were fragile. Because of a restriction against the use of 
metal kettles during the winter season when hooking for fish was 
carried on, the pottery tradition persisted to the turn of the 
20th century, although metal pots had been readily available for 
many years. Giddings (.1952, p. 102J suggest that the poor quality 
of the pottery may have been caused by insufficient fuel for firing.
Kikitarmiut women gathered wild grass which they wove into 
sleeping mats for use in summer. Sails of matting were used on 
umiaks. During travel, an upturned umiak, supplemented by its 
matting sail, sufficed as an overnight shelter during the summer. 
Sails of matting were also used on dog sleds to take advantage of 
the sea breeze. welson 1.1599* P* 23) states that he observed one 
bo-at with a huge sail made of reindeer hides sewed together.
Welson (.ibid., p. <L20) states that the kayaks he observed 
in Kotzebue Sound were considerably smaller and slenderer, and 
built on a somewhat different model from those seen elsewhere 
along the Alaskan Coast. In contrast to the Point Hope region 
where, because of the erratic currents of the ocean, kayaks for 
seal hunting disappeared long ago, they remained in use in the
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comparatively calm waters of Kotzebue Sound as late as a decade 
ago. Nelson (ibid., p. 223) states that the paddles of the umiaks 
used in the Kotzebue Sound area were rounded and very short in com­
parison with the very long and pointed blades of those in use in 
the Foint Hope region. The short blades were well adapted for use 
in the very shallow coastal waters of Kotzebue Sound. Nelson 
(ibid., p. 218) notes that he observed among the Kikitarmiut a 
number of umiaks which were decorated with the figure of a man, 
crudely painted in black close to the bow.
Dog traction appears to have been known to the Kikitarmiut for 
some 400 years (vanStone, 1955)- Cantwell (1889, p. 85> estimates 
that teams seen in the interior in 1884 averaged 5 kimrnick (.dogs). 
Giddings (1961, p. 1^ +5) infers that the Eskimo of Kotzebue Sound 
had surpluses of food which enabled them to support more dogs per 
family, and that this may have been a status symbol in aboriginal 
times. Informants in 19&5 stated that a team of 9 working dogs, 
with 3 or 4 spares, was customary among the Kikitarmiut.
The outer clothing of the Kikitarmiut consisted of fur pants 
and hooded fur parkas, a double layer being worn in winter for 
extra warmth. Caribou skins and the pelts of smaller fur-bearing 
animals were preferred to sealskin for parkas and for inner 
clothing because of their greater flexibility and warmth, sealskin 
being considered too cold and stiff. For waterproof protection, 
women wore waist-length sealskin pants, with attached mukluks, as 
outer garments when fishing on the ice.
Kikitarmiut men wore tudoks (labrets), varying from small 
plugs and large circles to elongated bars; some men wore two.
This was a distinct coastal custom. Nelson (1899, p- *+8J considers 
one labret of jade, 3 and 1/2 inches long and 1/k inch wide, to be 
the finest specimen he saw. Incisions for the labrets were made at 
puberty, when it was customary for the young man to make small 
gifts to the older men (Stoney, 1900, p. 85). Women frequently 
were tattooed at puberty with three vertical lines on the chin, 
done by threading charcoal under the skin.
20
The Summer Trading Rendezvous. A large summer encampment 
and trading rendezvous at Kikitaruk, attenued by many Eskimo of 
the interior and of other coastal locations, was a well-established 
aboriginal custom. Nelson (1899, p. ^bi; describes his visit to 
Kikitaruk in mid-July, l88l. He was singularly impressed by the 
long row of conical lodges extending for more than a mile along the 
beach. He says, "This camp was arranged with almost military pre­
cision. Along the beach, above high-water mark, with their sterns 
to the sea, were ranged between bO and 70 umiaks, turned bottom 
upward...75 yards back from the umiaks, in a line parallel to the 
beach, were over 200 kayaks. . . 50 yards from the kayaks were the 
conical lodges. It was the only camp I ever saw in which the Eski­
mo had followed a deliberate plan...their plan could not have been 
improved, as the entire camp could embark and paddle to a trading 
vessel in less than 5 minutes." He estimated the encampment to 
contain 600 to 500 Eskimo, and more umiaks were en route from up 
the coast. Cantwell (1589, p. 72; spent several days at Kikitaruk 
in August, 1884. He estimated that 1400 Eskimo had come there to 
trade, to hunt and fish, and to participate in the annual ga:..es 
and dances.
The encampment probably formed in June, as Eskimo gathered 
there for the seasonal run of sheefish, just after the oreak-up 
of the ice. Inland people came dov/n the rivers oy Doat, oringing 
their aog teams with them. Depending on seasonal weather, they 
either returned up country before the iall freeze-up, using their 
dogs to assist in pulling the coats upstream, or waited until the 
ice was firm enough tor travel by dog sled, in which case their 
loaded boats were carried back on the sleds.
The rendezvous developed to maximum size m  late July and ex­
tended into August. The Kikitarmiut and the people of the in­
terior river valleys had many valuable items which were part of a 
local interecologic trade, ^elts of caribou, foxes, oear, wolf, 
wolverine, and smaller fur-bearing animals, which were more a- 
bundant in the interior than at the coast, were traded for seal 
pokes of muktuk and oil. The interior people nad jade, while the
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Kikitarmiut had mammoth ivory from the cliffs along the Baldwin 
Peninsula, for the manufacture of figurines and labrets. From the 
interior came waterproof mukluks and parkas fashioned upriver from 
salmon skins. These were usable substitutes when the preferred 
mukluks and parkas made from marine mammal intestines were not 
available. tiirchbark and willow baskets from the interior supple­
mented coastal pottery and bladders as containers. Sinew was a 
consistent trade commodity of value. It would appear that inter­
regional trade between the Kikitarmiut and the interior was basic 
to the economy of both areas. As an example of the flow of com­
modities, one informant in 19t>5 recalled,
"Mien I was a small boy, my father and I took an umiak - 
a regular umiak made of walrus sKins - from Kotzebue up 
where Shungnak is now, and traded it to the umelik (rich 
man; there. I don't know why we had a spare umiak, but 
what I remember most was his big cache house, full of all 
kinds of skins, and we made a trade."
The extraterritorial trade of the Kikitarmiut extended west to 
the Chukchi Coast, and indirectly to the Russian trading post at 
Anadyr, established in 16^6. In addition to the Chukchi, Eskimo 
came from the Diomede Islands, Cape prince of Wales, Point Hope, 
and intervening points along the coast. These "salt water men" 
had marine products that were in great demand, including the 
supreme delicacy (black whale muktuic and blubber;, walrus ivory for 
carving, walrus hides for the manufacture of urniaKS, mukluk soles, 
and the "blanket" for the "blanket toss", and walrus meat. In the 
era prior to historic records, the Siberians are reported to have 
brought tobacco obtained from Russia, metal knives and containers, 
blue trade beads, and rifles to KikitaruK. A popular import from 
Siberia was spotted reindeer hide, which was considered the most 
beautiful fur for parkas, and was also usable in small strips as 
the fur mosaic trim on ordinary garments. In return, the Siberi­
ans specifically sought land otter and beaver skins, obtainable 
only in western Alaska. Some of these probably found their way to 
the cities of western Russia. aelson (1899J reports that the 
Siberians regularly exchanged two spotted reindeer hides for one 
of either the land otter or beaver pelts.
22
Kikitaruk appears to have been the major center oi' aboriginal 
intercontinental trade in the Alaskan Arctic. Its proximity to 
the Asiatic mainland, the sheltered character of the coastline 
from Cape Prince of Wales to Kikitaruk, and the sizeable hinter­
land favored its location. Probably few other sites could have 
supported such a large population throughout the sumrier without 
jeopardizing winter food reserves.
Prom Kikitaruk, in addition to the trade routes extending to 
the immediate hinterland river valleys, at least one avenue of 
commerce led north of the crooks range to the Arctic Coast. Howard 
(Stoney, 1900) obtained a guide from the upper woatak region for 
his explorations north to the Arctic Ocean, demonstrating that the 
route was frequently traveled. Andrews (19391 p. 172) confirms 
the existence of this trade route, ne says, "From Kotzebue, 
various trade articles were taken by way of Noatak River to tne 
northern coast, and there traded to the Eskimos of that region, 
at the mouth of the Colville Kiver."
Kikitarmiut who had been successful in amassing a stock of 
reindeer hides and surplus seal oil pokes auring the summer 
rendezvous continued their trading operations throughout the 
following winter. Nelson (1599* p* 3bl) reports several instances 
in which Eskimo from Kikitaruk were known to nave traveled as far 
south as Unalakleet (250 miles) to trade, and also to attend the 
"trading festivals" of the Norton Sound Esicimo. Stefansson's 
Kikitarmiut informant reported that a man be knew of long ago had 
made a trip each year from Kikitaruk to Icy Cape and Cape Smytne 
(east of Point Barrow) to trade, tie traveled in the winter by 
sled, a distance of over 1000 miles, for the purpose of buying 
stone pots, lamps, and wolverine hides ior which he bartered Si­
berian tobacco and other goods (Stefansson, 19 1^ 1 P* 319) •
If supplies of tobacco became exhausted toward the end of 
winter, a Kikitarmiut went to Cape Frince of ,Vales. The Eskimo 
there made dangerous trips across the ice to the Siberian coast 
on occasions when their stock of tobacco was low to replenish it. 
They used small empty sleds with many dogs (ibid., p. 33U-
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Leadership. Local leadersnip apparently developed primarily 
in relation co trading activities. As each visiting group of 
Eskimo arrived at kikitaruk, they located their tents or lodges 
near that of the umelik from their area. welson (1599, p. 305 J 
reports that the owner of the umiak used in the trading expe­
dition was an umelik and seemed to exert considerable control over 
other members of his party with reference to their trading activi­
ties. The umelik of the ivikitariuiut was acknowledged to be the 
shrewdest and most able man of the village, who had amassed his 
wealth by sharp trading as well as oy skillful hunting, and was 
accorded considerable status and respect. in recognition of his 
initiative and ability, others sought his advice. Each instance 
of wise counsel benefitted the group and served to more firmly 
establish his leadership and expand his following. Because of 
Eskimo jealousy of anyone who selfishly accumulated much property, 
umeliks were obligated to sponsor small feasts, involving gift- 
giving, and particularly to be generous with food toward the aged 
and needy, in order to retain their leadership. Cantwell (1889J 
reports that some umeliks he observed were also shamans, who re­
inforced their secular authority by fear. Considerable rivalry 
is said to have existed between the established umelik and other 
Eskimo who sought to displace him. Nelson (1899, P* 5^3) states 
that umeliks in this area usually confirmed their power by 
killing those who opposed them.
During his visit, Cantwell (1889, p. '/!) was entertained by 
the umeliks of both Kikitaruk and Selawik in their respective 
lodges, which were large and displayed many skins and other evi­
dence of comparative wealth. He reports that the umelik of Kiki­
taruk appeared to have much authority in respect to the activi­
ties of the entire rendezvous; however, he believed the umelik of 
Cape Prince of Wales was the most influential man present at the 
gathering in 1884. His high rank was ascribed to his control 
of large stores of whisky obtained from the whaling vessels 
that passed the Cape. At the opening of the trading, he bartered 
liquor for native rifles. Later, the Eskimo were obliged to trade
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their furs to him in order to regain their rifles.
It is assumed that in aboriginal times the ranks of the re­
spective umeliks were approximately the same. The umelik of Cape 
Prince of Wales controlled the important trade route across the 
Bering Straits; the umelik of Kikitaruk served as host at the 
rendezvous and manipulated tne trading network that extended from 
his area.
Spencer (.1959) describes trading partnerships existing be­
tween Inland Eskimo and those on the northern Arctic ooast. There 
is no indication that ivikitarmiut were involved in comparable 
relationships, possibly because their trading activities extended 
so far afield, involving contacts with several diverse groups of 
Ji^ kimo.
Geographic Regionalism and Warfare. A strong sense of geo­
graphic regionalism, based on occupancy and use but not ownership 
of the land, pervades the entire Kotzebue Sound trading area.
The aboriginal divisions within the region include the
Kangyikmiut - The Eskimo of Buckland area
Kikitarmiut - Eastern Kotzebue Sound
ningingmiut - .northern Seward Peninsula
inc. Shisnmaref and ,/ales
Kovungmiut - Kobuk River
ivoatagmiut - Middle Noatak River
Selawingmiut - Selawik River and Lake
Tikeramiut - roint Hope
Each of these groups was identified with a specific place of ori­
gin within its environs, and each spoke a slightly different 
dialect. The Kikitarmiut considered the Noatagmiut to be most 
closely allied with them. Speech differences were minimal and 
they commonly shared the summer hunting ground at Sheshalik. The 
ties of the Kikitarmiut with the Eskimo of Selawik and the 
northern margins of the Seward peninsula were secondary.
There is no indication that hunting rights in any area were 
formally restricted to those who claimed it as a place of origin. 
However, as discussed later, to hunt in alien territory might be
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personally dangerous. .familiarity with local conaitions in a
given district was a partial determinant of success or failure in
the quest for food. As one Kotzebue informant of 196;? recalls,
M'.Vhen my family move here (about 1900'.',1 and i was old
enough to learn to hunt, I always went with ____. ne's
real Kotzebue man, "salt water man" - he knew where to go."
Despite the annual migrations to the trading rendezvous, 
with attendant sociability, there can be little doubt that inter­
necine warfare occurred among Eskimo groups in the trading com­
plex. Descriptions of battles are legendary, but the frequency of 
their occurrence leads to the inference that reoorts of abori.^i-IT  O
nal warfare had some foundation in fact. vanStone t.l9b2, o. ) 
states that the Tikeramiut of Point Hope, in the 16th century had 
established a vast hunting do.uain extending as far south as Kotze­
bue Sound. The JNoatagmiut encroached upon this, and a great land 
and sea battle ensued at Cape Seppings about 1600, in ahieh the 
Tikeramiut were badly defeated. They lost most of their nunters 
and suffered greatly thereafter from famine.
In 1965i informants at botn Kotzebue and Point Hope de­
scribed two battles at Sheshalik, occurring in successive gener­
ations, Detween tne Tikeramiut and the Kikitarmiut. Reportedly, 
the former sustained neavy losses in trying to kill the angakoks 
residing at Sheshalik, and ooiies still strew the battleground.
It is to be noted tnat in these tales, as with others recorded 
at Kotzebue in 1965i the aged informants described tne events 
as having occurred "a long time ago", predating the lifetime 
of their grandparents' generation (circa 1625?J.
Other tales relate battles between the Eskimo of Sela.vik and 
Buckland (Lucier, 195^> P» 229) and Detween tne Noatakers and 
Kobukers (Lucier, 195^, pp. 109-111;. A Kobuk Eskimo informant, 
now residing in Kotzebue, related the following in 1965:
"One time, Kobuk men sneaked into No&tagmiut camp. They 
found all the men gone hunting, and the women all alone.
So those Kobuk men, they killed the women. Then they 
wondered how to display them. They decided they would 
cut off those parts (genitalia) and string tnem up on 
an ugruk skin rope. When those Noatak men came back
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and saw what had happened, they got other villages 
together and went upriver to fight those Kobuk 
people. I guess they had a lots of fighting all 
right."
Hawkes (1 9 1 3 , p. 2) describes the most warlike "tribe" of 
Alaskan Eskimo as those originating in Kotzebue Sound. Nelson 
(.1899, P* 301) adds that the Norton Sound Eskimo, whom he knew 
well, described their arch enemies in Kotzebue bound as "like 
dogs - always showing their teeth and ready to fight", he says 
that they had frequent bloody affrays among themselves. in his 
opinion, the umeliks provided military leadership to the extent 
of planning the attacks, although each Eskimo fought independent­
ly when in the pitch of battle. Rasmussen vl917, pp. 20b-207) 
states that the young men of the Kotzebue Sound area vere specifi­
cally trained for war, by diet, exercise, and tests of endurance, 
and that they utilized plate armor breastplates as protection 
against arrows.
The recovery of considerable quantities of thin plate armor 
made of caribou antler from the sites at Kotzebue biddings, 1952; 
vanStone, 1955) is the only tangible evidence of warfare found in 
the area to date, but it lends credence to the theory that this 
culture trait existed in aboriginal times.
Although Jbpencer ;1959, p. 72) describes the use of plate 
armor and "battles" on the northern arctic slope as a phase of 
feuding, my Kotzebue informants in 19^5 distinguished between 
feuds and war. in their opinion, feuds had existed between xviki- 
tarmiut families, although they recalled no specific instances to 
substantiate this, but war involved other Eskimo groups or Indians.
nelson (1899* P* 301) describes the Kotzebue Sound Eskimo as 
the only ones who kept up the old feuds with the Indians of the 
interior. During his four-year stay *.1877-1881), he heard of 
several skirmishes in which Indians were killed by Eskimo. Weyer 
(.1932, p. 154) reports a comparable attack by Indians on Eskimo 
at ohishmaref.
uiddings (.1952, pp. 92-93) says: "If xvotzebue was, in the 
15 0 0's as now, a trading center for all of the area, we might see 
in the armor plate evidence of armed truce and mutual distrust...
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and an indication of social disruption stemming from contact with 
Bering Straits populations."
welson (1899* P* 264; states that he was inl'or,ned that many 
old village sites in Kotzebue sound had been destroyed by interi­
or Indians. Legends refer to houses constructed as contiguous 
units connected by subterranean escape tunnels, and the occurrence 
of mass slaughter by burning an igloo, the tunnel of which had 
been blocked.
.Veyer (.1932, p. 157) offers the suggestion that "inter­
tribal" ^territorial group,) relations were a combination of warfare 
and barter, for "there is a striving on the part of each group to 
get, through plundering, in the case of war, otherwise by crafty 
trading, the resources which it cannot or will not secure by 
direct appropriation from nature. In each case, the well-being of 
the in-group is the primary aim; the felicity of the out-group is 
of little concern, be they Indians or even other Eskimo.”
since no plate armor has been reported from interior archae- 
ologic sites, it seems plausible that the Kikitarmiut, with their 
coastal location, may have been forced into defensive wars in, 
order to maintain their control over one of the rich areas of the 
Arctic coastline, as well as to protect their apparently lucrative 
entrepreneur activities. /Veyer (ibid., p. 158) offers the further 
suggestion that warfare, predicated upon reducing the number of 
the opposing groups, was an effective factor in stabilizing the 
man-land subsistence ratios.
various groups were apparently known by reputation, welson 
(1599, p. 30 1) reports that when he proposed to make a sled trip 
into the area of Kotzebue bound in 1881, his interpreters and 
Eskimo friends on Norton Sound attempted to dissuade him on the 
basis that he would probably be killed. Mchenegan (1867? p. 59) 
states that he attempted to obtain information from the Kikitar­
miut about the woatak drainage, prior to his explorations of the 
river in 1885, but information was limited and no one would 
accompany him as an interpreter.
nelson (.1899, p. 229,) describes the Kikitarmiut as "the 
most energetic and enterprising of all tne people of this region.
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They are great traders, and are more courageous and domineering 
than most of the natives with whom tney deal, and in consequence 
are much disliked by the people with whom they come in contact."
The importance of geographical identity cannot be overempha­
sized, either in terms of ethnohistoric implications or in the 
lack of Eskimo cohesiveness in modern Kotzebue (Chapter III). Even 
in 19^5i Eskimo informants when asked about an individual invaria­
bly identified him first by his place of origin and then by name. 
In the past, this custom presumably had far deeper meaning.
Festivals and fie creation. Despite the jealousy and economic 
rivalry associated with the trading rendezvous, the summer gather­
ing was a period of sociability and recreation for the Eskimo. 
Cantwell t.1889, P* 89) states that Eskimo from the interior went 
down to Kikitaruk to take part in the festivities even if they had 
no furs to barter. An added attraction was the fishing. Salmon 
were running at the time, and those caught at the coast were 
fatter and less bruised than those taken farther upstream.
For Eskimo groups who had lived in comparative isolation 
Quring the long winter, as was especially true in the interior, 
the summer rendezvous at Kikitaruk was a magnet. The festivities 
were a welcome break in the monotony of their lives and also pro­
vided an opportunity to strengthen and extend kinship ties.
Cantwell (ibid.) reports, from his observation of the rendez­
vous in 1884, that the arrival of each umiak was cause for a round 
of merrymaking before the groups got down to the serious business 
of trading. During the festivities there were foot races, kayak 
races, contests in spear throwing, wrestling, high kicking, and 
blanket tossing, together with a round of storytelling, singing, 
and dancing, which continued almost without interruption for 
several days. Competition was both personal and intergroup, with 
representatives from each contingent anxious to carry away honors. 
In 1950, an aged Kikitarmiut informant in Kotzebue related with 
pride that she had won a marten skin as a prize for her dancing 
when she was just a small girl.
29
The most important aboriginal festival was the Messenger, or 
Inviting-In Feast. biddings (1961, p. 52) describes a festival 
held at Shungnak, to which all the Eskimo of the Kobuk River, as 
well as those of Kikitaruk, were invited. It was neld in mid­
winter, but invitations were extended b.y messenger some weeks 
earlier to allow adequate ti::e for the preparation of food and 
the gifts to be distributed in the course of the event.
Apparently, the emphasis was upon enhancing the prestige of 
the umelik and his group who sponsored the feast. since the food 
was provided Dy the umelik, such a feast in midwinter ’would rein­
force his status and strengthen his leadership within his group.
Several informants in 1965 stated that such feasts had been 
held at Kikitaruk, but they were too young at that time to be able 
to give a detailed account. It would seem that the feasts given by 
the Kikitarmiut, with their abundant resources and extensive con­
tacts, must have been large, involving several hundred people.
The messenger reast was held at the karigi (ceremonial house or 
men's nouse). According to my informants, there had oeen two 
karigis at Kikitaruk, one located at either end of the village.
The karigi was an important unifying element in the social 
life of the Kikitarmiut. The men spent much of their time there 
in winter, making and repairing their hunting and fishing gear.
It also served as an informal school where boys learned the 
requisite skills of manufacturing their subsistence tools, 
biddings (1952, p. 20-2 3 ) identifies one of the pits at Kotzebue 
as a karigi, based upon its large size, 22'x^ i^^•,, and somewhat 
more complex style, as well as upon the presence of sledge 
runners and tools and absence of pottery and ulus. The karigi 
was an aboriginal trait which persisted to the Mission period.
Stefansson's Kikitarmiut informant reported that in his 
father's time the community was divided into two groups, the 
adherents of the Raven and those of the Crane. The men had heated 
arguments in the karigi concerning the respective merits of the 
two birds. The supporters of the Crane, maintaining that this 
bird was the superior, became angry when they saw a Raven, and
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attempted to kill it. Supporters of tulugruk (the raven) con­
versely tried to kill the crane. The informant related that his 
father, a Crane man, once placed a large pile of tobacco in the 
karigi, with the offer that anyone who upheld the superiority of 
the Crane might help himself; only one Raven man held out against 
this bribe (Stefansson, 1914, pp. 331-32).
Kinship and Residence. The Kikitarmiut shared a system of 
family organization that was generally uniform throughout the local 
trading area. It emphasized the nuclear family as the primary 
social and migratory unit, which ideally was economically self- 
sufficient .
The results of field work in 19&5 directed toward recon­
struction of the aboriginal family organization among the Kikitar­
miut were inconclusive in many details, largely because of the long 
period of extensive White contact, the present high level of ac­
culturation, and the few informants born prior to the Mission peri­
od. Heinrich (i960, p. 110J states that he found in the course of 
his field work during the period 19^ to 1955 that Eskimo were 
neither well-informed nor much concerned with the finer details of 
kinship. Their knowledge pertained to the structural features and 
role expectations of only those statuses that were central to the 
system. Similarly, Kikitarmiut informants in 19&5i aged 70 and 
older, were uncertain of the original referent terms applicable to 
relatives beyond siblings and their children. In the absence of a 
specific instance involving a named individual, distinguished by 
age, sex, and family background, they were confused. Some of the 
status roles and their respective terminology had apparently been 
optional, as noted hereafter.
The kinship terminology (Table 2) was derived from the list 
given by Heinrich U960;, which I tested in the field. My in­
formants concurred that his kinship terms were "about right". The 
list is modified to the extent that it shows Kikitarmiut dialect 
only, while Heinrich's list includes dialect differences to illus­
trate the range of the kinship system throughout the entire north-
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TABLE 2
ESKIMO KINSHIP TERMINOLOGY 
(Male Ego*)
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•Kinship terms are the same for female ego, except as noted.
English__________________Heinrich (i960)___________ Kotzebue , 1965




exchange ) aipanga - - - - -
Borrowed co-wife in
wife exchange nuliuzanga - - - - -
Stepfather same as father apakronga
Stepmother same as mother akakronga
Step-sibling qatangutigaa qatanguta
Fatherless child - - - - - - -  apeluk
Adopted child - - - - - - -  tiguaga
Adopted grandchild _ _ _ _ _ _ _  tutikchiak
Putative father - - - - - - -  apunga
western section of Alaska. Contemporary terms obtained during 
field work in 1965 will be discussed in Chapter III.
The traditional kinship nomenclature is very close in meaning 
to the corresponding English words. A few terras merit special 
mention with reference to the status roles they implied. The 
suffix, -cianga, was defined as "little" or "small". My in­
formants confirmed Heinrich's evaluation that the terrus for elder 
brother and elder sister, respectively aapianga and aakitcianga, 
were cognate with father, aapanga, and mother, aakanga. Reference 
to an older sibling in these terms therefore implied "little" 
father or mother, and indicated a surrogate parental responsibility 
assumed by siblings when younger children were at play, or parents 
were away from the house. In adult life, the term similarly carried 
with it an obligation for assistance comparable to that of a parent- 
child relationship. My informants stated that this concept of 
"little father" or "little mother" might also be extended to any 
older person (eg. Ego's nephew; who happened to live in the house­
hold and grow up with the child; in this case, aapianga was a 
stronger relationship than indicated oy referring to him as "cousin", 
arnaaataa.
Heinrich (i960) defines a sibling's child as ujurua or col­
lateral child. My informants indicated that this was a demand 
relationship identical with the obligations expected of a bio­
logical child.
The terms for great-grandparent and great-grandchild were 
reciprocal, as Heinrich notes; he determined the etymology as 
"good". My aged informants were in accord on the meaning, but 
hazy on the interpretation. None of them was able to name a great- 
grandparent by proper name, and none had any great-grandchildren.
I was left with the vague impression that the reciprocal kinship 
terminology for the F-j generations above and below Ego was related 
to the concept of the transmigration of the soul of the deceased. 
Additional research on the subject might clarify this pointT with 
reference to the classificatory tendency to determine whether both 
generations shared the same proper name.
The bilateral, bifurcating collateral kinship system corre­
sponded to the Eskimo type defined by Murdock (i960, p. b). The 
nuclear family constituted the household unit, which frequently 
included an aged widowed parent. Monogamy was customary, although 
polygyny, including sororal polygyny, also occurred. Stoney (1900) 
observed in 1884 that a plurality of wives was restricted to the 
capacity to support them. However, several wives conferred an 
advantage upon a superior hunter by providing the additional labor 
needed for the processing of his game, and in augmenting food 
supplies by fishing and gathering pursuits. A plurality of wives 
is said to have enhanced the status of an umelik. The practice of 
polygyny, which provided for the protection of surplus women and 
children, may have been more widespread in aboriginal times, based 
upon an assumed high mortality rate among males as a result of 
hunting accidents, feuds, and warfare.
Residence among the Kikitarmiut was ambilocal, with a tenden­
cy toward matrilocality. Initial neolocal households were un­
common because of the disproportionate sex division of labor.
Food preparation and the processing and manufacture of skins into 
clothing and other necessary articles were more time consuming 
than hunting. The presence of more experienced women in a house­
hold was an advantage. Young Eskimo girls were often untrained 
in skin sewing and other women's skills. A woman informant in 
1965 described her experience as follows:
"I was eleven years old when my husband came to the igloo 
one night and started to talk to my Mama about marrying 
me. I was so embarrassed I hid under tne skins on the
bed, but I could hear every word they said. T___ said I
was pretty and he wanted to marry me. Mama told him I was
too young, and besides, 'she doesn't know nothin, T____,
he said it didn't matter; 'she'll learn.' So they talked
awhile, and Papa said T___ was a good hunter, and it was
all settled.
Ve didn't get married for about two years, until after I 
was a woman. Then right away, we had to move down the coast 
away from Mama. She was right - I didn't know nothing. I
tried to make mukluks and they were terrible, but T___ -was
good to me and didn't say anything. Then, after a few years,
one day I made a beautiful pair. T___ was so pleased. I
asked him why he had worn those funny-looking mukluks. He 
said, 'You had to learn and I knew you would.' He's been a 
real good man."
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The Eskimo type social structure of the Kikitarmiut was com­
prised of two types of kin groups: the small domestic unit as a 
bilateral kin group; the kindred as an Ego-oriented, noncorporate, 
occasional kin group which functions at crises in the life cycle 
of the core individual (Murdock, ibid., p. 5).
Among the Kikitarmiut, survival in crisis situations often 
depended upon the ability of an individual or family to obtain 
assistance from mutually obligated members of the kindred. Crises 
were perhaps most frequently associated with food shortages. With­
in the village, families normally shared food as long as supplies 
lasted, but then were forced to seek assistance elsewhere. Indi­
viduals whose kindred were geographically scattered had a marked 
advantage. However, travel was hazardous outside the normal 
hunting range of the Kikitarmiut. Nelson (.1899, P* 30D reports 
that he was told that the Kikitarmiut would not hesitate to kill 
each other, if opportunity arose, in order to gain an additional 
rifle or a few skins. hence, a hunter would not go into the 
mountains alone with another Eskimo unless they were relatives or 
had become companions by a sort of adoption (.kindred). Nelson was 
also told by a good hunter that it was hard work to hunt reindeer 
in the mountains because a man could sleep but little because of 
the necessity of keeping watch that other men did not surprise 
and kill him (.ibid., p. 301)* Heinrich (I963, p. 105) reports that 
strangers, sometimes even groups of families, forced to seek refuge 
in a settlement where they were unknown and could not readily prove 
any consanguineal relationship, were killed outright. Similar 
generalized accounts of distrust toward non-Kikitarmiut were re­
lated by my informants in 1965* Kindred appears to have had a 
heightened function in this area because of the marked geographic 
regionalism, warfare, and economic rivalry.
The Kikitarmiut defined kindred as illyagiit (an extension of 
ilyaga, or cousin - therefore, "any sort of relative", who need not 
be biologically related). Heinrich (.19&3, P* 88) limits the 
illagiit (oering Sea dialect) to the consanguineal kin group. How­
ever, my informants felt that it was broader, including affinals 
and others added through various practices cited below. Heinrich
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Informants at Kotzebue - Plate III
(i960, p. 1 1 3 ) comments that first cousins are often equated with 
siblings. Kikitarmiut informants felt that this was true only of 
"nearest" (consanguineal) cousins in relation to "real" brothers 
and sisters, "both from same parents." An individual could count 
as kindred all of his consanguineals. My field data recorded in 
1963 indicate that all Kikitarmiut families were related by at 
least a distant cousin relationship; however, the ties in some 
cases might have been attenuated, requiring reinforcement by 
other mechanisms. Heinrich (19 63) outlines a number of customs 
which served to broaden the illyagiit. My field work indicates 
that some of these were practiced intentionally.
Marriage immediately extended an individual's illyagiit 
through the dominant affinal incorporating structure (Heinrich, 
19b0). Marriage was not formalized, but took on permanency based 
on prolonged cohabitation, reinforced by mutual concern for the 
children. A temporary liaison functioned the same as marriage ; 
the bond so established was permanent, and persisted after sepa­
ration. In one documented case (Hunnicutt, n.d.), a deserted wife, 
with a child, accompanied by her younger sister and widowed mother, 
followed the ex-husband for months, camping a short distance away 
at night. The ex-husband had rejoined his parents and refused to 
speak to or assist the wife. His mother acknowledged the kinship 
obligation, although it brought her family no reciprocal benefit, 
for the child soon died. She continued to bring food to the three 
women and occasionally supplied them with clothing and other es­
sentials. The union was later re-established and became permanent. 
Comparable separations were reported oy several informants in 
1965. One informant related the following:
"My father and mother were living together for a wmle ; 
then my father fell in love with some other woman and 
deserted my mother. She went to live with her brother, 
litfhen I was born (1857), my uncle told Mama to get rid 
of that baby (girl). He didn't want people to know my 
Mama had a fatherless child. So she took me out on the 
grass to abandon me." (iVas it oad to have a fatherless 
child?) "Not really bad, but sometimes harder to get a 
good husband afterwards. My aunt told Mama not to pay 
any attention - to go get the baby. 'You are young, and 
the girl will grow up and be a good partner for you in
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working. Besides, when her father sees such a beauti­
ful baby, he will like it and come back to you.'
Later, a man came from Selawik side, who already had a 
wife, and wanted to take Mama for a wife and adopt me.
Mama didn't want to live with that old man and his wife, 
so she took me and went out to find my lather. She 
found him some place near Kobuk delta, and asked him, 
all right if she marry that Selawik man? 7/hen my lather 
heard about that, and saw me, he said he would live with 
my mother, and they stayed together as long as they lived."
Marriage was not restricted with reference to types of 
cousins nor to area of origin. Although coastal endogamy appears 
to have been predominant among the Kikitarmiut for whom genealo­
gies were obtained in 19^3, the limited data available is not 
conclusive. The place of oirth of individual spouses recorded on 
the household census, when paired to marriages prior to intensive 
acculturation, indicates that regional exogamy was prevalent. The 
latter interpretation coincides with the functioning of the illya- 
giit in providing assurance that members of a kindred resided in 
different locales and could be called upon to establish the indi­
vidual as a member of an in-group, wherever it was necessary.
Heinrich (.1963, P* cites the custom of wife excnange as a
specific mechanism of kindred extension, since each of the four 
spouses automatically added to his kindred the consanguineals and 
affinals of the opposite couple. A child of this type of union, 
like all other temporary unions, counted among his kindred all 
relatives of either biological or social parents. An informant in 
Kotzebue in 1965 stated that in the last known case of wife ex­
change there, some forty years ago, the summer alliance was 
entered into for the specific purpose of reinforcing a personal 
friendship and hunting partnership between the two men. The two 
children born of the unions were accorded the status of biologi­
cal offspring in both families. It was reported from hearsay that 
in the past wife exchange had frequently occurred during the 
trading rendezvous and at the time of the Inviting-In Feast.
Child adoption also expanded the illyagiit, and was a common 
practice. Adopted children knew both real and foster parents, 
and occasionally stayed intermittently with both families. Children
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were often given in adoption to close friends with the deliberate 
intent of strengthening the bonds between them. They were also 
given to some individual as an expression of appreciation for a 
service rendered. Rosse (.1883, p. 34) notes that in 1581 it was 
uncommon to find a family having over three children. It was re­
ported that children were adopted to equalize the number and sex 
ratios in households. An informant in 1965 related the following:
"When Johnny was about six years old, he came home one day 
and asked me, 'Mama, where do women get babies?' x didn't 
want to tell him the truth so I told him they went out 
sometimes and found a baby lying on the branch of a spruce 
tree. coth my other children had died, and so Johnny said, 
'Can't you find one on a spruce tree, too?' wot long after
that, we heard that Mrs. ____ had a baby she wanted to adopt
out, so we went down and asked for it. You know, Johnny be­
lieved that story until he was about 16 years old."
Stefansson's Kikitarmiut informant stated that gifts ;/ere usually 
exchanged at an adoption, and "now and then" afterwards. If real 
and foster parents lived some distance apart, there were small 
presents to the real parents whenever they chanced to meet the 
adopters (atefansson, 191^, P» 3*+l) ■ *n adopted child was ad­
dressed and treated as a biological child; incest restrictions 
between brother and sister were equally applicable, despite the 
absence of biological ties, ny informants said that in several 
cases there had been jealousy among siblings because adopted 
children had received favoritism from foster parents.
As Murdock (.I960, p. 4; states, kindreds necessarily over­
lap endlessly. In Kikitarmiut society, in which wife exchange, 
child adoption, and impermanent unions were common customs, 
siblings seldom shared a common kindred. Thus neinrich (1963, 
p. 104) suggests that Ego might share several statuses with refer­
ence to another individual, being simultaneously a sibling by 
adoption and a cousin, or some other combination. j/hich role he 
fulfilled might depend upon age, sex, and what other individuals 
were available, especially at time of crisis. Citing one of 
Heinrich's examples, if Ego and his wife traveled to a location 
where they thought his wife's sister and brother ivere camped, 
only to find that they were not there, some other relatives in the
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camp must be found to enable Ego and his family to be fitted into 
the group. .'/ithin a local area, establishing some type of re­
lationship would usually not ue difficult, since Kinsmen are 
almost always welcome (Heinrich, iL/id., p. 105). Elsewhere the 
situation might be critical.
Kinship ties were important in relation to trading activities 
and leadership. The umelik with a large kindred could rely upon 
their allegiance and economic assistance. In turn, the less able 
hunters and the aged and needy had valid, kin-based claims for his 
assistance and benefitted from his position and wealtn.
Since the nuclear family was a corporate kin group, the in­
heritance of a deceased male was divided among kinsmen, with the 
eldest son receiving most of the property and assuming responsi­
bility for the widow. lounger siblings were adopted by related 
families. iitoney (1900) states that daughters were not lawful 
heirs, but usually received a token inheritance, my informants 
indicated that this usually consisted of personal effects or 
mementos.
nuclear families apparently held undisputed claim to certain 
summer camping sites to which they returned year after year, with 
rights of occupancy passing to their immediate heirs. The lo­
cations form a part of the geographic place nomenclature. "Nel­
son's L.amp", "Goodwin's Camp , etc. are distinctive landmarks.
Kinship bonds were strong; btoney (1900, p. 57/ notes his 
interpreter's grief in relating his Brother's death. He sobbed,
"I could get another wife, but never, never, another brother."
The Supernatural. In common with other Alaskan .eskimo, the 
Kikitarmiut lived in a world dominated by spiritual beings. All 
animate creatures had a dual existence, and could assume different 
forms, interchanging between man and animal, upon occasion (cf. a 
Child's Story, Appendix II). In the human phase, the thinking part 
of the creature ;vas its soul, which at death becaue its shade or 
spirit. The soul or spirit was associated with the name of the 
individual and returned to life in the newborn cnild that was
given its name - the name-soul concept cited by V/eyer Cl952, p. 
291). Stoney *.1900, p. yO) reports that the shade returned to 
earth in this manner four times before it finally departed to a 
special spirit world beyond. Genealogies of ivikitarrciut taken in 
1965 confirm the practice of naming children for deceased rela­
tives, the significance of which is illustrated in the concluding 
paragraph of this section. Animals also had shades which must be 
propitiated lest they cause the disappearance of game. The raven, 
considered an evil omen, was dominant among folklore references 
to animals. 1 saw no ravens at notzebue in 19t>5 »
Virtually all of the activities of an individual Kikitarmiut 
were circumscribed by a set of regulatory restrictions or tabus. 
Some of these were of a general nature accepted by all as custom­
ary; others represented special advice given to an individual by 
an angakok with reference to some particular circumstance. Each 
Eskimo possessed an angrock (charm) related to one or more animals 
which were especially revered and could be called upon to render 
assistance when needed.
numerous tabus were connected with childbirth. At this time, 
the mother was isolateu in a separate hut for four days if the 
baby was a boy, and five days if a girl; in winter, the hut was 
made of snow and was unheated. During this period, the mother 
must secure her own food, none of which could be fresh. The tabu 
on food continued on a lesser scale for the following year. On 
leaving the hut, the mother must discard all her old clothing and 
put on entirely new garments; failure to observe this require­
ment resulted in ostracism. (One of iAy informants in 19^5 said 
that people sometimes had to disregard the tabus; she had given 
birth to a baby in an umiak, with her husband assisting. Contrary 
to the belief tnat evil consequences attended non-observance of 
tne tabus, no ill effects had ensued, nor was she ostracized).
Hunnicutt (n.d.) describes the case of a woman whose first 
child had died. When a second pregnancy occurred, she consulted 
an angakok, who advised that the child would be well-born if the 
woman did not chew spruce gum and abstained from eating fish eggs
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in Eskimo ice cream, but the child was born sickly and was soon 
destroyed.
During initial menses, a girl was banished to a special hut, 
with tabus against fresh food and particularly against scratching 
herself with her fingernails. According to Stefansson (1914, p. 
3'*5) from thia time until after the birth of her second child 
she was forbidden to eat bear meat. If the family was traveling, 
the girl must wear a mask-like hood made of seal intestines cut 
into many strips which hid her face, but permitted sufficient 
vision for walking. She was restricted from walking in water, 
lest she be eaten by worms which would produce sores. JJ'aen there 
was water to be crossed, she was carried by another woman. She 
was not permitted to ride in a boat or on a sled and was forced 
to walk to keep up with the group.
vVhen illness occurred, the angakok was summoned. 'Jniy one 
informant in 19&5 actual experience with an angakok's
methods of cure; however, it was said that they always performed 
naked, sang songs, and sometimes sucked an intrusive object from 
the patient. Stoney (1900, p. 59) observes that angakoks ad­
ministered seal oil, which he found to be a laxative, and "cured" 
snow blindness by putting a ring of seal oil and charcoal around 
the eyes. He also observed that they performed minor surgery in 
removing frozen digits.
According to Hunnicutt (n.d.), angakoks who were summoned for 
a cure placed tabus upon members of the patient's family. One 
family was restricted from braiding anything during the illness. 
Une of the children inadvertently twined grass while at play, 
and the patient died.
Une of Stefansson's informants stated that when a Kikitarmiut 
was about to die all the bedding was removed from the igloo except 
what the sick person was using. At death, the body was dressed in 
new clothing as for traveling and then removed through the window 
and taken to the burial place. The grave was constructed of a 
pile of short driftwood logs arranged to form a box, into which 
the body was placed, together with some of the tools of the 
deceased. More driftwood logs were piled, tipi fashion, over
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the box (Plate IIj. On returning home, the mourners removed the 
willow flooring of the igloo and replaced it with new. For the 
ensuing five days, they neither received visitors nor went to the 
igloos of others. During the subsequent year, they were subject 
to food restrictions, eating only food which they had personally 
secured or, at least, had prepared at their home (stefansson,
191*+, p. 316).
According to local tradition, an igloo had to be abandoned if
a member of the family died in some strange or unexplained manner.
several informants in 1963 described the abandonment of an "old
village" at Kotzebue in the following terms:
"One winter long ago, all the people had gathered nere 
to play football and other winter games. Everyone was 
having a real good time. All of a sudden, the ice on the 
lagoon cracked wide open in many places, and most of the 
people drowned. After that, they moved the village up here."
Stefansson (ibid., p. 316) reports that the grave of a de­
ceased was visited twice for the purpose of redressing the corpse 
in new clothing; this took place at intervals when the burial 
clothing had become rotten. The mourners brought food, built a 
fire by the grave, and put a portion of the food into the fire 
for the dead. After the grave had been set to rights, all 
surplus food was burned.
Graves of angakoks were visited more frequently. Groups 
of Eskimo passing by might stop and build a fire near the grave, 
with each family contributing some food to the fire. Then one 
of the group stretched out prone near the grave and another asked 
questions of him, meanwhile lifting either his head or foot with 
a stick. if the foot was light, the answer to any question was 
in the negative; if heavy, in the affirmative. if another anga- 
kok was present, the assembled group crouched around the fire on 
their hands and knees while the men asked questions. The 
answers came from the spirit of the dead angakok through the 
fire, and were interpreted through the mediation of the living 
shaman, who sat outside the circle.
The name of the deceased was given to the first child, re­
gardless of sex, subsequently born into the family. According
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to Ste fansson' s informant *.ibid., p. $18;, a feast was held in the 
karigi at this time, to which the entire village came. The host, 
the nearest relative of the deceased, honored the child and also 
those individuals who had either attended tne deceased during his 
illness or had assisted with the burial and the construction of 
the grave. Each one was presented with gifts, usually a new set 
of clothes; lesser gifts were given to those who had aided in the 
preparation of the feast or in the manufacture of the gift clothes, 
.frequently, the chief mourner gave away virtually all his personal 
effects, including his bedding, but not his guns and other food- 
gathering or cooking implements. Shortly thereafter, those who hau 
received presents repaid them in like degree or more. Before ac­
cepting the gifts, the mourner was expected to protest that he 
had been merely paying for services rendered to the dead.
The Kikitarmiut appealed to the spirits of animals in various 
ways. In early childhood, an individual was given an amulet to 
wear suspended on a cord around his neck to make him grow strong, 
and he continued to wear it in adult life to ward off illness and 
other malign influences. My informants in Kotzebue said that the 
dried body or skin of a weasel was the best protection. Each 
family owned a number of small carved figurines depicting seals, 
reindeer, and other animals or fish to which they appealed for 
assistance in hunting; when traveling, the fetishes were carried 
in a special sack. They were occasionally given water to drink 
that they might not become thirsty, and were addressed by now- 
forgotten songs, whose dominant theme was, "Help me; Help me." 
Nelson (1899, P« 3^9) mentions one verse that was sung at a 
festival, the refrain continuing for hours, to the effect that 
the hunter longed for the time when the caribou would renew their 
horns and the hunting season would begin. Nelson observed a 
hunting fetish tied inside the kayak of a Kikitarmiut and reports 
that the owner was visibly disturbed that it had been seen. V/hen 
welson tried to purchase it for the Smithsonian Institution col­
lection, the owner adamantly refused to part with it on the 
grounds that if he did, he would die (ibid., p. 43b).
A number of customs were observed by the Kikitarmiut for the
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propitiation of animal spirits. Each fish net had its own angrock 
(amulet), consisting of a feather from the patron bird of the par­
ticular net. The feather was tied to tne net, and the better the 
charm, the more the net would catch (Stefansson, 1914, p. 336).
In the fall, eating seal meat or sheefish was forbidden until after 
all caribou skin clothing had been sewn (ibid., p. 339)* Bear 
hunting required a special set of clothes and even special guns, 
which could not be taken to the summer whaling camp at Sheshalik. 
The umiak which had been used to transport a bear could not be used 
in whaling or for transport to Sheshalik unless the bear hide had 
been dried. A man who had killed a bear was under a tabu not to 
grind or file iron. Bear meat must be cached several hundred 
yards from the house and could be brought inside only through the 
window (ibid., p. 347). Only ice pic^s made of antler could be 
used to cut holes for fishing through the ice (ibid., p. 334).
Many animals were thought to have land and sea counterparts. 
Stefansson's Kikitarmiut informant described the killer whale, 
which killed beluga, as a counterpart of the wolf, which preys on 
the caribou; their encircling tactics in hunting were similar.
//hen the wolves were hungry, they went to sea and became killer 
whales; conversely, when killer whales were hungry, they went to 
land and became wolves (ibid., p. 319)• Volf skins must be sus­
pended on poles apart from the villave. Kikitarmiut never killed 
the killer whale because of a legend which reported tiaat four 
brothers who had done so all died soon afterward (ibid., p. 3 1 9 ) • 
Nelson (1599, P* 444) reports that the beluga turned into caribou 
and the caribou into beluga, thus completing the counterbalance 
of the hunter and the hunted.
To propitiate the animal spirits and insure good hunting, 
a small feast was held by the family when the first animal of any 
species was killed at the beginning of the season. The hunter was 
required to eat a small portion of the heart of the animal he had 
killed. Stefansson (1914, p. 340) notes that tne first animal of 
any kind killed by a young hunter #as tabu to his family. All the 
neighbors were invited in and offered a piece. If the animal was
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small, perhaps a ptarmigan, presents of other foods and tobacco 
were given to the guests to make up for the small size of the ani­
mal. In case of need, the young hunter and his family might eat 
the animal, observing the avoidance of eating the head. The first 
bag of roots or berries gathered by a girl was similarly shared 
with the neighbors. One of Stefansson's informants also reported 
that when a girl caught her first fish her father gouged out its 
eyes to insure that she would have continued good luck in fishing, 
rood bags had their special charms to prevent food from being used 
up too quickly. When a poke was opened for the first time, the 
first piece of meat removed was laid aside. ,Vhen enough nad been 
taken out of the bag, the first piece was replaced in the poke, 
with a command or entreaty to the charm to prevent the contents 
of the poke from becoming exhausted too soon.
Although masks were not as common in the Arctic as in the 
area of worton Sound UVeyer, 1932,p.315)> in 1950 f did observe 
a mask in use in a house in Kotzebue. it was about 10 inches in 
diameter and was carved of wood in the likeness of a human face 
with a wide smile. The owner explained that it represented the 
spirits of the world tthe shades of the earth, the sea, and the 
air;. Small particles of food had been pressed against the mouth 
"to feed the spirits so we get lots of game'1. m  19t>5 j when 1 
tried to locate the mask, 1 was told: " i o u  didn't see that here."
The ivikitarmiut explained the phenomena of nature as manifes­
tations of spirits. The north Wind was the breath of a giant; 
when he built himself a snow house, the snow flew off his shovel 
and came to earth as a snowstorm (Weyer, 1932, p. 242). Cumulus 
clouds were believed to be made of snow (otefansson, 191^, P» 33?) •
Angakoks wielded much power and were greatly feared. Their 
spirits were believed to be capable of leaving the body and 
traveling long distances to a spirit world. Cantwell (.1357, P*
5 1 ; describes a female angakok who suddenly went into a trance 
which lasted for some hours. During this time, her husband asked 
her questions regarding hunting and the preparation of his equip­
ment. Upon regaining consciousness, the woman described the
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nebulous world her spirit had visited. ifeats of legerdemain were 
also exhibited. Aged Kikitarmiut informants recall the occasion 
when Kipmedluk v. "not like his father or uncle";, an angakok in 
the Selawik district, placed himself in a solid box and had an 
assistant cut him in two. The karigi was darkened, the two parts 
of his body spirited away, and some time later Kipmedluk returned 
as a whole man. This same shaman, now deceased, was converted to 
Christianity in the mid-1920's. Upon this occasion, he came 
forward to the altar of the church, writhed and fell into a violent 
seizure, and finally managed to cough forth a huge stone blade 
which had been the source of his power. One of my informants in 
19^5 stated that she took the blade from his mouth. Kipmedluk re­
mained in a feverish trance for some twenty-four hours, his con­
version was only temporary; after a few months, he reverted to his 
shamanistic practices.
Angakoks were paid for their services as practitioners, but 
they never became full-time specialists to the exclusion of sub­
sistence pursuits. Nelson (I899, p. 429) notes that their advice 
concerning hunting, travel, and other matters was usually followed 
but that many failures on their part to give good counsel or to 
cure sickness might result in serious consequences to them. An 
angakok suspected of using his magic to harm his fellow villagers 
might be killed by common consent.
Stefansson (1914, p. 342; reports that dogs might also become 
angakoks capable of driving away evil spirits and protecting the 
master and his house. When a dog howled, it was because he saw 
spirits. According to this source, any dog might become an 
angakok if certain spells were performed over him as a pup. One 
of my informants in 1965 believed that lead dogs often had special 
powers, and that one of his had, on one occasion, been directly 
responsible for saving a man's life.
Stoney (.1900, p. 90; states that angakoks were born and not 
made, although they occasionally made distant trips to the 
mountains for reinforcement of their power. a s an example of the 
possible origin of an angakok and also an illustration of the
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application of the name-soul concept, the partial autobiography of
an aged Kotzebue informant in 19&5 is presented as follows:
"I was born near Noorvik where the two rivers come to­
gether. There the water is very deep, and even with a 
paddle you can't reach bottom. The Eskimo name for this 
place is Anilikvik (.devil come out from here), and this 
is my real name, but of course i go by ray English name.
Many Eskimo of old times had as many as five names, ny 
family gave me another name, Kapesaruk, which was the 
name of a very powerful angakok of long ago.
One night when I was about k or 5 years old and my 
parents were gone to another place and I was left with 
my anah (grandmother), i woke up and heard a noise. tiy 
the light of the lamp, I could see a man crawling along 
the floor toward me. I was so scared I shut my eyes, but 
1 could still see him, only now he was just bones - no 
clothes, no meat - just bones - and crawling toward me.
I opened my eyes again, and there he was, still crawl­
ing, only like the first time he had his parka on. I 
guess I screamed and woke up anah and told her about the 
man. She said she couldn't see him, and told me to go 
back to sleep, but all the time I could see him. Then 
she took me into her bed, but all night I could see that 
man, and I cried and cried because he was still crawling 
toward me.
jNext morning, anah sent for the angakok and paid him a 
whole poke of oil and berries to drive that bad spirit 
away. The angakok took off his clothes, put me between 
his legs, and then put his drum in front of me and sang 
songs I never heard before or since. The angakok told 
anah that since the old shaman, Kapesaruk, had died, 
four generations of men had been named for him, but none 
would accept his spirit. Wow he thought he could get 
inside the body of this little girl, his namesake, and she 
would feed him and take care of him and become a powerful 
shaman like him. But now they drive him away.
After that I was very sick, so anah called the angakok 
again and gave him another full poke. He sang more 
songs and after that I got well. I never saw that Kape­
saruk again." (Didn't angakoks become rich?) "Oh, yes, 
they got rich all right, out my grandmother didn't want 
any angakoks in our family. She said they made too 
much trouble."
k
Scenes along Shore Drive - Plate IV
In thB residential area A barge and tug; an umiak in foreground
CHAPTER III 
THE MODERN COMMUNITY
For many years, the most distinguishing feature of Kotzebue 
has been its long, sandy beach, lined with Eskimo homes, fish 
racks, dogs, and open boats. Now, on the sandspit, stands a 
small metropolis, in which large mercantile stores, street lights, 
telephones, taxis, and other modern innovations alien to the 
Arctic scene appear incongruous with the setting of a traditional 
Eskimo village.
The cosmopolitan intrusions are the inevitable concomitants 
of Kotzebue's development as the sea and air gateway to the north­
western Alaskan Arctic, its function as the hub of trading and 
distribution activities for this area, and the presence of a 
Federal center with various facilities tor serving a large hinter­
land. English has Decome the prime medium of communication, 
having virtually replaced Inupiat, the language of the Eskimo.
Modern Kotzebue affords many conveniences to its residents 
which are not available in any other Alaskan Arctic community. It 
is fast becoming a White man's town in which Eskimo also live.
The Focal Community. Shore Road, narrow and dimly-lit at 
night by overhead street lights, is the unifying pedestrian 
thoroughfare which links Eskimo homes with the commercial and 
industrial areas (Plate IV). Wider, secondary streets back from 
the beach carry most of the vehicular traffic and link the airport 
with the central service i'acilities.
Of the various government agencies located in Kotzebue, two 
are of direct personal benefit to the Eskimo - the U. S. Public 
Health Service (USPHS) hospital and the large Bureau of Indian 
Affairs (BIA) school (Plate v). The construction of these facili­
ties represents one of the bases for the present population size; 
their maintenance and continued operation assures limited economic 
stability for the community.
Community Services in 1965 Plate \I
USPHS Hospital Teacher's Quarters and BIM School
Offices of State Trooper and ACS The Friends Church
On a map of North America, Kotzebue appears remote but it is 
far from isolated. The network of air services centered in 
Kotzebue is regulated by the Federal Aviation Authority (FAA) from 
their airport office. The Alaska Communication System (ACS), a 
U. S. Air Force agency, maintains a local office and provides 
world-wide telephone and telegraph service, supplemented by a 
scheduled broadcast each evening to the outlying villages to relay 
and receive local messages. The U. S. Post Office at Kotzebue is 
the distribution center for the trading area as far north as Point 
Hope. All mail to and from Kotzebue to other Alaskan cities is 
air-borne at surface rates.
The state of Alaska maintains several offices in Kotzebue, of 
which the most important to the residents are the Deputy Magis­
trate, the State Trooper (police), and a welfare agent.
Illustrative of marketing and distributing activities, two 
types of enterprises are of prime significance - the fuel storage 
tanks with their year's supply of stove oil, propane, and gaso­
line, and the large mercantile warehouses. Two large commercial 
firms, which might almost be termed supermarkets, maintain a 
combined inventory of nearly &1 ,000,000 in goods with which to 
supply local residents. Their stocks are also an occasional but 
important source of replenishment for the Alaska Native Industries 
Co-operative Association (ANICa) stores located in a number of 
the outlying villages. These stores are owned and operatd by 
Eskimo villages under Federal management. They carry limited 
stocks and not infrequently run short of staples before the 
government supply vessel, the North Star, arrives (Hughes, I960, 
pp. 17^-66). During August, 1965, the ANICA store at roint 
Hope was out of many staples, including flour, oil, and canned 
milk, the later essential for baby formulas. Canned milk, 
air-cargoed from Kotzebue, was eagerly purchased, even at the 
price of three tall cans for one dollar.
From the viewpoint of Kotzebue residents, the range of 
merchandise available in the stores is extensive. Besides multi­
ple brands of all staples, each store has a frozen food section
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with ice cream and TV dinners. Fresh milk, meat, produce and 
bakery goods are received by air cargo several times weekly.
The firms also carry fairly complete stocks of hardware, hunting 
equipment, and a limited range of basic clothing.
Items not available locally can be had in 7 to 10 days from 
date of order from the favored mail order catalog warehouse in 
Seattle. Bulky articles, ordered too late for shipment by the 
annual steamship which arrives in mid-July, can be brought in by 
special air cargo. One Eskimo customer had a new Volkswagen 
delivered by "flying boxcar” in late August, 1965; the same plane 
also brought emergency building supplies and privately-ordered 
major appliances.
In contrast to the smaller villages with their weekly movie 
and bingo game in the Community Hall, Kotzebue has a motion picture 
theater and restaurants. Street lights, plowed roads in winter, a 
dependable electric service to every house, delivered water, and 
regular garbage pick-up are services that make life easier. In 
addition, telephone service, taxis, and a Norge Cleaning Village 
contribute to the feeling that Kotzebue is similar to small towns 
elsewhere in the United States, devoid only of TV. A compre­
hensive list of community services appears on Table 3«
The Economic Base. In 19&5, most of the 2000 residents of 
Kotzebue depended entirely or substantially upon a cash economy.
A first glance at the scraggly village of Kotzebue would scarcely 
indicate the magnitude of its economic base, estimated at 
55*000,000 cash per year. The estimate is a rough approximation 
as not all employers were willing to divulge their payrolls.
During 1965, there were approximately 200 full-time jobs for 
Eskimo, sufficient to provide a cash income for every household 
containing an employable member. A substantial number of these 
jobs were in major government construction projects which might 
be deemed temporary. However, comparable construction has been 
continuous since 1958, and it appears that continuing and projected 
building will sustain the employment until I968 or 1969 at least.
TABLE 3
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3 Charter Flying Services
5 Churches
2 Coffee Houses (with dancing)
3 Curio Shops
1 Electric Company
1 Fuel Storage and Gas Station
1 Hotel (commercial)
2 Hotels (with dining room)
k Household Stores (small)
2 Mercantile Stores (large)
1 Mining Company
1 Movie House




1 Telephone Company (Trans-Alaska)
1 Water Supply Company
It is government policy to hire Eskimo wherever possible.
The largest single employer in 1965 was the Plant Development and 
Construction (PDCJ division of the Bureau of Indian Affairs, which 
had a crew of 85 men (.mostly Eskimo) at work on the new high 
school, with a target date of September, 1966. Their annual pay­
roll, in excess of $1 ,200,000, was the largest single item in the 
community economy. The hospital employed 31 Eskimo as nurses' 
aides, for clerical, kitchen, and laundry work, and in maintenance 
of the desalinization plant and other mechanical equipment. The 
combined hospital payroll to Eskimo approximated $200,000 per year. 
The jblA school hired 7 Eskimo for clerical, kitchen, and maintenance 
work, with an annual payroll of $50,000.
The remainder of the estimated 200 permanently employed Eskimo 
had jobs in the post office, at the DEtf-line site, with the barging 
company and the two airlines, and in the many other service facili­
ties that a functioning town requires.
Full time employment in jobs of comparative responsibility 
can provide annual salaries in excess of $12,000 per year for a 
few skilled Eskimo; some six to eight such positions were available 
in 1965* Jobs were more numerous in the salary range of $8,000 to 
$10,000 per annum. Significantly, all positions in these income 
brackets were blue-collar jobs, based on technical operating and 
maintenance skills. Virtually all Eskimo employed full time had an 
annual cash income in excess of $5 ,000.
Over twenty per cent of the total permanent labor force con­
sisted of women, about half of whom were wives with employed 
husbands. In some cases, the combined income of working husbands 
and wives was in excess of $15,000. An approximate seven per cent 
of the total labor force consisted of working wives whose husbands 
either continued subsistence pursuits, operated small businesses, 
such as taxis, or were seasonally employed. An almost equivalent 
six per cent were single women who qualified as heads of household, 
with dependent parents or children. All told, at least 50 Eskimo 
women held permanent jobs with major employers; many others worked
as babysitters and domestics or, seasonally during the tourist 
period, as waitresses and maids.
Seasonal employment is available from June through September 
when exterior construction is feasible and longshoring and barging 
is in progress. The largest single seasonal employer is the barge 
and tug company, which hired approximately 100 Kotzebue men in 
1965 for periods ranging from a few hours to the entire season at 
an estimated payroll of $120,000. Summer construction was ex­
tensive; it included two air terminals at the airport, an enlarged 
sanctuary for the Episcopal Church, and many new homes or home 
additions. Much of the private building was done by private con­
tract from one Eskimo to another at a going rate of 52 per hour 
instead of the minimum union wage of $3*50 paid by government con­
tractors. Most of these Eskimo carpenters had lost their better 
paying jobs because of excessive drinking and absenteeism.
A critical factor in seasonal employment is the period of 
wage payments, most of which fall within a single quarter and thus 
do not provide for unemployment compensation. Many Eskimo, in 
co-operation with employers, try to get work for at least a portion 
of two quarters in order to qualify for unemployment compensation 
throughout the following winter.
The tourist industry is a limited source of seasonal em­
ployment. The number of tourist passengers brought to Kotzebue by 
the airlines is a closely-guarded secret of the industry. The 
Eskimo guides estimated 5000 visitors in the three summer months of 
1965. However, aside from the Eskimo employed by the airlines as 
guides and entertainers and in their tourist hotel, the tourist 
trade had very little effect on the total economy. Comparatively 
few of the souvenirs, including ivory carvings, are produced in 
Kotzebue; the expert carvers are the "salt water men" of the 
Diomedes and King Island. The polar bear hunting season provided 
limited seasonal employment. It was reported that 80 bear were 
taken in April, 1965, at a minimum guiding cost of $1600 per bear. 
The hotels and liquor store did a flourishing business and a few
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Eskimo were hired to prepare skins for shipment to taxidermists 
elsewhere. Polar bear hunting is not indigenous to Kotzebue and 
no bitterness was expressed concerning the loss of the animals 
to outside hunters for non-subsistence purposes, as was true in 
villages farther north.
Commercial Fishing. The inauguration of a commercial fishery 
in Kotzebue Sound is being closely watched by private and state 
interests, the latter because of desire to develop resources and 
provide additional avenues for seasonal wage employment. A 
floating cannery to process chum salmon had operated at Kotzebue 
annually since 1962 with fair success. In 1965, rumors circulated 
during June and early July to the effect that the cannery would not 
return that summer. Eskimo who continue to practice subsistence 
pursuits and others who anticipated a supplemental cash income were 
disappointed. The cannery arrived in late July and 150 licenses 
were taken out, but when the catch proved poor, interest waned.
State of Alaska Commercial Fisheries experts attributed the poor 
catch largely to the adverse summer weather (Geiger, 1965). Eskimo 
informants concurred that the seasonal run was poor, but added that, 
considering wages for hourly employment, the price of $.50 per fish 
was hardly worth the effort. The local value of the catch was 
$20 , 000.
Public Assistance. In August, 1965, there were 29 Kotzebue 
residents over age 65 receiving Old Age Assistance (OAA) from the 
state of Alaska; 2 were receiving Aid to the Blind. Payments 
approximated $80 per person monthly. Social Security payments to 
senior citizens totaled $3,000 per month; some payments went to 
households already receiving OAA or other assistance. In addition, 
31 households received payments for Aid to Dependent Children 
(ADC) for as many as five children.
Short term assistance was available from funds allocated by 
the Bureau of Indian Affairs for funerals and other emergencies.
The BIA also indirectly sponsored small business loans for the
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purchase of subsistence equipment such as outboard motors to enable 
Eskimo to participate in commercial fishing.
One civic official estimated that "half the town is on 
welfare." The results of the field work indicate that the summer 
percentage was more accurately 25%, due to the availability of 
employment.
The Cost of Living. Although some Eskimo families earned 
substantial incomes, the value of earnings must be correlated with 
the size of the family and the cost of living index. The cost of 
food and all other commodities has been estimated to be at least 
85% higher in Kotzebue than in Seattle for comparable products 
(BIA Community Study, 1964), Thus, a $5000 income in Kotzebue 
has a local purchasing power of only $2700. Prices in the local 
stores seem high, but were not believed to represent excessive 
profits. The following items are representative:
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Staples Luxuries
Lard - 4 lb. can $ 1.85 Bread - standard loaf $ .77
Sugar - 5 lb. 1.15 Fresh milk - qt. .49
Cornmeal - 10 lb. 3.00 Soft drinks - can .30
Rolled oats - 5 l b . 1.15 Eggs - 1 doz. 1.05
Coffee, ground - 1 lb. 1.19 Oranges - 1 l b . .80
Milk - 1 case (24 cans) 10.75 Lettuce - 1 l b . .80
Tea - 1 lb. loose 2.35 Canned fruit - 2# size .75
Flour - 50 lb. sack 7.95 Bacon - 1 l b . 1.50
In contrast to the mid-latitude and rather equable climate of 
Seattle, Kotzebue's Arctic location necessitates far greater heat 
and much more expensive clothing. Heat is considered the biggest 
single household outlay, often averaging $60 per month. Electrici­
ty is supplied at the rate of $.14 per kilowatt, with a minimal 
monthly billing of $14; garbage collection is mandatory, at a 
monthly cost of $8.50; delivered water is supplied at a cost of 
$1.50 per 53-gallon barrel. A few small families in which both 
husband and wife work, or in which subsistence pursuits are com­
bined with a cash income, manage to live comfortably and save some 
money. Large families, and especially the aged living alone, are
caught in the economic squeeze and are "merely existing", as they 
say. Specific case examples of individual households are provided 
in Appendix III.
For the brief summer season, ordinary clothing is adequate, 
but the long severe winters require Arctic clothing. Parkas 
insulated with down, costing $90, may suffice for short trips 
downtown or to other homes, but men working outside or on hunting 
trips must have traditional fur garments. In the absence of a 
local tannery, processed skins are imported from Seattle and are 
considered expensive. A common fur parka, made at home, is worth 
$200, while an intricately designed dress parka is valued at over 
$600.
Used clothing distributed by the churches is welcome. During 
1965, a privately initiated charitable enterprise imported used 
fur coats from Seattle salvage shops; one of the airlines provided 
free freight. The garments were sold for their Seattle cost, from 
$10 to $20. Those who were able to purchase these remodeled them 
into parkas and were grateful to get them. The limited supply was 
soon exhausted.
Subsistence Pursuits. A number of Eskimo families continue to 
follow the subsistence pursuits of hunting, fishing, and trapping 
(Plate VI); however, no family was completely dependent upon a 
subsistence economy. Whatever game products are obtained by these 
efforts release cash income for the purchase of groceries, fuel, 
clothing, and services and also satisfy the preference for native 
foods which still exists, especially among the older people.
The mature and aged Eskimo who are skilled from early training are 
the most active hunters. An 80-year old informant bagged a moose 
in August; others of almost the same age are still expert hunters.
The cycle of subsistence activities is seasonally the same 
as in aboriginal times, but techniques are somewhat different.
Power boats have replaced kayaks for ugruk hunting, which is now 
dominantly a family enterprise, in which several men pool the cost
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Subsistence Pursuits, 1965 - Plate VI
Butchering uaruk (Photo by L.Dodson)
A Kikitarmiut fisherman Fish racks and dog sled
of gasoline. As the season progresses into June, the distance to 
be traveled in search of seal increases, but power boats make it 
possible to hunt farther from home. Overnight stays are common now 
that hunters are equipped with sleeping bags, thermos bottles, and 
gasoline stoves enabling them to camp in the boat. One man stands 
watch for moving ice floes and for seal while the others sleep. 
Successful parties may return with five or more seal in a heavily- 
laden boat.
Women butcher the seal and try the fat much as in earlier 
times, except that five-gallon gasoline cans and galvanized tubs 
facilitate the work. Some meat is still dried on racks but is used 
principally for dog food. Those who can afford freezers store the 
muktuk there for winter use. Ugruk hides are readily saleable to 
a neighbor if the family does not need all of theirs for mukluk 
soles. It was reported in 1965 that a large hide in good condition, 
which would make soles for a half-dozen pairs of mukluks, was worth 
about $20.
A number of families moved to Sheshalik in early July and set 
up their summer camps of canvas tents to engage in beluga hunting 
and fishing. Most beluga hunting is now undertaken by individual 
boats but, as several informants explained, "Too many boats milling 
around scare the beluga and nobody gets anything." The collection 
of berries and greens is a popular pastime in August, described as 
a picnic by the school-age children who helped pick. Traditional 
Eskimo "ice cream", made by mixing fresh berries with reindeer 
tallow, is still considered a delicacy, but most of the berries 
are preserved fresh-frozen in freezers or stored in the cool 
"basements" under most Eskimo homes.
Some widows who lacked transportation to Sheshalik and others 
who because of their jobs could not migrate for the summer set up 
their tents along the beach line, or even adjoining their winter 
homes just to "get outdoors and live in the nice fresh air." Women 
sometimes hired taxis to take them to the edge of town where they 
could pick berries along the road to the Air Base. Upon several 
occasions, "bush" pilots were engaged to fly three or four women to
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a favored location, as the pilots cryptically said, "just to pick 
a few pails of berries."
An estimated fifteen families migrated into Kotzebue in early 
July, principally from Kiana and woorvik, and pitched their summer 
tents at the edge of Kotzebue. Several of these groups brought 
their dog teams, intending to return upriver after freeze-up. They 
set their nets along shore and brought in quantities of salmon to 
fill their drying racks. Early in the season, some Kotzebue resi­
dents set nets from shore in front of their houses, but were forced 
to abandon this endeavor because the power boats using the coastal 
waters tore the nets in their propeller blades. By the end of 
August, with fall on the way, families that had been away returned 
to Kotzebue and began preparations for hunting caribou and moose.
My informants stated that many Eskimo, including children, regular­
ly fished through the ice during the winter and that families 
relied on good yields of tomcod to provide their staple food.
A very few families continue to trap. In one case, a family 
reported that, during the spring months of 1965i they had been suc­
cessful in obtaining a large number of what they considered prime 
pelts of mink and muskrat. In the absence of a local buyer, they 
paid shipping charges and sent the skins to a wholesale house in 
Seattle, but were disappointed at the payment they received. in 
the early summer, the same buyer came to Kotzebue seeking more 
skins and offered a higher price. Afhen the family protested to 
him regarding the low payment they had received for those shipped, 
they were told, "Oh, but your skins were not good."
The Eskimo Component. During the summer of 19&5» I esti­
mated the population of Kotzebue to be 2000 persons, based upon my 
household census. The USPHS hospital had guessed at a similar 
number, based upon their service to patients. As noted in Table 
4, Eskimo households dominate and the Eskimo population consti­
tutes about 77 % of the total number of residents. Over 85% of the 
Eskimo have at least three-fourths native ancestry. It was
b3
impossible to determine with any accuracy what percentage of the 
transient population intended to remain during the coming winter 
but, dependent upon continued employment, the number was believed 
to be high.
TABLE 4
ESTIMATED POPULATION OF KOTZEBUE
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July-August, 1965
Components____________________ Number of Households_____________ Persons
Eskimo 238 1237
Mixed Marriages 20 1 15
Permanent White Residents 24 51




Within the five-year period from i960 to 1965, seventy Eskimo 
families have migrated from the outlying villages to Kotzebue, 
mostly from Noatak, Point nope, and JNoorvik. These migrants 
constitute 30% of the present households. In-migration has been 
continuous since World War II, though at a somewhat slower rate 
than at present. In 1965* approximately 60% of the total popu­
lation was derived from non-Kotzebue families.
Eskimo migrants cite four reasons for resettlement to Kotzebue, 
ranked in the following order: wage employment, proximity to the 
hospital, school facilities, and the advantages of cosmopolitan 
living. For the aged, as well as individuals with a long history 
of illness, accessibility to the hospital is of prime importance. 
Many expressed nostalgia about leaving their native villages, but, 
as a typical informant phrased it,
"My husband and me getting old and too sick to work - 
even to hunt or fish. We need our (.adopted) boy to
help us - we can't live on the welfare checks. But 
he's got to have school. Oh, how I miss our beauti­
ful village and the trees - so quiet. Anyhow we 
come here in 1964 for hospital for us and school for 
the boy. Maybe he even work a little bit for money 
and get ice for us for drinking water. We got rela­
tives living here all right, but they don't never 
help us."
Housing is the critical problem for migrants. Established 
families with permanent homes are generally too overcrowded to take 
in any more persons. Rental units are very scarce and rents are 
high. In 1965, the only small apartment complex in town was fully 
occupied by transient Whites at a cost of $175 per month. Small 
shacks rent for $50 to $100, and larger homes for $200 monthly.
One of the mercantile firms maintained a stock of house units, 
containing all the necessary lumber for a rough l6 'xlo' house (3/4" 
exterior plywood, 3/8" interior plywood) with a flat tar paper 
roof, at a price of $1600, plus construction costs, wiring, and 
fixtures. Without insulation, it is barely livable, but since 
solid construction may cost as much as $40 per square foot, a 
number of these plywood homes were built in 1965.
Material Culture. There is considerable diversity in Eskimo 
houses (Plate VII;. Lantis and Anderson (1963, p.33) state that 
in all Northwestern Alaska only 4% of the present housing is sound, 
containing all normal plumbing facilities. In my observation, no 
Eskimo house in Kotzebue conformed to their standard, although 
some families were making efforts at modernization.
The average older Eskimo home has a 12'xl2' floor plan, di­
vided into two sections. The larger area in front is a combined 
living room and kitchen, its space largely taken up by two stoves, 
one for winter use with fuel oil, the other a propane stove for 
summer. At the rear, curtained or partially paneled, is a small 
sleeping alcove. The house is invariably overheated and poorly 
ventilated, the only fresh air coming from the opening of the 
single door or from cracks around the windows. The stale atmos­
phere combines the smell of seal oil and the odor from the
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Kotzebue House Types Plate VII
A subsistence household ^ permanent White home
Plywood house, 1965A substantial Eskimo home
partially-hidden "honeybucket11 that substitutes for a toilet.
The walls are usually of plywood, minimally ornamented with a 
religious picture or motto and a commercial calendar. Cupboard 
space and shelving are limited; the drainboard, the few shelves, 
and the kitchen table are cluttered with dirty dishes and remnants 
of past meals. Eating hours are irregular and children come and go 
at will, eating mainly home-made rolls and snacks grabbed from the 
table.
In the absence of closets, clothes are hung from hooks around 
the walls or are stuffed into odd corners. The narrow beds, so few 
in number as to indicate considerable "doubling up", are always 
unmade - a jumble of quilts and sleeping bags.
The quantity and quality of furnishings is correlated with the 
amount of cash income. It may range from overstuffed furniture, 
expensive stereo sets, and modern appliances in some homes to a 
worn table, broken chairs, and a bowl and pitcher in others. Some 
houses have mounted water tanks, but most water storage is in open 
drums, a source of contamination. Regardless of income, most 
houses have a clock, a multiband radio, and current slick magazines, 
often including Life, House Beautiful, and comics.
Most of the homes fronting on Shore Road have a large window 
which provides a commanding view of the beach and the Sound. From 
inside, family members constantly survey the shoreline, the passing 
boats and pedestrians and keep reasonably well-informed on community 
activities.
The average family owns a large, home-made wooden boat, a few 
of which have fiberglass covering. Several men may work together 
in their construction; they are expert in making them seaworthy.
The cost of the lumber for an 18-20' boat is estimated at $250.
The outboard motor is valued at $500. Other substantial invest­
ments are represented by the gear for subsistence pursuits, in­
cluding rifles and shotguns of varying calibers, tents, sleeping 
bags, lanterns, and traps.
About half the families maintain dog teams of at least five
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or six dogs and a few keep more, but dog teams are disappearing 
because of the time required in securing food for them by hunting, 
as each working dog requires a minimum of 3^-4 pounds of meat or 
9-10 pounds of sheefish per day. The cost of buying processed 
food is prohibitive, estimated at about $1000 per dog annually. 
Therefore, some families are buying "sno-gos", small tracked 
vehicles costing a minimum of $1000. These may break down miles 
from home, requiring both parts and mechanical skill for repairs, 
but they extend the hunting range greatly. A "sno-go" can average 
40 miles per hour (a day's travel for a dog team), which makes it 
possible for employed men to hunt on Saturday. One Eskimo reported 
such a trip with his three sons on which they bagged 8 caribou only 
80 miles from home, using a "sno-go". There is great nostalgia 
about giving up the dogs, but it is generally predicted that all 
dog teams will have disappeared within five years.
Clothing is almost exclusively Western in style, especially 
in summer. Blue jeans, sport shirts, and nylon ski parkas are 
standard for men. Teen-age girls favor brilliantly-colored slacks 
with matching sweaters, and ski parkas. Older women often wear a 
knee-length cotton parka (sometimes fur-lined) in some bright hue, 
ornamented with colorful cotton braid. Only older people cling to 
mukluks as foot gear. In winter, most individuals wear fur parkas 
and are identified by the color and the kind of fur of their 
particular garment.
Eskimo Kinship and Residence■ The contemporary Eskimo family 
is nuclear, including husband, wife, and unmarried children, and 
constitutes a self-sufficient economic unit.
The Eskimo kinship terms, representing the Eskimo type of 
kinship structure (Figs. 3 and 4; were obtained from mature in­
formants born in Kotzebue. Because of the widespread use of 
English, the terms are shorter than their aboriginal counterparts 
and are now almost direct translations between English and m u p i a t , 
with the exceptions noted below. The terminology now represents 
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Figure 4. Diagram of Eskimo Affinal Kinship Terminology, Kotzebue, 1965 ((Dale Ego)
contemporary usa^e, connotes no obligation of role referent be­
havior. i'or example, the terms for older brother and sister are 
cognate with father and mother and denote the diminutive, as 
"little father" and "little mother", but the role of elder 
siblings as surrogate parents is seldom fulfilled. School-age 
children address siblings by Christian names or use English to 
indentify the relationship. Uyuga, literally a "collateral 
child" is used with the English meaning of niece and nephew.
Il.yaga, by definition a relative in general, is now commonly used 
in English translation of cousin, and may further mean "my good 
friend" in the absence of any Diological relationship.
The Inupiat equivalents for parents are now used in some 
families to refer to grandparents, since parents are almost uni­
versally addressed by English terms. This generational s m f t  has 
been noted in other nearby villages, as well as at Point Barrow 
(.Spencer, 1959). There is also a classificatory tendency to use 
the terms for grandparents as a form of address ana mode of 
reference to all old people, regardless of biological relationship.
The concept of the kindred as a non-corporate Ego-oriented 
occasional icin group is residual in the terminology, but the kin­
ship ties are attenuated. Most young Eskimo know relationships 
among their peer group and that of their parents, but the matter 
is of little importance to them. Making and having friends is more 
socially significant. The family interests of older Eskimo are 
Kotzebue-oriented; -chough they are glad to see relatives from the 
villages, the bonds of interdependency are not ciose.
The kindred functions primarily as a source of housing and 
hospitality for visiting relatives who come to Kotzebue ior a 
vacation, for medical treatment, or for work. The villagers expect 
hospitality, but in some cases the hosts are not prepared to pro­
vide extended accommodations, nor are they interested in doing 
so. une informant with a large family complained,
"These people keep coming here and address rne as 'Auntie' 
and expect I'm going to make room for them. I guess we 
pre related all right - we have the same last name, but 
I don't know who they are. They're ilyaga."
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Conversely, the relatives from the villages are not always satisfied
with the quarters that their Kotzebue hosts can provide. One young
couple, in Kotzebue in 19&5 only until an expected baby arrived,
stated that they had moved four different times, trying to find a
household among their relatives which offered some peace and quiet.
Since most Eskimo families consider themselves an individual
unit involved in a struggle for survival, their attitude toward the
traditional value of sharing is one of ambivalence. Mature Eskimo
who are now heads of families associate assistance to relatives and
neighbors with a pattern of their childhood. Their present material
possessions, including those needed for subsistence pursuits, have
been acquired through wage labor or other cash income. Many men
are reluctant to lend costly gear, even to teen-age sons, for fear
of damage. One Eskimo father was overheard admonishing his son
in these words:
"OK, you can borrow the truck, but if anything goes wrong, 
tell m e . Don't wait until I need to use it, only to find 
out then that it doesn't work."
Food sharing with families who are not related, at least by 
siblingship, is a strained relationship. Numerous informants from 
stable families reported being approached during the late spring 
with requests for food. Several held family conferences concerning 
the problem, with full realization that they had worked hard to be 
able to take care of themselves and that they had little to spare, 
but food is never withheld in case of true need. Some Eskimo 
called direct attention to other adults who were surreptitiously 
taking fish and muktuk from the drying rack, and voiced considerable 
indignation: "They could have it if they asked, but to steal 1"
The nuclear family tends to be large, due to the high birth 
rate and adoption. The birth rate in Kotzebue is consistent with 
that of other native groups in Alaska (Lantis and Anderson, 19^3, 
p.20), with an annual increase at the rate of 48/1000, among the 
highest birth rates reported anywhere in the world. Of the 238 
Eskimo households counted in my census, 10% numbered 11 or more 
family members. Many of the small homes are therefore crowded
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and afford little privacy. In the absence of information con­
cerning contraceptives, the trend toward numerous children 
appears to be the same in recent marriages.
At time of marriage, every effort is made by the newly wed 
to establish their own residence, either by renting or by reno­
vating property already owned by either set of parents (Plate 
vIII). In a few exceptional cases, parents were able to present 
the young couple with a new home contiguous to their own, and took 
great pride in their ability to do this. Thereby, they reinforced 
family ties through proximity to their children and, ultimately, 
their grandchildren.
It is noteworthy that only five extended family households 
existed which involved co-residence in the primary conjugal unit 
of a married son, his wife, and unmarried children. One 19&5 
divorce was attributed to friction between a father and daughter- 
in-law in a patrilocal household group. Residence of other un­
married consanguineal relatives is discouraged; only eight cases 
were reported which involved temporary residence of young nieces 
and nephews from large families.
The aged commonly maintain a separate household from their 
children, usually in a different dwelling, and are considered 
heads of households since one or two grandchildren sometimes live 
with them. In these cases, grandparents appreciate the company 
and the assistance of older children and frequently receive payments 
in aid of dependent children, which augment their own old-age 
pensions. In a few cases accorded great social approval, an aging 
single parent occupies a small room joined to the main family unit 
by an unlocked door, with outside access provided through a sepa­
rate entry. The parent takes his meals with the family or pre­
pares his own, according to his age and state of health. In only 
six instances did a surviving parent reside within the nuclear 
household.
Adoption. Child adoption is comparatively common. Of the 
238 Eskimo households counted in my census, approximately 35%
73
Neolocal Household Residences - Plate VIII
New construction tuith inside plumbing
had at least one minor, adopted child. Government policy en­
courages legal adoption to facilitate record keeping with refer­
ence to payments for ADC and/or support to temporary foster 
parents. Adoption is effected by payment of a small fee (usually 
§20) and does not involve a court appearance.
Membership of adopted children in a household is derived 
primarily from any one, or a combination, of the following sources: 
children from a previous marriage; children born to the wife prior 
to marriage; and grandchildren, some of whom are children of their 
daughters, born out of wedlock. To a lesser degree, children are 
adopted from a sibling's family. It is uncommon for a child to 
be adopted between two unrelated or distantly related households.
A schematic diagram (i?'ig.5) illustrates some of the possible 
combinations of adoption within a nuclear household; the scheme 
could be identified with many specific Kotzebue families, with 
slight modification as to number or sex. Although the adopted 
child is accorded the role of a biological offspring, it is sig­
nificant that specific terminology is known and used to differ­
entiate his status. Aged informants stated that they believed such 
terras had existed earlier, but they had never heard them used in 
their childhood.
Aid to Dependent Children. In 1965, the State of Alaska 
normally provided payments in support of dependent children at the 
rate of &60 per child per month. Based on the Kotzebue cost of 
living index, the purchasing power represented was only $32, an 
inadequate sum to fully support a school age child without com­
bining this with partial subsistence economy or pooling it with 
other cash income. Most recipients of ADC were grandparents 
supporting grandchildren in their own home, or motners living with 
their parents.
In the case of illegitimate children, it is anticipated that 
the mother will ultimately marry and that her future husband will 
adopt them. The hospital states that few girls over 14 are 
virginal. The data from my household census indicates that
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Figure 5. Diagram of Nuclear Household with adopted children
and adopted g ra n dc hildren (Male Ego).
approximately 15%  of the present minors were born out of wedlock.
No social stigma is attached to illegitimate children, and the 
mother with only one or two is not censured. A certain amount of 
speculation as to the father is part of local gossip.
Flagrant promiscuity does draw verbal community censure. If 
the woman fails to marry and her parents assume the responsibility 
for the grandchildren through adoption, they sometimes become a 
burden. One informant, the head of a household of nine, with an 
unmarried daughter, was deeply distressed as he asked,
"What are we gonna do with that baby born yesterday?
My daughter, she's all scatter brain. Here we al­
ready got 5 of her kids to bring up. My wife and
me both 70 - too old to start to look after it, too.
You know anybody adopt it? I don't want that baby!"
Stable married Eskimo are particularly critical of a few un­
married mothers with children largely supported by ADC payments.
As they view it, the women seldom provide proper care for their 
children and manifest a lack of ethical responsibility in living 
solely on welfare checks. The remark of the first unmarried mother 
to receive ADC is still quoted as, "Let them (the government) pay 
for the kids."
In such cases, marriage may be delayed for years or may never 
occur. Some women take the attitude that "men have nothing to 
offer" - i.e. their income is too small to provide neolocal resi­
dence. These women feel that they are better off with a cash 
income in the form of welfare payments, which they might lose were 
they to marry. In some cases, the aid seldom seems to go to the 
children. The hospital reports caring for many tiny infants 
suffering from extreme malnutrition; pneumonia or severe diar­
rheas (incurred from impure water or from bottles thrown on the 
floor and not sterilized) is listed as the final cause of death.
To these unmarried mothers and other less responsible Eskimo 
families, school represents a place to send the children where 
they will be cared for and receive breakfast, a hot lunch, and 
vitamins.
One of the churches became aware of a case of illegal
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cohabitation in the summer of 1965, and tried to get the Magistrate, 
the State Trooper, or someone else to prefer charges. The girl's 
father, when approached on the matter, said,
"Leave her where she is - she's better off. We've got
all we can take care of, and he's good to her."
Kotzebue as a_ City. Kotzebue is incorporated as a fourth- 
class city and is required by statute to furnish a variety of mu­
nicipal services but, under the terms of incorporation, has no 
power to levy any real or personal property taxes. In order to de­
rive funds with which to meet legal commitments, the city imposes 
a 2 % sales tax on all purchases and an $8.50 mandatory monthly 
service charge for garbage collection. The city receives from the 
state a 60% shared tax and, in addition, operates the local liquor 
store as a source of revenue. However, the combined sources of 
revenue are inadequate to meet the costs of operation; at the end 
of the fiscal year of 1964, the city records showed a deficit of 
$^*765, based on a net disbursement of $65,193. The city has also 
received funds totalling $25,500 since 1959 from the state, for 
civic improvements. These included reconstruction of Shore Drive; 
repair to storm drains; relocation of the city jail; and the moving 
and remodeling of the original blA school building into a city hall. 
Two of the most expensive city services are the cost of electricity 
for the street lights, and the operation of the jail, the latter 
alone costing $800 per month..
Civic authority is vested in an annually elected City Council 
of 7 members; voting requirements consist of six months legal resi­
dence. The 1965 Council was headed by a White mayor, with only one 
Eskimo member. The Council holds an open meeting monthly, but 
these are poorly attended and scarcely at all by Eskimo. During the 
summer of 1965, a special meeting was called (with notice publicly 
posted on the Post Office Bulletin Board) for the purpose of dis­
cussing the proposed development of a piped domestic water and 
sewage system. A Federal grant was available for the major ex­
penditures in the construction of a desalinization plant, but the
78
costs of pipeline construction into individual homes would be 
borne by the owners. The subject was a matter of considerable 
personal importance, yet only three Eskimo attended, one of whom 
was a council member.
The dominant White leadership of Kotzebue as members of the 
City Council, the Chamber of Commerce, and the Liquor hoard, as 
well as in the managerial capacities of all government agencies and 
private businesses, is a matter of Eskimo resentment. Most of the 
Whites order the bulk of their staple groceries a year in advance 
from Seattle wholesalers and have it shipped to Kotzebue on the 
annual vessel. Their local purchases normally include only fresh 
milk, meat, and produce, and much of this they order by air cargo 
from Anchorage; consequently, they pay practically no city taxes. 
Eskimo lack the capital for advance buying in bulk and are forced 
to buy locally, with the accompanying sales tax. The Eskimo com­
prise the bulk of the population and also pay most of the taxes. 
a  civic official commented very appropriately: "It's the little 
people (the Eskimo) who support the town." Shrewd Eskimo say,
"The Whites are running our town for their own benefit.
They come here and make a city we have to support. They 
pay no taxes, earn a lot of money, and then take it away 
from here."
Two reasons are apparent for the lack of Eskimo leadership in 
civic matters. The first pertains to lack of education and ex­
perience in public affairs. Nearly 5 0 %  of the present Eskimo 
population in Kotzebue is under age 20. Those who have sufficient 
maturity to become leaders lack education; only one has had uni­
versity training, and most of the others did not reach high school. 
In confrontation with the better-educated Whites, they lack the 
confidence of their convictions. The Eskimo were observed to be 
critical analysts among themselves, able to offer concrete and 
effective suggestions valid for local needs. At Council meetings 
or elsewhere in public, they failed to articulate or to demand 
implementation of needed change. Instead, they either look to 
White spokesmen whose views may happen to coincide with their
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own, or else appear stoically indifferent. They especially lack 
the experience and training to cope with the legal technicalities 
of a municipal government, with its jargon of revenue producing 
tax and fiscal policies.
The second, and possibly the major, determinant for the lack 
of Eskimo leadership in Kotzebue is the factionalism due to 
in-migration. White residents say the town is "clannish" and 
"cliqueish"; a sophisticated Eskimo characterized it in the follow­
ing comment,
"Kotzebue is like a little Wew York or Chicago, because 
of the migrants."
Eskimo informants pointed to nebulous sections of town, i- 
dentified as "Point Hope village" and "where the Noatakers live", 
but I failed to find any specific correlations between village of 
origin of migrants and their residential location within the com­
munity, although the central beach frontage is occupied almost 
exclusively by "original Kotzebue", or Kikitarmiut families. 
Never-the-less, the antipathy between Eskimo groups based on 
village of origin is marked and intense. Virtually all adult 
Eskimo share a sense of solidarity with their own group and con­
sider members of all other regional populations now resident in 
Kotzebue as suspect and unreliable. A Kikitarmiut referred to his 
neighbor of 32 years standing with the following criticism:
"He's got that Shishmaref temper; what do you expect?"
Another informant expressed deep resentment toward his fellow Eskimo 
in the following story:
"We come here, springtime 19^9. Our (onlyj daughter, 
she got job in hospital and then married one White man. 
tfe want to live near her. I worked 26 years in the 
mines, handling ore; I got some cash all right, so I 
build house.
I never hunted this place, not know where to find game, 
so first winter no grub. Second winter I go with my 
son-in-law, his plane, and we fly all over, look for 
game trails. Then I take my dogs and go to head of 
Colville, to Point Hope, and down to Kotzebue. I gone 
long time. Everywhere I go, I no have relatives, so 1 
come to village and ask *"//ho got grub, and some fish 
for my dogsv' Then I give money, and people look at me
60
funny, for pay for food with money.
When I come back to Kotzebue, everybody avoid me.
They hear all about I pay for food with money, and 
call me "rich spy" from outside."
(Do you hunt with anyone?) "I never hunt with nobody.
You can't trust these people here."
One young informant also remarked,
"We all know everybody throughout this whole Arctic 
area. I can just look at another Eskimo and tell 
you what village, and even what family, he's from.
The minute a newcomer arrives in town, everybody 
knows i t , and who he is. "
Indigenous Eskimo claim that the migrants have spoiled their town
and that they are responsible for most of the drinking and crime.
Government employers report being telephoned in the middle of the
night by a drunken Eskimo demanding to know why some individual
from an outlying village was hired, and he was not. Similar
problems are reported within the lay administration of the Friends
Church.
There is no single Eskimo group, including Kotzebuers, with
a clear-cut majority among the adult residents of the community
to provide a basis for support in leadership, nor is there any
single Eskimo with a personality strong enough to enable him to
cut across the lines of cleavage and emerge as a spokesman for
all the Eskimo.
One of the few articulate analysts was a young man from a
Kikitarmiut family, a tall half-breed of both half-breed parents,
whose father was a highly sucessful subsistence hunter. At the
time of the following interview, the informant was commander of
the local National Guard unit and about to be transferred to a
higher position elsewhere. In discussing the comparatively small
size of the Guard unit at Kotzebue and the availability of leaders
to replace him, he commented,
"The failure of our unit here is the failure of the 
community leaders, like the Chamber of Commerce, to 
accept responsibility for the Guard. They take the 
attitude, 'It's not our problem'."
(If a White Chamber of uommerce tries to help an 
Eskimo unit, isn't it just another example to the
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Eskimo that the Whites are trying to run things?)
"Yeah. I hadn't thought about it that way before.
Leadership for the Guard is a real problem; we should 
have 8 officers for the size of our unit (130 members); 
we have only one. Six or eight men have been sent to 
OCS but they've all 'washed out'. Stature is important 
among the Eskimo, especially when they come into contact 
with the Whites. Bigger Eskimo, like half-breeds, don't 
have as much trouble for they don't have to prove any­
thing." (Why should Eskimo have to 'prove anything'?
Don't you realize that Eskimo are respected the world 
over for their capacity to survive in the Arctic?) "I 
don't know anyone in this whole area who takes pride in 
being an Eskimo!" (shouldn't they?) "Well, yes ... 
but I blame the r>IA for that; they teach nothing but 
white culture.
We've got some good potential leadership here, but the 
men don't want to get involved - and they've got personal 
problems like making a living, and drinking. They aren't 
married; marriage helps a lot - gives them something to do 
besides running around and drinking - a sense of responsi­
bility. There are some good leaders that have moved here 
from the villages, but they havn't been here long enough 
to get involved, let alone be accepted by the whole com­
munity.
(How about Tom B_____?) "He's from Point Hope!
Another of the problems of leadership is the fear of not 
knowing ... the men are afraid of making mistakes, and 
therefore they don't do anything. For example, I give 
them an order and ask, 'Understand?' They just nod their 
heads, afraid to admit they don't understand the order or 
how to fill it."
(How could more leadership be developed?) "I think the 
schools could do more; the reports of the school principals 
should note leadership potentials, just as the military 
does, and be sent down to Edgecumbe. When I was there, we 
had a course in character guidance, but no leadership train­
ing. I didn't even know I had any ability until I got into 
the Guard."
(To what extent is lack of leadership attributable to 
traditional Eskimo egalitarianism?) "Quite a bit. I know 
I respect my Dad because he follows the old ways; he keeps 
quiet and minds his own business. A lot of the fellows feel 
the same about their parents; those that don't have the 
backing at home have the roughest time."
Van Stone (1962) describes an effective Village Council at 
Point Hope, as does Spencer (1959) for Point Barrow. Casual
observation of the Eskimo participation and leadership of these 
two councils in 19b5 indicated that the Eskimo are continuing to 
participate in community affairs there as they did at the time 
these field studies were undertaken. i also observed all-native 
councils in action at Kiana and woorvik where it appeared that 
duly-elected Eskimo officers served as spokesmen for the entire 
village and that their decisions in Behalf of the community were 
final. This was in sharp contrast with the situation in Kotzebue 
where community cohesiveness and Eskimo leadership were conspicu­
ously absent.
Suspicion of Outsiders. The Eskimo are circumspect in their 
attitude toward all outsiders. The .Vhite residents in town 
are largely government employees performing services that enhance 
the convenience of life in the community; with one exception noted 
later, they are simply accepted, but with some reservations.
Tourists are tolerated, usually with an exchange of polite 
smiles, until they ask for pictures of butchering scenes. Eskimo 
resent such photographs; they feel that such pictures are de­
grading to them. They also expressed boredom with constant 
questioning concerning "those black strips hanging up there" 
Cmuktuk), and annoyance with the passing tourist who casually 
helped himself to a piece, only to throw it away after a taste.
More noticeable is a distrust for the Russians, who are 
carefully distinguished from the Siberians of the early trading 
era. A well-known, aged Eskimo signed on to a Russian whaler 
early in this century to work for a year at Vrangel Island off 
the north Siberian coast. It was agreed that he would be returned 
to Kotzebue at the end of the year. Instead, the returning vessel 
by-passed Kotzebue and proceeded directly to Vladivostok, Tientsin, 
and finally to Shanghai. Uncertain of his fate, the Eskimo made 
his way to the American Consulate. After some weeks, the Consul 
provided him with a passport and arranged his passage to Seattle 
and thence to Kotzebue. This story, together with those told by 
the Diomeders about Russian detention of their relatives, is well
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Known in the community ana justifies tne local conclusion tnat one 
Russians are "no good".
During the summer of 1 9 & 5 » two Russians landed an umiak at 
Cape Prince of Wales and were immediately taken into custody.
They explained that they were looking for mushrooms &nd had 
drifted off course. The report from /Vales was immediately broad­
cast over the Nome radio and caused widespread local discussion. 
The vVales Eskimo said it was impossible that the Russians had 
traveled the distance they claimed, because the umiak was too dry. 
Ensuing comment in Kotzebue centered on "why the Russians used an 
umiak instead of a boat" and "why were two Russian men looking for 
mushrooms"; and, "if the /Vales men - 'salt water men' - said that 
the umiak was too dry, they were certainly right", so the Russians 
"must be spies." The event received coverage in the American 
press, especially when the Russians asked for political asylum, 
and then, some months later, requested return to the USSR.
The only non-Anglo in Kotzebue is a now-affluent Mexican who 
married into one of the long-established trading firms. His 
early commercial contacts with the Eskimo are asserted to have 
been unfair. Consequently, the several Japanese business men 
and tourists who visited the area during the summer of 1965 were 
kept at a distance, evoking community questions such as, "what 
are those Mexicans doing here?"
Some older Eskimo informants also reported late in tne summer 
that Indians were hunting for spotted caribou in the environs of 
Kotzebue and that an Eskimo had been forced, at gunpoint, to ferry 
seven Indians across Hotham Inlet in his boat. Indicative of the 
lack of understanding of the functions of some government agencies 
which do not directly touch Eskimo lives, one informant complained 
that, "The FAA has all those planes i tihy don't they do something 
to stop those Indians, and protect usY".
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Religion. Kotzebue has five churches, three of which are 
well-established, with memberships in excess of 200 each. Each of 
these represents a "home" church, cased on village of origin. The
Friends is the Mission for Kotzebue and the adjoining hinterland
villages along the Kobuk, Noatak, and Selawik Rivers; the Episcopal
church derives its membership dominantly from Point Hopers now
resident in Kotzebue; the Catholic church serves migrants from the
Diomedes and elsewhere. The Baptist church and the Church of God
are comparatively recent arrivals, with small memberships. The
latter considers itself a "working mission" and operates a small
store to cover expenses, which prompted a rival pastor to comment,
perhaps not inappropriately,
"As if we didn't have enough trouble already, in the 
confusion of doctrines and each church saying they're 
right, without linking religion to money, too."
The Friends is the ranking social church in the community,
since it represents the aged Kotzebue residents and their de
scendants. All the denominations conduct services primarily in
English; however, the Friends church has both a prayer book and
hymnal in Inupiat and the native language is used in part in
services, including Sunday worship and Wednesday night prayer
meetings. Testimonials in English and in Inupiat constitute a
major portion of each service.
The Friends are strongly conservative, and adamant against
the use of tobacco and alcohol; they also prohibit dancing. A
large sign, hung prominently over the church bell which summons
parishioners to services and funerals, proclaims:
"Wine is a mocker strong; drink is raging, and 
whoever is deceived thereby is not wise."
Proverbs 20:1
Comparatively few of the young people attend church; they flatly 
state that the Friends attitude is "square". The Friends initi­
ated a private high school in 19 6 1, but inadequate enrollment 
necessitated its closure in 1964. The students who had attended 
complained that the discipline was too strict.
During the summer of 1965 i all church services appeared to be 
fairly well-attended. The various pastors reported that church 
attendance was better in winter and increased proportionately as 
the weather grew worse. One pastor commented, "On a stormy day
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the Eskimo are like a flock of ducks milling around." In large 
measure, going to church appears to be a form of activity which 
affords a social outlet and change of scene. The Sabbath is 
strictly observed, however. All subsistence hunters and fisher­
men return home by Saturday night for observance of the day.
Only one wedding was held in a church during the summer of 
1965; one Eskimo girl explained the minimal number by saying,
"Only nice girls have weddings . ' 1 There were several funerals, 
most of them conducted in the Friends church, which appears to be 
the church "home" for those who have no other active membership. 
In contrast to the average funeral, in which a locally-made wooden 
box served as a coffin and plastic flowers were used, two families 
had elaborate coffins and fresh flowers flown in from Fairbanks.
The cemetery is contiguous to one of the small ponds, and the 
level at which the coffins were placed was observably the height 
of the ground water table. An aged informant confided at an in­
terment ,
"This is a terrible place to have a cemetery; 1 
don't like the idea for myself. Why d o n 1* they build 
a road, and put it up there on the hill?"
Dependent upon income, gravemarkers range from hand-painted wooden 
stakes to elaborate granite headstones. Most graves were deco­
rated with plastic flowers. During the summer, no one was observed 
visiting a grave, even to tend it.
Recreation. Recreational and social activities in the com­
munity are very limited. Kotzebue annually stages two civic 
celebrations - the Fourth of July games and the Winter games, the 
latter held immediately after Christmas. The 19&5 Fourth of July 
festivities were held on the open area adjacent to the Community 
Hall and the National Guard Armory. The full day's program of 
competitions included the traditional high kick; the blanket toss; 
Eskimo dancing (performed almost exclusively by the tourist 
season dance troupe of Point Hopers); muktuk-eating contests; and
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the selection of an Arctic Beauty Queen. The day's events were 
climaxed by a dance in the Community Hall, largely attended by 
teen-agers who took advantage of the comparatively large dance 
floor to display their skills in dancing the Frug and the tfatusi.
The U. S. Air Force donated a small cargo-plane load of toys 
and souvenirs. White merchants set up a food concession featuring 
hot dogs and ice cream cones at moderate prices; this was heavily 
patronized. Both Governor Egan and U. S. Senator uartlett of 
Alaska were in attendance and gave brief addresses.
The Eskimo reaction to the celebration was: "We had a good 
time"; "nothing serious happened"; and "there were practically no 
drunks", but the comments were singularly devoid of enthusiasm. 
Although the town turned out en masse for the day's program, it is 
significant that the event was organized by the all-.Vhite Chamber 
of Commerce, and also that this was the only occasion during the 
entire summer when the Community Hall was used. The winners in 
certain events (dancing, Beauty Queen, etc.) would compete later in 
the annual Eskimo "Olympics" held at Fairbanks. There was no evi­
dence of community interest or pride in the contests, and scarcely 
a word of congratulation for the winners.
The churches sponsor pot-luck Thanksgiving dinners and 
Christmas programs when Santa Claus distributes anonymous donated 
gifts. They also occasionally program a cake sale or bazaar, but 
Eskimo participation in these is limited.
In most Eskimo villages, the Alaska National Guard serves as 
a social and recreational outlet for the men, especially in uniting 
them in preparation for the annual encampment at Anchorage and 
participation there. In Kotzebue, this plays only a limited role.
The U. S. Air Force site, located three miles south from the 
townsite, has a superior gymnasium and bowling alley and a theater 
with first-run movies. They provide free bus service to and from 
the base every hour until midnight and have tried to encourage 
intramural sports and use of their facilities. A few Eskimo girls 
go out on Saturday nights to dance, but the gymnasium is unused
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except by Air Force personnel. Kotzebue is not "off limits" to 
the base except after an occasional drunken brawl or other 
disturbance. Many of the 85 men stationed there on a year's 
assignment are married. After an initial trip or two to photograph 
an "Eskimo village" and to buy souvenirs, most air men stay on the 
base, except those who attend church in Kotzebue.
The Kotzebue motion picture theater is small but well- 
attended. Many of the Whites complain that the pictures are 
B-movies and long outdated, but the operator points out that the 
small revenue does not justify expensive rentals for better 
pictures. Two coffee houses, only one of which was in operation 
during the summer of 19&5 i provide the only other social and recre­
ational outlet for the teen-age and young adult groups. The dance 
floor in the one operating in 1965 measured a scant 12'xl2', and 
even the Eskimo who frequented it nightly to dance to juke box 
music described it as "a filthy hole, but where else is there to 
go?". The dearth of recreation was summarized by one of the civic 
employees as follows:
"What this town needs worse than anything else is some 
clean recreation for the kids; there's just no place 
for them to go except the coffee house."
The only general meeting place in town is "the porch at 
Ferguson's", the building that houses the post office, the bank, 
the theater, and a cafe, and the small apartment complex upstairs. 
The porch extends across the entire front of the building and has 
a commanding view of the beach line and Shore Road and is a popu­
lar gathering place. The bulletin board in the lobby of the post 
office is the prime media of local communication, on which an­
nouncements of elections and other public events are posted. The 
board is singularly devoid of the usual pictures of the FBI's most 
wanted criminals. Each family has a private box in the post office 
and visits it daily; if there is no mail, at least everyone keeps 
up with the local gossip. The walk to the post office, with its 
central location in the community, is not too arduous even for 
the older members of the community.
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For a number of employed Eskimo men, hunting has taken on a 
recreational aspect. Major employers note that even the most 
stable employees ultimately reach a point of restlessness, es­
pecially during summer construction work when extra shifts are 
instituted, including work on Sunday. After several unbroken 
weeks of work, a man asks for several days off to go hunting.
The Eskimo say, "It's in our blood."
Eskimo-vVhite Interaction and Attitudes. Despite a sub­
stantial White population, there is comparatively little Eskimo- 
White interaction of a nonstructured nature. Primary contacts 
relate to employment, hospital, and school; secondary contacts 
occur through church affiliation and sporadic meetings of the 
school-sponsored parent-teachers organization, and open house. 
Vis-a-vis relationships, accompanied by mutual visiting or friend­
ships are rare. The households of mixed marriages are a notable 
exception, forming the only important catalyst providing an under­
standing of the differing ways of life; their social focus tends 
more toward the Eskimo family ties than toward the tfhite family.
White government employees in Kotzebue live almost ex­
clusively in government quarters and function within their own 
groups. Most of them are on a two-year contract and accept the 
necessity of living in a compound as part of the northern assign­
ment. They are seldom seen downtown except for occasional 
shopping trips or to attend the movies. Few teachers have ever been 
to Eskimo homes, although they know the parents and families of 
their students. The hospital staff knows the family medical 
histories, but since all patients are hospitalized for medical 
care, no visits are made to homes.
In contrast to the isolation of Point Hope where VanStone 
(.1962, p. 137) observed that the Eskimo were unable to detect 
individual differences in the character of White men, the 
Eskimo of Kotzebue have had ample experience with Whites to 
enable them to be discerning in their appraisal of White
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9personalities. The teachers and the medical staff are accorded 
respect because of their education and status, but all are 
evaluated personally and some are considered superior to others.
In Kotzebue, the Inupiat word for White man is naholomi ("bleached 
ugruk hide"); it does not carry a derogatory connotation.
The Eskimo were sharply critical of a White who reportedly 
dragged one of his dogs to death because the animal refused to 
work in the traces. By contrast, in August, 1965, a dedicated 
teacher passed away in one of the villages which has a large repre­
sentation in Kotzebue. During the brief hours while the remains 
were in Kotzebue awaiting transshipment, the news spread quickly. 
Scores of natives assembled at the airport for the final take off 
to pay tribute to a teacher who was known by reputation as a true 
friend of the Eskimo. Among the group was a ninety-year old 
woman who walked three miles round-trip from her home to pay her 
respects.
Many of the Whites working in Kotzebue are culturally dis­
placed; their temporary sojourn in the Arctic for high wages 
represents a means to an end. When other diversions pall, they 
criticize the Eskimo. Summarizing their criticisms, it is said 
that Eskimo fail: to communicate with their children; to disci­
pline their children; to plan ahead in the use of money; also, 
that they drink to excess and are unable to "hold" their liquor. 
Specific Eskimo households are cited as examples of one or more 
of the above charges, forgetting that isolated instances are 
inadequate evidence for sweeping generalizations.
In an effort to give their children the best possible edu­
cation, a number of families are making great sacrifices to send 
their children to private boarding high school rather than to the 
public boarding schools, which are completely free, including 
transportation. Eskimo parents are convinced that education is 
vital for the future success of their children. However, most 
parents of high-school age students did not themselves attain this 
level of education, and are therefore poorly equipped to be
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competent counselors in the choice of occupational goals. Silence 
on the part of parents seems to be tacit admission of their igno­
rance, rather than lack of interest in their children. Even those 
parents who acknowledge that public boarding schools are a fi­
nancial boon in caring for students for nine months, are not 
unmindful of the value of the education they are receiving. As to 
discipline, casual observation failed to reveal any significant 
differences between Eskimo children and their age counterparts 
elsewhere in the USA, either at play or in the classroom.
The contrast between White and Eskimo income, size of family, 
and cost of living is marked. Most government employees live in 
fully-furnished quarters which are supplied with lignt, heat, 
purified water, and piped sewage at a minimal cost. Most of the 
families are small, and many are single individuals. It is 
doubtful that many of the government workers have thoughtfully 
analyzed the difference between their advantages and the financial 
straits of the majority of Eskimo families.
The fact is that the Eskimo have always "planned ahead".
Their traditional behavior pattern was oriented toward seasonal 
subsistence pursuits, the preservation of food in caches, and the 
development of an interacting kindred with defined obligations to 
assist in times of crisis. It is significant that at present the 
most-wanted item of home equipment is a refrigerator and freezer; 
this is the first purchase made with any surplus funds . a "two- 
freezer" family has far more social significance in Kotzebue than 
a "two-car" family has elsewhere in the USA. In my observation, 
very few Eskimo homes contain gadgets, despite their ready availa­
bility from mail order catalogs. Proportionate to income, money 
is used first for food, clothing, and essential equipment, anC 
ultimately for home improvements.
In general, my informants support Parker (1964; in the o- 
pinion that Eskimo want the material benefits of .Vhite culture 
and now aspire to the social values as well. They want the 
assurance of a wage economy with the security that it represents
91
and some of the luxuries that make life easier. In addition, they 
want to be considered Americans, and not just Eskimo. Enough of 
them have obtained good jobs to demonstrate that material success 
is attainable and that respect for them as individuals accompa­
nies it. There are a dozen or so Eskimo in Kotzebue whom Whites 
treat as almost on a par with themselves.
The Eskimo are critical of a number of White institutions and, 
indirectly, of the Whites associated with them. Many parents are 
ambivalent about the public boarding schools. Schooling is the 
necessary basis for job competition but parents complain that the 
students come home "lazy and full of foolish notions". Students 
home for the summer want spending money and new clothes for the 
coming school year but seem to take the attitude that they are on 
"vacation", and therefore do very little to contribute to the 
family. After the initial excitement of being reunited with their 
families is over, students often become dissatisfied with their 
inconvenient, overcrowded Eskimo homes. The contrast between 
Kotzebue and the glamour of the towns where the schools are 
located, and between their homes and the comparative privacy of 
dormitories, with showers and toilets, becomes marked. Upon more 
than one occasion, my presence as a White in an Eskimo home was an 
obvious source of embarrassment to a teen-ager, vho tried to slip 
away unnoticed. The same student, elsewhere in town, was glad to 
talk to me and sometimes appeared eager to have peer group members 
see that he was associating with a »Vhite on equal terms.
Students returning home permanently from school, with or 
without a diploma, have to readjust to community life. Une in­
formant phrased it as follows:
"1 was in school 12 years, four of them in boarding 
school. Sure I came home every year for the summer, 
but that was vacation. For 12 years, my life had 
been organized for me, to the sound of a bell, 
suddenly, when 1 came home for good there were no 
bells, and no one to tell me what to do. it took 
several years for me to find myself and get settled 
down, and at times, I know 1 havn't fully ac­
complished it yet."
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The young men are especially bewildered. Impatient, they 
want a good job and status immediately, but being comparatively 
unskilled in any of the trades that are in demand, the availa­
ble jobs are among the poorer in pay and the least prestigious. 
At school, they felt "grown-up"; at home, they are regarded as 
kids. Since few families make any demands upon unmarried sons 
to work or to contribute to the family economy, their life on a 
quasi-adult level presents an opportunity to engage in whatever 
activity a momentary whim may dictate. Most Eskimo consider 
school work as hard; doing nothing seems to be interpreted as a 
compensatory return for the arduous task of education. Yet, 
money for the purchase of clothes, guns, liquor, and sno-gos is 
a White man's reality, purchased rather than earned at the cost 
of loss of freedom. Mumford's concept of the clock as an instru 
ment which has reordered the Western world has not yet fully 
penetrated into Arctic lives.
In most cases, job instability is high among young Eskimo 
men. A short period of work provides money for a drunken spree. 
When this becomes a repetitive pattern and White employers fail 
to re-hire, resentment follows. When half-intoxicated, young 
Eskimo lash out with, "Yankee, Go Home!" Fortunately, as Whites 
and Eskimo agree, most young people ultimately outgrow their 
adolescent thinking and settle down into the routine of jobs and 
material possessions.
Some of the mature Eskimo who hold steady jobs with assured 
retirement benefits are among the most critical regarding the 
effects of the boarding schools and of the urbanizing trend in 
Kotzebue. They are aware of the possibility that the present 
boom, with its high wages in construction work, may terminate 
and that their children have essentially lost the personal 
resourcefulness necessary for survival. As several summarized, 
in moments of deep reflection, "//hite man came and spoiled our 
country. "
There is much truth xn the comment of an aged woman to the
effect that: 94
"I'm an old woman, but I could still get along;
I can set a snare for rabbits, shoot 'rats'
(muskrats), make clothes, and build an igloo.
My grandsons (aged 25-30) would starve to death 
if they got stranded outside the village."
The Liquor Problem. Excessive drinking is generally con­
ceded by Eskimo and Whites alike to be the single most disruptive 
element in contemporary Kotzebue. It is believed to be corre­
lated with the increasing per capita cash income. Eskimo drink­
ing tends to be overt; consequently, everyone in town is aware 
of it and can identify the habitual imbibers. Heavy drinking 
also occurs among some Whites but is covert within the compounds. 
Administrative officers and employers make every effort to con­
ceal it because of its adverse effect upon Eskimo employees. Its 
incidence is not generally known among the natives since most 
Whites have their liquor shipped in from Seattle or Anchorage.
In the summer of 19&5, the city-owned liquor store was in 
operation. Initially proposed in 1961 as a source of revenue for 
the city, the issue was placed on the ballot and approved in a 
general election. Dissension over the store and its effect upon 
the community by making liquor available over-the-counter instead 
of by air cargo from Nome or Fairbanks has been continuous. The 
community has had alternate "wet" and "dry" years ever since. At 
each annual election the measure was placed on the ballot and a 
public meeting was called to discuss the issue. Three of the five 
churches were opposed to having liquor available in town. Backed 
by their respective churches, some of the Eskimo members of each 
spoke against the liquor store. It was reported to me that, at 
each of these meetings, Eskimo "interpreters" were used to make 
sure that every Eskimo present fully understood the arguments. 
White observers considered it a clever ruse of the Eskimo to use 
Inupiat (which no White in town understands) as a vehicle for 
propagandizing under the guise of interpreting, especially since 
all but two Eskimo in town are known to be fluent in English. The
Eskimo claim that they consistently voted against the liquor store 
but were outnumbered by the ’Whites; based on the population ratios, 
it is apparent that some of the Eskimo must have voted for it.
In a survey conducted in the liquor store on a Saturday night 
between 5 and 6 p.m. I tabulated purchases amounting to over $750 
by Eskimo during that one hour. Long double queues extending 
thirty feet outside the building indicated that heavier sales were 
to follow in the final rush hour before the store closed at 7 p.m. 
Some had bought more than they could carry and ordered taxis to 
take them home with their purchases.
The Eskimo consumption of liquor, described by the local medi­
cal officer as binge-drinking, rather than alcoholism, is producing 
multiple ill effects. It is reported that, within a few months 
after the original inception of the liquor store, two of the most 
stable Kikitarmiut families were shattered; they deteriorated from 
a strong interacting unit into rank dissoluteness. Several other 
homes were broken by divorce. An Eskimo father, considered as one 
of the most successful by Whites and Eskimo alike, commented to me,
"There's only one of my (11) children that's worth 
carrying home."
The Deputy Magistrate cites liquor as the single outstanding cause
of divorce, in that
"He gets drunk and beats her up; she gets drunk and 
goes off with some other man."
Teen-agers and youths carry small bottles to the coffee house and 
covertly spike their coffee or drink openly behind buildings. Most 
adult drinking is done at parties in private homes. Consumption in 
a single session is heavy, up to a fifth in two or three hours, 
accompanied by increased aggression which leads to open fights, or 
by sexual license to the degree that Eskimo did not deny that 
incest might occur.
Arrests of Eskimo for drunken and disorderly conduct, approxi­
mating 1 0 %  per 1000 per annum, show a higher percentage than similar 
arrests in many metropolitan communities. The figure may be
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somewhat misleading in that a significant number of repeat of­
fenders appear and also in that many of the arrests are made while 
drinking openly, especially in summer, or while attempting to walk 
home. Arrests are seasonal in distribution, with the greatest 
incidence in August and September and a minor peak in December.
The summer pattern correlated with seasonality of maximum income.
The discussion among both civic leaders and Eskimo concerning 
the incidence of drinking relative to ''wet" and "dry" years 
prompted me to analyze the court records for the seven-year period 
of 1958-1964, and also those available for the period of 1911-1941. 
In the early period, arrests for drunkenness were confined almost 
exclusively to occasional White residents. in I960, there were 
1 1 1  arrests for drunken and disorderly conduct, with a population 
of 1290. In 1963, a "wet" year, the arrests had almost doubled 
to 212, with an estimated 1400 population. In 1964, with a popu­
lation of 1500, the arrests in a "dry" year dropped to 1 7 1 , or a 
decrease of over 2.0%. Increased consumption correlated with both 
the availability of liquor and a wage economy. This pattern is 
similar to that described for a Canadian Arctic village 
(Honigmann, 1955)*
Homicide is virtually unknown; however, during the summer of 
1965, three deaths in a boating accident, resulting in a man­
slaughter charge, were attributed to drinking, as was the suicide 
of a 28-year-old man. During winter, there are occasional 
instances of death by freezing while endeavoring to get home when 
intoxicated.
Juvenile drinking occurs with some frequency; one ten-year
old volunteered the following:
"Grandmother is in the hospital; she said people could 
stay in her house as long as they didn't drink. vVill 
she ever be mad when she gets home and sees how her 
house looks!"
(.Do you drink?) "Oh, yes, I like vodka. Sometimes 
we can't afford it and have to drink wine or beer, but 
I don't like them as well as vodka."
This was the youngest case example that came to my attention.
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Evaluation of the causal factors in the drinking pattern 
might warrant special study, in relation to the comparatively 
high level of acculturation (Mandelbaum, 19^5 )• Casual conver­
sations with individuals who were known to be excessive drinkers 
evoked comments of "frustration", which might be interpreted in 
part as due to general dissatisfaction and lack of self-confidence. 
The heaviest incidence of drinking occurs among young men and 
older male Eskimo who are not permanently employed; the names of 
mature Eskimo, with families and responsibilities, seldom appear on 
court records. There is a noticeable trend toward heavier drinking 
in anticipation of White contact outside the village, especially 
before and during the annual National Guard "strike" at Anchorage, 
heavy drinking is also observable among teen-agers prior to 
leaving for boarding school. .Parker provides an analysis
of teen-age goals and values, in which failure to achieve may be 
a cause of drinking. Some teen-agers reported that they drank to 
act like Whites as portrayed in the movies, to act like grown-ups, 
or simply because it was in the house and others were drinking.
A highly-educated White pastor summarized the problem in December, 
1965, as follows:
"This past summer ... the Neighborhood Youth Corps 
put a lot of young people to work ... mostly at 
cleaning the town. They made a real difference.
However, this was a mixed blessing, because this summer 
we had teen-age drinking problems of serious proportions.
They just had the money for it. It goes without saying 
that the adults didn't go thirsty either. On top of this, 
we had trouble in getting proper law enforcement. So, all 
in all, it was a pretty rough summer. For a while I 
thought we wouldn't be able to pull through it without 
something serious happening.
The town is growing so fast the services offered for an 
orderly society are not keeping pace with it."
Crime and the Judicial Process. The Eskimo now sense incipi­
ent increased lawlessness and ultimate violence; their interest in 
police protection is mounting proportionately with the increase 
in crime and vandalism. In 1965, Eskimo padlocked their houses
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just to go down town to get the mail; if going to summer camp even 
for a few days they completely boarded the windows. To date, 
thefts have primarily involved pilfering of watches and money from 
hotel rooms. However, in June, soon after the students returned 
from boarding school, a rash of boat stealing occurred, resulting 
in a number of broken or damaged outboard motors. One restaurant, 
closed for the summer, was vandalized in early July; by chance, 
the 19-year-old culprit was overheard the following afternoon
describing his exploits to several of his peer group as "a H____
of a lot of fun, breaking out the windows", etc. The Eskimo owners 
were out of town and no one knew who had been responsible, so no 
action was taken.
A number of Eskimo women expressed concern about going out 
alone at night because of the unpredictability of drunken behavior. 
In late August, after nights had begun to darken briefly, a young 
adult couple attempted to break into my quarters about 3 a.m.
Their loud wailing and sobbing, which seems to be an almost invari­
able accompaniment to Eskimo intoxication, awakened all the fami­
lies in the blA compound and resulted in an official decision to 
fence the entire area to prevent further disturbances.
It was reported that, during the winter of 1964-65, the first 
quasi-gangs appeared among pre-adolescent and slightly older 
children. White parents were deeply disturbed because their 
children had been set upon and beaten by such groups, although the 
aggression was apparently directed less toward White children than 
toward other Eskimo. During the peak of this activity, the 
choking of children by their schoolmates reached such serious 
proportions that the medical officer from the hospital spoke to 
the assembled pupils, explaining that potential brain damage, as 
well as loss of life, might occur from strangulation. Soon there­
after, a wave of gas sniffing for "kicks" appeared, necessitating 
another lecture on health hazards. To date, young adult gangs 
comparable to those known at Aklavik (Clairmont, 1963, P* 63) 
have not appeared, nor have narcotics; to any perceptive observer, 
these are latent possibilities.
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The only cases in which Eskimo had initiated requests for 
arrest involved instances of personal assault and battery, mostly 
between men and women. Gossip persisted concerning lawbreakers, 
including those who bootlegged liquor, buying it from the store 
and reselling it at many times the price to "partiers" who had 
run dry late at night. Also, a local bush pilot was suspected 
of flying mash and liquor to the outlying villages (court records 
show that an arrest was made on this charge). However, the usual 
Eskimo attitude is: "It's none of our business."
During the summer of 1965» there was widespread feeling that 
the police force was inadequate. The city policeman had quit his 
post paying a salary of $600 per month for better wages in con­
struction; therefore, the State Trooper was kept busy in Kotzebue 
most of the summer to the neglect of his duties elsewhere. The 
Judicial District to be policed from Kotzebue includes 100,000 
square miles and a dozen villages. According to the Deputy 
Magistrate who has jurisdiction, this is the largest judicial 
district in the world. The jail at Kotzebue is a quonset hut 
with three cells and a full-time jailer. Court met nightly to 
clear the docket for the next twenty-four hours. Most cases were 
settled with moderate fines and a lecture on the evils of 
drinking, such as
"Why do you have to drink the whole bottle? You must 
learn to drink the way the Whites do, two or three 
drinks in a whole evening, so that it is social and 
pleasant. You may go now, but I don't want to see 
you back here."
When the jail was full, offenders were released and ordered to 
report later for sentencing, which they did. Felony cases were 
bound over to the State Superior Court at Nome for trial and 
sentencing; the prisoners were escorted to Nome by the State 
Trooper. The Magistrate is highly regarded in the Eskimo com­
munity as a fair man.
Discussion concerning the selection of a new city policeman 
evoked Eskimo comment that a native was not suitable "because he 
has relatives in town and favors them."
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Going "Outside". Going "outside" and "the lower 48" are 
vernacular terms that have been in common use among Alaskans for 
many years. "The lower 48" refers to the 48 states south of 
Canada. To the Kotzebue Eskimo, "outside" refers to "the lower 
48" in particular but may also include points in Alaska outside 
of the Arctic other than Anchorage, Fairbanks, and Nome, since 
these cities are familiar to many of them.
For many young Eskimo, fresh from a taste of boarding school 
and dissatisfied with the old ways, going "outside" promises a 
bright dreamland of excitement, jobs, and money. Through re­
location or further education, a few try it each year; failures 
outnumber success. . Homesickness for the family and the Arctic 
is often given as the overriding reason for their return to 
Kotzebue. More deep-seated, by implication, is the lack of 
self-confidence in competing with physically-larger and better 
educated Whites, coupled with a sense of minority inferiority.
Case histories of potentially capable Eskimo demonstrate that their 
drinking increases outside, accompanied by an accelerated pattern 
of job instability leading to tenement housing, and an ultimate 
return home. Many are embittered; others feel better satisfied 
in Kotzebue. One returnee voiced her feeling that,
"I never realized what it would be like not to be able 
to get out into the wilderness, with clear sky and fresh 
air. It was hard, but I'm glad I went, so I can ap­
preciate what I have here."
BIA officials expressed the opinion that a higher percentage of
success in relocation occurred when Eskimo lived in areas in
which there were no other Eskimo with whom to associate.
There appears to be a higher incidence of success among women
than men. One returnee (whoae father insisted upon her return and
provided the transportation expense) talked glowingly of her life
in Dallas. While attending beauty school there, she had thoroughly
enjoyed shopping and was proud of the Nieman-Marcus label in hsr
clothes. Rather than being identified as a "dirty old Eskimo",
she had successfully "passed" as an attractive young flisei, and
100
was proud of having fooled her dates. She desperately wanted to 
return to Dallas, finish beauty school, and live like another 
very successful Kotzebue girl there, in a nice apartment with a 
swimming pool. This is exceptional, and not the rule.
several young men were successful in completing advanced 
courses in aeronautical engineering, and had good jobs in the 
airline industry "outside", however, they quit and came home 
during the summer out of homesickness for hunting and fishing, 
one, ‘finding no outlet for his skills in Kotzebue, joined the army 
in disgust. Another, whose training and ability qualified him 
for a highly-paid job at the DEW-iine site, got into a drunken 
brawl which disqualified him, and was simply drifting around 
town, living off his financially-pressed family.
Young women apparently show the greatest interest in leaving 
Kotzebue; several commented, "Who wants to stay here and get 
pregnant?" What is popularly known as the "Air Force route" 
offers the greatest potential for escape; enough girls are suc­
cessful in finding husbands to lend encouragement to others, 
although the ratio is certainly not high. It is reported that 
only the prettiest and most aggressive girls have succeeded, 
but there are several divorcees who have returned to Kotzebue 
when their mixed-marriage, acceptable in the Arctic, failed 
"outside".
Parents are mixed in their emotions concerning Air Force 
marriages or resettlement "outside"; most acknowledge that the 
girls have a higher standard of living, for which they are glad. 
However, the break in family solidarity is marked. In the absence 
of common knowledge of the differing ways of life, correspondence 
appears to be minimal. A number of parents, when asked where their 
children were living, could only answer: "I d o n’t know...maybe 
some place in California, I guess."
Higher education "outside" is a goal that is seldom con­
sidered. One young man is currently completing his final year at 
a famous Eastern law school; the daughter of recent migrants to
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Kotzebue completed her B.S. in a Liberal Arts college and is 
teaching, away from the Arctic. These are lone examples. For 
those with a higher education, the problem of readjustment is 
particularly acute. A young woman who had spent six years in an 
Eastern university returned to Kotzebue in the early summer of 
1965 as a government employee, living in government housing. 
During her absence, she had apparently created a dream memory 
of life in Kotzebue. The sharp contrast between her mental image 
and the reality induced a trauma which necessitated hospitali­
zation and psychiatric treatment.
A highly-trained technician who had spent several years in 
New York City readily acknowledged his problems of transition in 
returning to the Arctic in the following comment:
"The most difficult part is that I have nothing in 
common with my own people; there's no one with whom 
to discuss my work, and I feel that I am getting out 
of date in the proper procedures. I go to the movies 
(most of which I saw several years ago); I read a lot 
and, of course, I go hunting. I'm an Eskimo, all right, 
but I don't fit in with the men of my own age here."
(Why did you come backr) "Two reasons: my mother is 
dead; my father has remarried and is living at wome, 
but they're still my family - and that's important.
And, after you've been raised on Arctic food, it means 
more than most people realize, however, I'm only stay­
ing here until I save enough money to go back to school 
for more training. This job doesn't even utilize my 
present skills, and I must find a challenge."
(To what do you attribute your success?) "As you know,
I came from isolated Little Diomede. My parents were 
good people, but not educated. I was lucky - I went to 
a private school down on Norton Sound, and had an outstand­
ing teacher. She helped me to decide what I wanted to do, 
encouraged me, and found out where and how I could get the 
training. A good teacher is probably the most important 
factor, and then the family backing. But, as I look 
around this town, I also feel that the psychologists are 
correct. There's a wide range of individual differences I"
ChAPTKK IV
FROM KIKITARUK TO KOTZEBUE
Explorers and Whalers (to 1897). Otto von Kotzebue is 
credited with having been the first Westerner to drop anchor in 
the Sound which now bears his name. In August, 1816, Kotzebue 
and his party aboard the Rurik spent 9 days exploring the Sound 
in search of a passage to Hudson aay. They sighted Chamisso 
Island, named in honor of one of the scientists aboard, but 
reported that the Sound was full of ice; it is doubtful that 
they reached the entry to hotham Inlet or the aboriginal village 
at the tip of Baldwin Peninsula (hancroft, I960, pp. 495-96).
Captain Beechey, in command of H. w. S. blossom, is the 
first known White explorer to reach hotham Inlet, in the 
summer of 1826. he reports that approximately 1^0 men in skin 
boats approached the barge of the Blossom from a large camp 
(probably Sheshalik) to trade (oeechey, 1831, p. 221). The 
Blossom continued explorations northward, and on the return 
visit to Hotham Inlet in September, Beechey (ibid., p.225) 
describes the site as deserted.
In I838, the Russian American Company organized an expe­
dition to explore the Arctic Coast east of Kotzebue Sound.
Chernof, skipper of the brig Polyfem, took as interpreter an 
Aleut from Kodiak who had some knowledge of Inupiat. According 
to the accountm they were opposed continuously by the Eskimo, and 
finally, outnumbered 12 to 1 by armed Eskimo, were forced to turn 
back and abandon their goal (Bancroft, I960, p. 553)-
In July, 1850, three vessels, the Herald, the Plover, and the 
Investigator, which had been searching the area for the ill-fated 
Franklin Expedition without success, met at Chamisso Island in 
Kotzebue Sound. Bancroft (ibid., p. 572) reports that the captain 
of one of the vessels succeeded in finding a cask of flour which 
Beechey had cached on the island 23 years before; being in good
condition, it was baked into cakes and pastry and featured at the 
dinner party for the combined crews.
The latter half of the nineteenth century was marked by an 
increasing number of Vessels cruising in the waters during the 
summers. Bancroft states that in 1850 some 300 whalers visited 
the Arctic waters, and in later years as many as 500 or 600 
whaling vessels annually visited the Arctic Ocean (ibid., p„ 5^8). 
Whaling began first with sailing ships, and early in the period 
it is believed that whalers began to operate between the Hawaiian 
Islands and the Arctic, engaged in bartering Island rum for native 
furs, baleen, and oil. Healy (1889, p. 24) notes that all whalers 
kept to the Alaskan shore when following the leads northward from 
the Bering Straits because of the prevailing currents. These 
whalers and trading schooners frequented Kotzebue Sound continu­
ously. Elliott (1897, p* 432) says, "Kotzebue Sound is the 
objective of all the traders who come into the Arctic. Here is 
the last safe Alaskan harbor for a seagoing vessel as we go north. 
It is a big one, and it is a famous place ... for the Innuits 
(Inupiats)."
Following the introduction of steam whalers in 1880, several 
permanent trading stations were established by Americans at sites 
along the Arctic coast, especially in the vicinity of Point 
Barrow and at the mouth of the MacKenzie River. A number of 
summer fueling stations were also established along the Arctic 
coastline where outcrops of coal provided replenishment for firing 
the boilers. However, Petroff (U.S. Census Bureau, 1884, p» 126) 
notes that in Kotzebue Sound the natives "are naturally anxious 
to maintain their profitable position as middlemen, and thus far 
have resented all attempts to locate permanent trading stations 
among them, or within the limits of their own mercantile opera­
tions . "
With the advent of trading schooners, barter increased and 
included guns, metal knives and containers, tarpaulins for use as 
summer tents, and commercial substitutes for willow tea and
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Siberian tobacco, as well as coffee, flour, and tinned goods. An
informant in 1965 recalled the following:
"Those boats, they come and stand out there (in the 
Sound) about 12 miles. Maybe they Russian, I not know.
But I remember the year I got my first gun, sometime 
when I was 8, maybe 9 years old (1895?). During the 
summer, men come in that schooner, bring things to 
trade. My father look at guns, to see which one best.
Then White man say he give it if we make pile of skins 
to top of the barrel. So we get all kinds of skins and 
make pile from ground to top of gun, and the gun was 
mine. We never saw money until 1898."
Cantwell (1889, pp« 86-7) notes that by 1884 commercial 
spring traps were used everywhere and formed a staple of trade 
between the coastal people and those of the Kobuk River. He also 
observed that the fire drill was obsolete and so nearly forgotten 
that only one old woman was able to demonstrate its use for him.
In 1884, Cantwell (ibid., p. 108) estimated the value of goods 
exchanged at the Kotzebue trading rendezvous at approximately 
$10,000* Silver-gray fox pelts, highest in value, were worth 
about $10 each in trade, although their cash value in San Francisco 
was $20-30; land otter brought 92 in trade value, and beaver and 
marten skins were each worth about $1 per skin. He also noted 
that the Cape Prince of Wales people and the Diomeders brought 
to the trading rendezvous vast quantities of rifles and whiskey 
which they had obtained from the Siberian coast*
To provide protection for American whalers, in the event of 
the not infrequent marine disasters in which ships were crushed 
by moving ice floes, and to police both sealing and whaling 
activities, as well as the mounting traffic in liquor, the United 
States government stationed a marine revenue cutter in the area for 
some fifteen years, from 1880 to 1895* Healy, Captain of the Bear 
and its later replacement, the Corwin, notes in 1884 (1889, p. 18), 
"The wives of these natives, who are usually treated with more 
consideration than we should expect they would receive from their 
savage lords, are frequently brutally beaten when liquor has 
frenzied the men, and it was with unmixed pleasure that, on the
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single occasion where we were called upon to make a seizure this 
year, I noticed that the women recognized us as their friends, 
used every exertion to assist us in our search, and seemed grateful 
that powerful friends were among them who were ready and willing 
to do what could be done to soften the hardships of their savage 
life." Aged Eskimo look back upon this era with distaste, as a 
period when, as they said, "A man would sell his wife for a shot 
of whisky.11
Cantwell (1889, P- 83) states that syphilis was common among 
the coastal peoples (the Kikitarmiut; although rare in the interior 
in contrast, there was little evidence of smallpox and other 
epidemic diseases which had ravaged coastal settlements elsewhere, 
and most notably on St. Lawrence Island. He found only one coastal 
family, near Cape Seppings, in which all members had apparently 
died almost simultaneously; the cause of death was attributed to 
poison (possibly trichinosis, which is now known to infest the 
caribou).
Lieutenant Stoney of the U. S. wavy (1900), the first explorer 
to winter in the area, 1884-85, headquartered at Fort Cosmos, near 
Shungnak, on the Kobuk River. He located and mapped a number of 
interior settlements which he deemed to have a permanent base, 
but had no contact during the winter with the coastal people. In 
his work, Stoney hired interpreters from Unalakleet, and two others 
from Kikitaruk, known as Ounalana and his brother, Callupuck (ibid. 
p. 87).
One of my informants, born in Kotzebue in March, l887» told me,
"I could not mention clearly those men, but I heard
about them, all right. That White man mapped all
Alaska area after bought from Russia, 1867."
Dr« Sheldon Jackson, U.S. General Agent for Education in 
Alaska, during his annual visit to the trading rendezvous at 
Kotzebue, in 1896, reportedly was asked by the Eskimo gathered 
there to provide a mission and a school, probably because the 
Eskimo knew of the missions which had been established at Cape 
Prince of Wales, Point Hope, and Point Barrow in I89O. The
reasons which were given for the request .vere desire for a school, 
and freedom from fear of the angakoks (roster, n.a.). It is 
reported that Dr. Jackson explained that his church, the Presby­
terian, could not undertake another mission in addition to the one 
at Point tsarrow, but that he thought he knew someone who would 
come (from the California Yearly Meeting of Friends).
The Eskimo Village (1897-19^0/. The initial step in the cre­
ation of the historic community of Kotzebue occurred on August 27, 
1897» with the arrival of three rriends missionaries from San 
Francisco aboard the schooner volante. The voyage had not been 
easy for the three young missionaries, newly-wed Robert and Carrie 
Samms and Anna Hunnicutt (later Foster). As the latter describes 
it (Foster, n.d., p. 5)> "The forty-nine days at sea in a champed 
and odorous schooner, the seasickness, the quarrelsome and drunken 
crew, all these faded in our memories as minor incidents wnen we 
realized we were ashore on terra firma among the people to whom we 
were sent." To keep up their spirits aboard, one of them had 
penned the following verse (ibid.),
"Our ship's prow ever northward, we sailed that shoreless sea, 
Through fog and mist and shadows we crossed line sixty-three; 
Beyond the gnost-like icebergs our sails and faces set,
,'1e gazed into the darkness where sea and sky were met.
Did seas roll on forever beyond those Diomedes,
And should we pass the North Star beyond all human needs?
A voice of reassurance seemed wafted on the mist,
Sail on! Fear not the worthland, for there I kept my tryst."
They needed reassurance, for the captain had gruffly warned them 
that their "outfit was too small to supply three people tor a year 
in the Arctic" (ibid., p. 6); but, with the assistance of the natives 
an 6'xl2 ' igloo was constructed, using lumber they had brought.
at the suggestion of Dr. uackson, the missionaries had expected 
upon their arrival "to go up one of the rivers to the timbered 
section of the country, but opposition trom the 'shamans' or medi­
cine men, caused the river natives to refuse to take them" (Annual 
meeting, 1898, P* **)• nelson tl«99, p. 429) reports that in 1879 
the Kikitarmiut had killed an important shaman because "he told
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too many lies." In view of the fact that no informant at Kotzebue 
in 1965 could name an angakok who was resident in Kotzebue in I897, 
it appears that Kikitaruk was without one, and the Mission did not 
locally encounter this opposition.
One of the first activities of the Friends was the assigning 
of English surnames to the resident families, and Christian names 
to each individual. The missionaries followed the practice of 
naming Eskimo families for their personal friends from ’«Vhittier, 
California. Some of the names assigned to "original Kotzebue" 
families are still prominent among the residents. They include 
ceever, crown, Green, Harris, Hesse, Hunnicutt, Jones, ivenworthy, 
wills, Sours, vestal, Williams, and Wright, and also Abraham 
Lincoln and George Washington, both of whom were respected Eskimo, 
now deceased. Because of their unfamiliarity with Eskimo kinship, 
the missionaries unwittingly assigned different surnames to four 
(known) sets of siblings (which made my task of recording gene­
alogies initially confusing). As the Friends established other 
missions in outlying villages, they continued to assign English 
surnames, but usually different from those used at Kotzebue; 
therefore, an individual's surname is a generally reliable index 
to his family's area of origin.
The Friends also made an effort to establish the birthplace 
and birthdate for each child. The month of birth was determined 
according to the corresponding Eskimo term for a seasonal activi­
ty or event - eg. "long clay's coming" was assigned as March, and 
"birds coming" was April. Age was based on a combined estimate 
of size and the recollection of age with reference to the stay of 
Stoney in 1885-86. Some Eskimo believe that their short stature 
belied their true age; hence, the assigned birthdate may have been 
some years too late.
In the winter of 1897-98, the Kikitarmiut living at 
Wapuktuktuk staged a Messenger .feast. The senior informant, of 
those who witnessed it, was only aged 13 at the time; his account 
is therefore sketchy. Messengers were sent to Kotzebue, and the
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Kotzebue people participated in the race to the village of their
host. My informant's account of the event was as follows:
"Men went into the hole (passageway) to the karigi 
and came out wearing wolf heads and danced all around.
Later there was a big feast - all kinds of grub.
Before they start to eat, men throw some food, small 
handful from each dish, on the ground. Samms (the 
first missionary) ask, 'What you do that for?' 'We 
feed the spirits so they don't bother us.’ Then, 
after feasting, there was more dancing, all through 
the night, maybe next day, too. Mrs. Samms, she 
got scared at the dancing, and walk all the way back 
to Kotzebue. Later, Samms tell us we mustn't feed the 
spirits any more - they are Satan. That's the last 
time rvotzebue people dance old Eskimo dance."
Foster (n.d.) notes that in 1897 "some outlaw had a hidden dis­
tillery, and a few who became drunk were quite menacing."
The following years were marked by great activity on the part 
of the Friends. In 1898, lumber was shipped to Kotzebue for a 
12'xl2' redwood house, now occupied by an Eskimo family. in 1899, 
request war; made for a post office; in 1901, the ifederal govern­
ment granted the Mission a section of land lor perpetual owner­
ship. In the same year, 100 reindeer were loaned to the Mission 
to establish a local herd, and two Lapp herders joined the 
community to train Eskimo apprentices. In 1902, the government 
shipped in supplies for the construction of a school (now the 
residence of an Eskimo family), and appointed one of the Friends 
missionaries to serve as U.S.Commissioner for the district. In 
1909, the Friends shipped in lumber for a hospital, the freight 
charges for which were paid by a collection of $300 from the 
Eskimo; the doctor's salary was guaranteed by the government. By 
1911, the first Eskimo girl to become a teacher (Ashugak - Iva 
Kenworthy) was appointed as a government teacher. In 1919, the 
present building of the Friends Church was constructed, and in 
1922 the present 9-room Mission home was completed.
In working with the Eskimo, the Friends required a stringent 
oath for church membership, in which the individual swore ab­
stention from alcohol, tobacco, and dancing, and promised
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monogamous marital fidelity. There seems to have been little 
opposition, for the early records of church membership indicate that 
most of the residents joined.
Informants in 1965 stated that in the early period the Kikitar­
miut adopted a policy of probationary settlement for non-Kikitarmiut. 
Outsiders were permitted to build homes and live in the village for 
a period of two years. At the end of that time, if the newcomers 
failed to conform to the new Christian values, they were forced to 
leave. A school was opened immediately, and adult attendance was 
encouraged in order to "learn their letters". The school was 
particularly active during the summer trading rendezvous, when 
children from outlying areas swelled the attendance. The earliest 
school records as yet discovered date to 1903-04, and show 4l 
full-time students, from 26 permanent families.
The missionaries encouraged construction of log cabins in lieu 
of the traditional sod igloos, although sod was still cut and used 
for insulation. Under their direction, logs were cut near the 
mouth of the Noatak River and brought by umiak to Kotzebue; furni­
ture was also introduced. In addition, the Friends relocated the 
cemetery, as roster t^ n.d.; describes it, "Our village in those 
early days might have been marked for its howling dogs and dead 
bodies, for many strange graves were in our midst, the bodies 
merely wrapped in cloth and laid upon caches. Some older graves 
were constructed of a few assembled poles wide apart, in wigwam 
fashion with the fleshless bones of the skeleton plainly visible.
The old musket and a piece of blanket were at his side, a mute and 
pathetic appeal to us from the unknown dead. Later, all graves 
were moved to a neat cemetery measured off and planned with the 
missionaries' help. This was a far greater task than merely the 
hard frozen ground would suggest, for a superstitious terror of 
going near or touching the dead must also be overcome. Finally, 
this superstition was conquered so that they were willing to hold 
funeral services in the Church and upon one occasion, perhaps to 
show their complete victory over the old fear, they raised the body
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to a sitting posture and placed a derby hat on him. The mission­
ary who had been called from the room for a few minutes, upon 
re-entering, met the situation with some consternation."
Economic change was initiated by the Gold Rush to Kotzebue, 
beginning in 1898 and lasting approximately ten years. Only two 
weeks after the ice pack broke in the Sound, on July 7, I898, there 
were at least 1000 prospectors in the area (Grinnell, 1901, p.85). 
Grinnell says that upon his arrival at Chamisso Island, in the 
schooner Penelope, "we saw records carved on logs in a fair state 
of preservation of the visit of'H.S.K.S. Blossom, 1826', 'H.B.M.S. 
Herald, 1848', and some Russian vessel, 1837-" In describing the 
Mission on July 19. 1898, he reports, "These first-comers are 
respectable men, with few exceptions. A drunken White man shot an 
(Indian) up near the Mission, and now there will be trouble. This 
is beautiful country. Some day when the speedy airship shall make 
distance trivial, it will be a popular summer resort, except tnat 
the water is too icy for the average bather (ibid). By July 23, 
Grinnell offers a reappraisal in the following, "Liquor is being 
sold to the natives without stint. It is against the law, but 
what is law without a force to back it up? ... The Whites are 
invading their homes and killing them as they will, with little or 
no excuse. Many of these gold-hunters that I hear of have already 
done more harm in a few days than the missionaries can make up for 
in years. The natives are worked up to the last point of endurance, 
and will surely kill the Whites. Whiskey is doing its share of 
havoc, although a few of the faithful Mission (Indians) are trying 
to keep the others quiet." Grinnell, who later became a well-known 
ornithologist at Berkeley, notes on August 1, 1898, at Kotzebue, 
"There are 4 houses and a hundred tents. A raven, the first I have 
seen, flew overhead with ominous croaks. 'Evil omen’ say the 
natives" (ibid.). Later, that winter, there were 800 miners 
camped on the Kobuk alone (ibid., p. 32).
All of the miners who went into the interior passed through 
Kotzebue. A number of them built boats on the sandspit to convey
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them up the Kobuk River. However, even their shallow-draft craft
sometimes encountered difficulty in finding the channel into and
through Hotham Inlet. One of my informants stated,
"I remember those days. Those White men had so much 
grub and gear on the boats, and they got out to the 
Channel or into Hotham Inlet and had to throw things 
overboard. I wish we had known then what we do now.
One time they threw sacks and sacks of red things 
away on to the beach. We didn't know what they were.
They were sacks of dried apricots, and wouldn't they 
have been good!"
EsKimo were employed to help with boat construction and with the
summer lightering, and also to make dogsleds for winter use.
Reindeer herding flourished to provide meat for the mining camps;
fishing became temporarily commercial, as dried salmon became a
staple food for the miners. Trapping flourished, as did skin-
sewing, in manufacturing fur clothing for the newcomers. Men
with dog teams carried the mail to Point Hope, Pt. Barrow, and
Nome, as well as to the miners. A dog team and driver rented for
$2.50 per day for cargo or passenger travel.
Money, however, was not all important in the lives of the
Eskimo. They were busy full time at the pursuits that they knew,
and the additional income only served to provide a greater measure
of security and a few more luxuries than heretofore. one of my
informants recalled the following:
"It was about 1902, and I was strong young man. One 
White man asked me if I sign on to his whaling ship 
for a year. He tell me I make about $2000 if I stay 
and work one year on the ship - that's enough money 
to have nice log house ouilt. I think about it, all 
right, but there is my father. He's getting too old 
to hunt maybe, and what’s going to happen to him'.'
So I stay here, and we make out all right. Better 
that way."
'With the multiple jobs available to Eskimo men during this period 
and the advent of the school, the karigi fell into disuse, the 
church superceding it as a gathering place.
Grinnell (ibid.) notes that Dr. Gleaves, who had served as 
surgeon on the revenue cutter Bear in 1893, became president of
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"Hanson's crowd", or the Kotzebue Mercantile and Trading uo., a 
name that the ravages of time have almost erased from some of the 
oldest warehouses in town. Eskimo informants say that the first 
permanent trading post was established in a log cabin by Dick 
nail, probably in 1903; several others followed soon after, known 
by names still familiar to older Eskimo: Lockhart and Magids, then 
Ferguson. Several enterprising Eskimo borrowed a stock of goods 
on credit from the trading posts in sums up to $3000 and inde­
pendently carried it to the mining camps two hundred miles up the 
fiobuk, and to a lesser degree up the ivoatak, where they re-sold 
it for cash.
In 1909, Lockhart's store handled 21,906 pounds of salmon 
purchased from the Eskimo and re-sold at $.05 per pound. Muskrat 
pelts were worth $.25 each; red fox, $6 each; mink as high as $7 
each; and polar bear skins, $40 each. Eskimo bought a 50 lb. sack 
of flour for $3 , and ten yards of calico for summer parkas for $1 .
During this period, Hugo EcKhardt, wnose curio shop was still 
a local landmark in 1965, settled in Kotzebue and later started a 
fox farm to raise commercial pelts. Another permanent White 
resident, Paul Davidovich, opened the first roadhouse (hotel and 
restaurant).
By 1910, most of the miners had departed from upriver, and 
Kotzebue settled back into a period of slow growth and subsistence 
economy, augmented by the reindeer herds for a stable food supply. 
The U.S. Census of 1910 shows a population of 193- In 1915) a 
new village was created at Noorvik, on the Kobuk River, and a 
government hospital was established there; for several years, 
this was the largest village in the area.
During the period of the Gold Rush, the Friends extended 
their Mission activities throughout the interior riverine hinter­
land, establishing schools and churches in all of the present 
villages. To promote Eskimo cohesiveness and strengthen the lay 
organization of the church, the Friends initiated quarterly 
meetings, held at different Missions but drawing representatives
from each sister church. Most of the July meetings appear to have 
been held at Kotzebue to coincide with the annual rendezvous, 
which continued with active trade in native goods.
The reindeer herds continued to flourish; in 1911, the church 
herd was divided, and additional Eskimo apprentices worked on a 
four-year contract managing the Mission herds. From it, private 
herds were established. After several years of wrangling over 
individual markings, an Eskimo-owned Kotzebue Sound Reindeer 
Company was founded in 1920, with a nuclear herd of 357 animals; 
kikitarmiut Harold Brown acted as Director (Plate ill; lower right). 
Shares in the company were allocated on the basis of reindeer con­
tributed. Officers were elected to manage the company and handle 
seasonal butchering. Harold Brown recalled that many caribou came 
close to Kotzebue in the early 1930's, and the reindeer blended 
into the migratory groups. That, together with "the Indians who 
came and shot and stole", caused the virtual extinction of the 
herd and the company was defunct by 1936. To the surprise of many, 
in 1961 a hunter shot a "caribou" only to discover that it bore the 
mark of the reindeer company.
In appraising the many changes th-# t had occurred in Kotzebue 
during the Gold Rush and the development of the new reindeer 
industry, one of the Friends wrote, "As a people, the Eskimo are 
slow and thoughtful when contemplating any change in their time- 
honored beliefs and customs; but once a decision has been made, 
they will usually adhere to it." (Historical Sketch, 1921, p. 11).
A new focal orientation took place during the 1920's, v/ith 
the establishment of the Alaska Communication System, providing 
radio service to the "lower 48" in 1924.
1926 was the last year in which umiaks came from Siberia to 
trade (Jenness, 1957, P* 157). Thereafter, native trade was 
confined to the Alaskan area and the Diomedes.
For local Eskimo, one of the historical landmarks was the 
arrival in 1927 of the first airplane, piloted by Joe Crosson and 
known as the "Crosson flight". In the same year, Wien Airlines
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was founded, and was chartered to fly to Kotzebue carrying diph­
theria antitoxin. Inspired by the success of Arctic flying,
Archie Ferguson established a local air service at Kotzebue in 
1931* The Ferguson family also brought in the first car, the 
first motorcycle, and a cow. They operated one of several mink 
farms in the area, and opened the first motion picture theater 
north of the Arctic Circle (cotter, 1955).
In the mid-1930's, the government hospital established at 
Noorvik in 1916 was relocated at Aotzebue, and was dedicated in 
1938; no inpatient service was provided at that time.
In 1937, after forty years of service at Kotzebue, tne 
original missionaries retired. Even those Eskimo who do not 
approve of the policies of the Friends Church uniformly respect 
and praise the character of the "Samms and Miss Hunnicutt". With 
their departure, the personnel pattern changed. A I965 informant 
expressed the prevalent sentiment toward missionaries, as follows:
"They're not the same anymore; once they came and 
learned our language and were a part of us. Wow 
they just come and stay six years and then go away,"
During the early history, teachers fulfilled an important role as
advisors and friends and were often referred to as umeliks,
denoting leadership and wealth. In appraising their work, Foster
(n.d., p. 12) writes, "The young people have long since proved
their undoubted ability. The problem that the Church has been
facing for some years is that of developing and training a native
leadership. That this can be done, nobody in Alaska doubts."
Growth of a Modern Town (1940-1965)• The growth of Kotzebue 
as a modern market town formally began in 1942, with the initial 
operations of the Civil Aeronautics Administration (now the 
Federal Aviation Authority), and the construction of their communi­
cation towers in 1944 (Plate IX). In 1949, the fcgrge company was 
established, and reached full operation in 1952, with the ultimate 
construction of fuel storage facilities.
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During the 19^0's, the native trading rendezvous progressively
decreased in importance. The King Islanders were relocated to
worne; the Diomeders tended to resettle in coastal villages, and
although their permanent population has fluctuated, a declining
overall trend is apparent. Personal observation supports the
statement that subsistence economy was still dominant in 1950, with
only limited seasonal employment, but that the exchange of native
products was minor. Only a few umiaks from the Diomedes lined the
shore line in 1950, trading in furs and muktuk (Plate X). The
native trading function apparently ended in 1962, the last year in
which Diomeders came to Kotzebue. It is reported that when they
departed they were penniless, having spent their profits in the
local liquor store, and that they vowed they would never return.
During 19&5, a rumor circulated that the Diomeders were coming
again, ar.r’ Eskimo were excited at the prospect of buying black
whale muktuk, but the boats failed to arrive. In the 1950*5 ,
dietary shifts were already evident, for though muktuk could be
purchased in the local trading post, pancake flour, cornflakes,
cornstarch pudding for making ice cream, and white bread were
important new staples.
During World War II, a few Eskimo served in military units
outside the Arctic. An informant in 1950 told me,
"I was trained at Shepard Field in Texas, and then 
the army sent me to Calcutta. I didn't like that 
place." (Why? Because of the heat and the curry?)
"No, I could stand those things, but life was too 
cheap. Those Indians don't care about anybody. I 
sure was glad to get home to Kotzebue."
Many Eskimo were employed in military construction on the Alcan
Highway and at the military bases in the interior of Alaska.
Subsequent to the war, during the early 1950's, a sizeable number
of Eskimo were flown annually to work in the southwestern fisneries
and canneries of Bristol Bay. Others worked in the gold mines of
Deering, Candle, and Kiana.
Postwar influx of White veterans, attracted by the high wages
of commercial fishing gradually took over the available jobs; by
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Kotzebue in 1950 - Plate X
The beach line Umiak of a Diomede Island trader
Log house with sod roof Parkas: summer, calico; winter,
spotted reindeer fur
1958, only a handful of Eskimo went "outside" to the fisheries. 
Simultaneously, the gold mines lessened production and finally 
terminated their operations completely in 1961. A substantial 
number of mature Eskimo living in Kotzebue have worked, at least 
seasonally, for wage employment for a decade or more. Those in 
the mining industry had had twenty years or more of direct work 
experience with Whites, operating heavy equipment at union wages.
Families moving to Kotzebue, with a background of long-term 
wage employment, often have substantial cash resources with which 
to purchase trucks and other equipment, and to build better than 
average homes. No family or regional segmentation was possible 
of the total Eskimo savings accounts, amounting in July, 1965, to 
almost $7 0,000, nor of the distribution of the estimated $30,000 
in home mortgages carried by the local bank. However, it is 
evident that familiarity with the concept of union wages and the 
use of money was thoroughly established before the present surge 
of government construction began.
The development of ivotzebue as a city was initiated in 1955, 
with a survey of the present townsite by the U. S. Bureau of Land 
Management, and by the auction of house sites at a public sale in 
1956. A business man at Kotzebue in 19&5 described the sale as 
conducted,
"by a sort of gentleman’s agreement; the occupants of 
the ground had the first right to purchase, and paid 
only a minimal fee - maybe $15-$25. Adjoining un­
occupied lots were sold for a value ranging from $25 
to $4-0. Other choice beach front property went for 
prices as high as $300. Today, even lots on the back 
streets sell for over $2,000, and any beach front 
locations are worth at least $5 ,000."
On October 14, 1958, Kotzebue became the second village in 
Alaska to incorporate under tne Small village Incorporation Act.
The first elected mayor was an Eskimo, as were all but one member 
of the first Council. In that year, construction began on the 
present USPHS hospital, which was dedicated in 1961- By i960, the 
substantial economic base and population justified the existence of
a commercial telephone company, and Kotzebue became the first 
Arctic community on the North American continent to have resi­
dential phone service (Reimer, 1966).
The Effects of Population Growth. From the aboriginal 
estimates of 500 Kikitarmiut occupying the coastal areas at the 
eastern end of Kotzebue Sound, the village of Kotzebue grew slowly 
as a central community; by 1940, the Federal Census lists only 372 
population, indicating that the population of the area remained 
comparatively stable until World War II. tfy 1950, it had nearly 
doubled, to 625 inhabitants, and doubled again to 1290 by I960. 
During the decade of the 1950's, the effect of the population 
increase upon the native economy was appreciable (Table 5)i and 
subsistence pursuits declined proportionately with the increase in 
wage economy.
Considerable concern was voiced during this era concerning 
the capacity of the habitat to support the increased population, 
who either lacked jobs or preferred to continue their traditional 
survival pursuits. Rettie (1944) predicted that trapping and 
hunting could not support the then existent number of natives 
(approximately 450) at a rising standard of living, if hunting were 
simultaneously open to Whites. Woolford (195^ -) i reporting a 
survey of tne Kotzebue hinterland, found only 30 permanent employ­
ees out of a total population of 320, drawing an average income of 
$250 per month. He further discerned a direct relationship 
between the percentage of unearned income and the variance in the 
wildlife resources. Scott 1.1951) noted that native hunting had 
resulted in biological damage, in the decrease of white fox and 
waterfowl and in wasteful killing of other land animals.
In the decades 19^0-1960, tne population in the Kotzebue 
hinterland villages, where most Eskimo continue to live primarily 
on the basis of subsistence (supplemented by welfare for the aged 
and for dependent children), the population remained essentially 
stable. It appears that the net increment of population in the
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villages, where the birth rate is almost as high as in Kotzebue, 
is represented in the in-migration to Kotzebue. The ninterland, 
therefore, continues to maintain essentially the man-land ratios 
of aboriginal times, capable of sustaining the indigenous popu­
lation with local food sources. The same is probably not true at 
Kotzebue, where the population density of 1965 is seven times that 
of aboriginal times. Although official sources are noncommittal, 
it is apparent that more hunters emanating from a sinple source are 
straining the biotic resources. The comparatively few Eskimo who 
continue to hunt full time at the coast say, "There's still lots 
of game all right, but it's not like in the old days." Even they 
have already extended their hunting range with the use of power 
boats and sno-gos. Unlike other permanent Arctic coastal villages, 
especially Barrow, where Spencer (1959» p. 36*0 states that Eskimo 
could once again "live off the land" if wage employment were to be 
curtailed, Kotzebue appears to have passed the point of being able 
to support the present population solely by means of subsistence 
pursuits.
White employers in Kotzebue, some of whom have had considerable 
experience in business contacts and limited construction in the 
hinterland villages, believe that the in-migration to Kotzebue is 
selective. In the absence of empirical data, they evaluate the 
migrant families to Kotzebue as more enterprising, less dependent 
upon family ties, and representative of Eskimo who basically 
wanted to break with the traditional past. Many of those families 
who migrated recently to Kotzebue specifically for wage employment 
were rated as among the most stable employees available. Several 
employers also singled out the few migrant young women as a group 
who showed the greatest initiative in leaving their homes to seek 
permanent jobs and a corollary higher standard of living, plus 
potentially better marriage opportunities. If this premise is 
correct, then many Kotzebue residents may represent a significant­
ly higher level of Eskimo readiness for change, as a product of 
migration, than other communities not similarly subject to in-
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migration. further field work correlating migration with edu­
cational attainment might provide further insight into the 
migrational pattern.
The sharp increase in population produced by in-migration has 
not only engendered the factionalism of contemporary Kotzebue, but 
has also effectively contributed to a sense of loss of ethnic 
identity on the part of the "original Kotzebue" families. In 
aboriginal times, Kikitaruk was a "home village" and a place to 
which they belonged; today, they are the ’’lonely Eskimo", lost in 
the "bigness" of jvotzebue among a heterogenous population that 
outnumbers them.
About 1905, the Kikitarmiut built a community deep freeze near 
the nexus of the Baldwin Peninsula and the sandspit. hunters could 
carry their game from docked boats through a horizontal tunnel to 
the cache area. i'rom surface level, the stored food could be 
reached via a 50-foot shaft with a hand winch. The shoring 
timbers eventually rotted; during the 1930's, the cache was 
repaired as a civilian conservation Corps project. nowever, the 
communal freezer was abandoned in the 19^0 's, during the first 
major influx of migrants, when "people began to steal from each 
other's cache.'*
Eskimo accustomed to a small-town life, in which attitudes 
and values revolved around individuals and their problems, now 
complain about the impersonal nature of the changing community, 
in 1950, a kayak disappeared; every available boat searched the 
waters for days. cy contrast, in 19651 a youne man purchased an 
airlines ticket to go "outside" to work. Weeks later, when his 
mother failed to hear from him, she wrote to his employer only 
to learn that her son nad never arrived. A search of the house 
turned up the unused ticket. The community shrugged their 
shoulders, with a casual, "Wonder what happened to him?"
unlike the younger informants who "know who everybody is" 
because of school and play contacts, older people are seldom as 
carefree, with time to meet all newcomers, nany "original Kotzebue" 
informants stated that when they went downtown, they saw few
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familiar faces, and felt out of place in their own town- Une 
church, the Friends, for decades provided social solidarity, and 
the Kikitarmiut controlled its lay administration throughout the 
entire riverine hinterland by virtue of being members of the "home" 
church with the largest membership. Today, migrants swell the 
local membership and have usurped certain facets of leadership 
because, as the pastor commented, "They are often more capable."
The birth rate began to rise in the early 1940's, coincidental 
with the establishment of the permanent hospital in Kotzebue. The 
dominance of youth in the community, in contrast to the greater 
percentage of adults and aged people in aboriginal times, is only 
beginning to be felt* Already noticeable, however, is their eco­
nomic impact. Comparable to their age counterparts elsewhere in 
the USA, the adolescents and young, unmarried adults living at 
home command the highest percentage of uncommitted spending money. 
In Kotzebue, they were observably the most re ular customers at tne 
movies, cafes, and coffee house, and bought the greatest percentage 
of candy, magazines, beauty preparations, and novelties. Their 
fads - in clothes, recreation, music, and snacks - are an important 
and viable force in Kotzebue merchandising. in 19&5, the most 
popular item of clothing, worn by boys and girls alike, was a black 
cotton sweatshirt emblazoned with an arctic scene and the words, 
"Kotzebue, Alaska"; it was priced at $*+.95. Small children who 
couldn't afford hamburgers at $1.50 each, or pie at $.75 per cut, 
were content with the cheapest snack available, a package of 
Kool-Aid for $.10, which they opened and sucked from the envelope. 
There was almost a national disaster, if one judges by the gripes 
and wailings, when the supplies of ice cream cones were depleted 
in early July, before the annual supply vessel arrived.
.Language Usage . English is the prime medium of communication 
in Kotzebue, and is used socially among the Eskimo, as well as in 
their dealings with Whites. Only two inaividuals, both Dorn in 
1879, spoke Inupiat exclusively. iJven the octogenarians attended
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the early Mission school at a time when use of English was en­
couraged and was economically expedient; with 2 or 3 years of 
school, they speak English fluently and read and write it 
adequately. Few persons unaer the age of forty, who were born in 
Kotzebue, speak Inupiat with fluency. English is the common 
language used in these homes by children, as well as among parents 
and peer group members.
A survey was conducted among 119 grade-school children, aged 
10 to 15, to ascertain their knowledge of Inupiat and of the 
contemporary kinship terminology used by adults past forty. Only 
9 of the cnildren in this group indicated that bhey spoke Inupiat 
at all at home, and this was coincidental with their residence 
with grandparents.
Ten kinship words were presented; 91 of the 119 children 
correctly identified atata (grandfather) and anah (grandmother); 
these words were also known to the '//hite children in the same 
grades. i/hen confronted with ilyaga (cousin), 3 children identi­
fied it as "cousin"; 4 others equated it with "relative". No 
child was able to identify sukeranga (brother-in-law, or 
tingora (adopted girl). Of the other terms presented, answers 
were either omitted or were incorrect.
As a further experiment, an aged Eskimo woman was invited to 
tell a story (Appendix II) to a group of 5 and b-year olds par­
ticipating in a Project Headstart program. Tne story was well- 
received when told in English. The teacher had previously said 
that if children liked a story they often asked to have it re­
told immediately. In this instance, the story was retold in 
Inupiat; the teacher concurred that there was a total lack of 
comprehension of its meaning in the native language.
It is apparent that English has virtually supplanted the 
native language; colleagues agree that Inupiat will scarcely 
be heard in Kotzebue in not more than 25 years.
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Economic Change. The shift from purely subsistence pursuits
to heavy reliance upon a wage economy is readily traceable in the 
history of Kotzebue. The owner of the largest store, a resident 
of Kotzebue for a number of years, noted the following recent 
changes,
"Credit is improving because there is more money in 
town. 1He used to give a tremendous amount of extended 
credit, averaging $600-$800 per year per family. Wow 
we are extending the same total volume of credit, but 
are doing far more business.
tie also note an increase in the quantities purchased; 
a few years ago, 25 lb. sacKs of flour were popular, 
but now Eskimo buy 50 or 100 lb. sacks. They also 
have a tendency to buy "the best" - far more butter 
than margarine, and more dried fruit than would be 
true "outside". Fresh fruit is a treat, and they 
buy it in spite of the high price.
We do have some problem with shoplifting; however, 
it is mostly the kids, taking cookies, candy, and 
drug items.
Another change in recent years is the increase in sales 
of good, recessed doorlocks, instead of padlocks. We're 
also selling lots of insulation for home improvement."
From a broader perspective, the economic orientation of the
Kikitarmiut has been altered by changes in their role in the trading
complex of northwestern Alaska. The 19th century marked the
florescence of native trade and the entrepreneur activities of the
Kikitarmiut. The increasing availability of non-native goods,
derived from Russian sources along the Siberian coast, supplemented
the aboriginal trade prior to its extension with the arrival of the
explorers and whalers.
In reconstructing the history of the region, it appears that
warfare probably ceased about 1800. Nelson (.1899, p. 350J states
that he was told that the last war party in iiering Straits was an
encounter between East Cape Siberians and a large force of American
Eskimo, dominantly those from Cape Prince of Wales and Kikitaruk.
Both parties agreed to a peace, which by 1879 had not been broken.
It appears that the expanded trade of that century offered ample
opportunity for economic aggrandizement, and supplanted warfare and
the gains of plunder. The increasing importance of trade was
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confirmed by Nelson's Norton Sound informants (ibid., p. 230). 
Stefansson (.1914a, pp. 6-7) was of the opinion that articles of 
Siberian origin, exchanged at the Kotzebue Sound rendezvous might 
ultimately be traced as far distant as Hudson Bay within a minimum 
period of 2 to 5 years, and that these avenues of commerce might 
also have served as diffusional routes for elements of non-material 
culture.
The twentieth century has witnessed a decline and final 
extinction of trade in native goods, and the replacement of the 
Kikitarmiut as trader by the White man as mercantilist. In addition, 
even commercial merchandising has changed. As recently as 1950, 
Kotzebue stores handled some hides, as well as limited quantities 
of black muktuk (obtained from Diomedes traders) and caribou meat, 
as a service to cash customers and also a form of trade in native 
products. In 1963, the stores still maintained their licenses as 
"trading posts" although neither store "traded" anything. They 
bought a few salmon and sheefish from native fishermen; and some 
locally-made souvenirs, principally women's crafts of mukluks and 
"Eskimo yo-yo's" or bolas, for resale to tourists. An occasional 
white fox skin was also purchased for the tourist trade.
There was no black whale muktUK. in Kotzebue, and no muktuk of 
any kind for sale in the stores; there was no caribou or reindeer 
for sale. This was in sharp contrast to the ANTCA store at Point 
Hope. At tne time of my visit there, in August, 1965, an entire 
room at the store was filled with seal, polar bear, walrus, and 
other hides, and raw ivory, ivory carvings, masks, and baleen 
baskets, which had been taken in trade. There was no black muktuk 
for sale in the store, but 1 was successful in purchasing several 
pounds from private caches, as gifts for Kotzebue informants.
Other native products were readily available.
Changing Social Organization. In aboriginal times, Kikitar­
miut society was a cultural configuration of well-integrated 
traits which provided its members with a means of survival, despite 
the rigors of the Arctic environment. Central to their system was
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the nuclear household whose members provided for their independent 
unit as long as possible. When crises necessitated additional 
group membership, ample mechanisms were available which could be 
utilized to broaden the scope of personal or inter-group action 
through the illyagiit, or kindred. As Stoney (.1900, p. e>7) notes, 
the family never forgets its own no matter how far they may be 
separated, and the most distant cousinship is recognized.
In the Bering: Sea area, Heinrich ^1963, p. 70) suggests that 
efforts to control the supernatural through ohamanistic formula 
and advice, were linked with the family; good advice could be 
obtained only from persons v/ho were related in some significant 
degree. This concept appears consistent with Kikitarmiut group 
solidarity and the genealogical ties among them; in view of the 
antipathy among the various groups of Eskimo, it is highly 
unlikely that Kikitarmiut would have consulted an angakok outside 
their ethnic and dialect unit. Heinrich further states that kin­
ship was the primary means of control of disruptive behavior, 
because aberrant actions invoking censure would be disciplined by 
refusal of kinsmen to interact according to their prescribed role 
(ibid., p. 7'6). The individual who persisted in breaching 
established mores would ultimately be left as a social isolate, 
without kinsmen to protect him, and if necessary could then be 
killed. Kinship bonds also supported leadership of the umelik.
Within this framework old people were respected because of 
their experience. They were the repository of knowledge and 
skills, and were the teachers in the informal educational process 
whereby children acquired mastery of vital survival techniques; 
through storytelling, they transmitted the philosophy and values 
of the Kikitarmiut way of life.
Comparable to the rsering Straits Eskimo as described by 
Heinrich (.ibid., p. 75), children probably began to learn their 
genealogy and kindred relationships by the age of three. By the 
time of puberty, they were thoroughly aware of interacting kin 
responsibilities and their appropriate roles. Minimal, but 
existent puberty rites based on the taking of the first game
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restablished adult status.
historical writers who observed the Kikitarmiut and adjoining 
Eskimo groups were impressed by the concept of sharing; for ex­
ample, Stoney 1900, p. d7) writes, "a sort of communis,., exists 
among the natives in a village; all articles art used in common, 
and borrowing and lending are obligatory and customary." As Jeyer 
(1932, p. 139) analy zes the customs of sharing, c ora'unalistic 
practices were expedient, but individual interests rather than 
group interests were dominant. Among the nikitarmiut, they were 
confined to tneir own group, and preferably to an individual's 
illyagiit.
Atamian (19bb, p. 13^ *+) states that the assurer.tion of early 
writers that Eskimo were "egalitarian" was risky; among trie jsuna- 
miut, he found that ability and talent count, and are associated 
with recognition and affirmation of the individual's status. My 
informants, including the aged, when speaking of childhood ex­
periences, talked a great deal about "individual differences".
Just as they distinguish between divergent Eskimo groups sur­
rounding them, they differentiate between individuals on tne aasis 
of skills, and accord them appropriate respect and deference. in 
talking about the umelik, Cammack, his name embodied to them the 
attributes of the person, tne skilled nunter, the ricn man, and 
the leader; the various qualities seemed to oe synonymous in their 
thinking. .Vealth, based on excellence, backed by a supporting 
kindred, was the keystone of leadership arid power.
Initial contacts with whalers and 7/estern traders probably 
reinforced the societal organization of the Kikitarmiut, whereas 
the establishment of the mission marked the beginning of a long 
and corrosive period of change, which has not yet terminated. The 
introduction of Christian precepts was partially disruptive; on 
the other hand, certain of the principles strengthened aboriginal 
values. Polygyny, wife exchange, and other temporary unions, and 
widespread child adoption were "sinful" in the eyes of the church 
and every effort was made to curtail these practices. records of 
the Friends church bureau of »ital statistics, Juneau) note tne
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following death, "July 26, 1908 - Sheguk - Edith Garner - plural 
wife of Ahgyayook who put her away when he accepted the Hew Life.
She passed away suddenly but gave every evidence of being ready."
To the Eskimo, Christianity's Golden Rule and Ten Command­
ments were merely the naholomi's way of stating the Eskimo 
traditional mores of sharing and abstention from stealing, but the 
limitations of monogamy meant the inevitable breakdown of Kikitar­
miut kinship structure, with the multiple kindred to whom one could 
turn for assistance in case of need.
That resultant severe strain was not immediate in Eskimo 
society was due to a combination of fortuitous circumstances. The 
similarities between the American and Kikitarmiut nuclear household 
and kinship structure, both being of the Eskimo type (.wurdock,
I960), resulted in a fusing and intensification of the core of 
Kikitarmiut social organization. There was very little in-migration 
to the village at that time, which preserved Kikitarmiut autonomy 
in their own area of origin. The period of initial change was 
accompanied by the influx of miners and other White men whose 
presence provided a stimulus to the native pursuits of hunting, 
fishing, and skin-sewing, and further incentive for education and 
the learning of English in order to deal with the //hites. n/ith 
the continued capacity for survival based on subsistence, with 
occasional wage employment, and with the church at hand to provide 
assistance in case of need, tne importance of the illyagiit 
gradually disappeared.
Learning family genealogies ceased to be important soon after 
the Mission was established. In 1965, while recording family 
histories, I discovered a hitherto unknown relationship between 
two mature informants - their respective paternal grandfathers 
had been real brothers, a relationship that was of considerable 
significance in aboriginal times. The informants confirmed the 
tie by a mutual recital of family history and were interested in 
discovering that they were ilyaga; both were over age 60 and had 
lived in Kotzebue almost all their lives. The knowledge of their 
kinship would not have been significant in their childhood, and
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was of only passing interest now. Illustrating that this trend
continues as a part of change, a young man was asked in 1965
whether he was related to "old man B_____" tan aged and highly-
regarded Kikitarmiut informant). He replied,
"I don't tnink so - perhaps. We have the same last 
name, but I don't know the relationship, if there 
is one."
iiy tone and manner, the inference was that he did not want to know
the relationship, lest some demand be made upon him. The senior
informant, when told of the incident, quietly smiled and said,
"I guess he not know; he is my father's brother's son's 
son." (.Once, a collateral grandchild).
Aged informants who recall angakoks and their magical 
practices, or who heard about them as children, are profoundly 
grateful for the introduction of Christianity, which released them 
from "supersteetion". much of the Christian doctrine was com­
patible with ideas already inherent in their aboriginal social 
organization - the ‘‘loving Father" in the image of their parent, 
the spirit world to which the shades ultimately departed, and 
the resurrection of the dead. I could discern no element of 
aboriginal shamanistic belief still extant in the community that 
was even as marked as the iVestern superstition that prohibits 
numbering the thirteenth floor of a hotel. The genealogies did 
record, however, several instances within the past ten years in 
which new-born infants had been named for a deceased elder sibling 
of the same sex. Time precluded the indicated research necessary 
to clarify the matter; the one young mother who was queried did 
not appear to associate this custom with the concept of the shade 
or inua. She said it was simply because, "I missed the baby so 
much." I also found that a number of children were familiar with 
the term atiak (having the same first name). In aboriginal times, 
this term had special significance related to the soul concept; 
now the usage seems to be purely one of identification of similar 
name, lacking the bond of special ancestor affinity.
The rapid rate of acculturation of the past decade is 
represented in the emergence of the nuclear family as a monetarily
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oriented unit. In contrast to the earlier considerations of sur­
vival by familial interaction through the illyagiit, love is now 
the basis of marriage, and the well-being of the members of the 
household depends upon the success of the marriage. As yet, 
divorce is not common, principally because of the expense involved 
which is minimally estimated by Eskimo at $300 for an attorney, 
plus costs for a court appearance at ivome. Separation, based on 
drinking and disharmony, is more common. Several Eskimo told me,
"I can't afford to get a divorce; I will when I get 
the money."
A young mother with two sons, who was working as a domestic for
$100 per month, said,
"He's getting the divorce; 1 can't afford it - and 
he's keeping the baby, because his father worships 
her."
The adjudicative aspect of Eskimo family organization, originally 
vested in public opinion and effected by kinsmen, has been com­
pletely transferred to the American judicial process.
The changing role of the aged is particularly marked. Compa­
rable to the rest of youth-dominated America, adolescents 
frequently regard the aged as dead wood. Upon numerous occasions, 
the answer to my query as to whether anah or atata was at home, 
was,
"What d'ya wanna see that old woman for?"
Mature parents who grew up in the tradition of caring for their 
parents are now appraising their 3-vn* often large broods, with an 
awareness that the driving motivation for personal gain, material 
possessions, and independence means that they, when forced into 
inactivity, can anticipate little, if any, help from their children. 
Parents in one older family finally became so incensed at the con­
tinuous drinking and rowdiness of two older sons that they forcibly 
put the young men out of the house with orders never to return.
Virtually every other cohesive element in traditional Eskimo 
organization has passed irrevocably out of existence. The Messen­
ger Feast and dancing and singing were among the first to disappear.
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Many older Eskimo expressed a desire to revive the dances and to 
have their children learn them; with genuine nostalgia, they envy 
this group activity as it still persists in most other Arctic 
communities. In Kotzebue, the nightly Eskimo dances in summer are 
a tourist attraction, for which an admission is charged. Upon the 
occasions when I invited Eskimo informants to attend with me, they 
refused, feeling unwanted by the managers and out of place. In 
contrast to the community-wide participation encouraged in the 
competing tourist program at King Island in Wome, the interests of 
both the Eskimo and the tourists are poorly served at Kotzebue.
The ancient art of storytelling, embodying social and moral 
values which are still appropriate to the Arctic, and utilizing 
the richness of language and pantomime, has been stilled. Even a 
soliloquy requires an audience, but the potential listeners are 
curled up with comic books or attending- popular "horror" movies. 
The creative outlets in the form of graphic arts, once described 
by Uensmore as human emotion expressed in motion, are no more. a 
ten-year-old boy commented that at first he was angry at his 
friends when they pushed him onto the walrus skin to try his first 
"blanket toss" during the July 4th celebration, but. afterwards he 
was glad they did; now he knew he could do it and it was "fun". 
Many others were too shy to try.
Traditional crafts, such as skinsewing, are dying with the 
aged. Similarly, the skills of subsistence, once learned in the 
karigi where boys profited from the tutelage of successful men, 
are now learned more or less haphazardly, if at all. During the 
sea mammal season in the early summer of 19&5 > a number of boat­
loads of mature hunters went out daily to the retreating ice pack; 
there was never an eager young boy with them. Many boys of twelve 
or thirteen described the biggest thrill of their lives as the one 
time when their father or other male relative let them go along 
on a hunting trip. Others, at an age when, two generations ago, 
they would have been approaching manhood, based on having killed 
their first seal, wistfully admitted that they had never oeen
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hunting, either because no one was available to taKe them, or 
whoever was going "didn't want to be bothered".
1 . ^
Values of Success and .failure. In appraising their peers,
mature EsKimo differentiate readily between success and failure,
with full cognizance of their changed and changing community. In
their view, a successful Eskimo head of household,
"Holds a steady job working for wages from 8 to 5- 
Instead of wasting his evenings, he repairs his nets 
and works on his equipment. Saturday he hunts or 
fishes. ne takes his paid vacation in two periods, 
a week or two in June for ugruk hunting, and another 
week or two in the fall for moose or caribou."
One informant attributed his success to the wisdom of his grandfather 
whose motto had been, "if you're a man, act like a man - look after 
your wife and children." In essence, such men work continuously, 
xheir homes are among the best, with numerous items that add to 
personal comfort; they buy stereo sets and record collections to 
keep their children interested at home and away from the coffee 
houses. Universally respected, if envied, they mingle in the com­
munity with a quiet and resourceful manner that clearly sets them 
apart as the elite - the modern counterpart of a traditional 
umelik. Though somewhat reserved, their insight into problems of 
acculturation is Keen. They were the ones who were impaneled by 
the ueputy Magistrate as the jury for a coroner's inquest, in 
August, 1965.
significantly, the most successful Eskimo are simultaneously 
both the most traditional in viewpoint and the most highly 
assimilated into White culture.. Hen of this type were pleased to 
sit down with a social drink and were able to discuss intelli­
gently a wide range of topics, from national politics to de­
creasing natural resources.
When asked to define "failures", Eskimo generally muttered, 
"There are lots of them", and went on to mention a list of names.
The ranking criteria were stated as, first, excessive drinking and 
wife beating, then neglect of children, and last,acceptance of
welfare. Few Eskimo make any differentiation between different 
types of government checks, whether social security, unemployment 
compensation, or old age pensions; they are all "welfare", in 
their eyes. Hughes (1965) p. 36), among many authorities, sug­
gests that, during the post World War II era, increasing reliance 
has been placed upon welfare; some have suggested that welfare 
payments are sapping Eskimo resourcefulness. In view of the 
disparity of income between wage employment and welfare as­
sistance, there is no doubt that public assistance to an able- 
bodied man (or his wife, in the form of ADC; is regarded witp 
contempt. Among the many who are employed, there is little patience 
with the "drifters", including siblings; in several cases, relatives 
refuse to speak to them and would not assist them, even with food, 
except in dire need.
Among the young people, contrasts between success and failure 
are less clearly defined. Except for the educational interests, 
their goals are similar to those expressed by my college freshmen, 
oriented toward freedom from parental control, personal possessions, 
and popularity in their age group.
Innovation of the Neighborhood Youth Corps and Project head- 
start in the summer of 1965 provided employment for most of the 
high school students. The work week was short, the pay was good, 
and the requirements were low. The money earned was spent almost 
exclusively on items of a personal nature - hamburgers, cokes, 
movies, and clothes. Toward the end of summer, for some unknown 
reason, payments were delayed; teen-agers complained bitterly 
because their spending money was cut off. The delay proved to be 
fortuitous, since pay checks finally arrived on approximately the 
same date as the clothes and trunks ordered C.O.D. from the mail 
order catalog house for going "outside" to school; thus, part of 
the money went for these essential items.
Few teen-agers voluntarily contributed to the family support 
with their earnings. One afternoon, in one of the most prosperous 
homes in Kotzebue, a 17-year-old son came home with &104 from his 
just-cashed Youth Corps check. Sitting on the floor, he proceeded
135
to count and recount the money, until his mother finally inter­
rupted the general conversation to ask, "What's the matter? iire 
you a miser?" His reply was, "Leave me alone." A few minutes 
later, he gathered up two piles of $50 each and took them to his 
mother with the remark, "This $50 is for you; will you keep this 
550 for me until 1 leave for school?" Pocketing the remaining $4, 
he departed with an undeniable air of assurance, conscious that 
his behavior was in the image of his respected father.
Emerging New values. Accompanying the acceptance of a wage 
economy, many Eskimo are consciously trying to devise ways to make 
money. A number of women suggested that they would tan hides 
locally if they knew the formula for modern tanning. The aboriginal 
method of using urine and salt is no longer acceptable to them as 
it results in skins that smell. Also, they would buy a skin-sewing 
machine if they knew where to obtain it and had the capital. m  
their opinion, fur parkas are in demand but become too expensive 
when manufactured by time-consuming hand methods from muskrat 
skins ordered from Seattle at $2 each. Repeatedly, both men and 
women asked me, "What could we make and sell that would make money?"
Elements of personal ambition and enterprise are also 
beginning to appear among young teen-agers. j\.otzebue has a paper 
boy who walked door to door during the summer of 19&5 delivering 
the air-cargoed, semi-weekly iMome .Nugget; his profits from sales 
were being saved to buy a bicycle to expand his route. A small 
group of boys, under Church leadership, formed a basketball team 
and practiced regularly. A counterpart school in wome invited 
them to play there. The Kotzebue players borrowed family dog 
teams, cut and hauled ice, and sold it for the price of their 
individual round-trip air tickets, costing $50. an ambitious 
12-year-old was asked what he thought he could do to make money. 
After some thought, he confided,
"If I could just get a sno-go, I could cut Christmas
trees and sell them to people."
13b
Several girls who are recent high scnool graduates proposed that 
they would try to organize a local newspaper, which the community 
needs and could support, if they could get started even with a 
mimeograph machine and find someone to shoulder some of the 
initial responsibility. Another 21-year-old high school graduate, 
trying to devise a job for herself, felt that Kotzebue needed a 
nursery school where working mothers could leave their small 
children to be cared for during the day. As she viewed it, if 
she could care for a number of children, the cost per family would 
be within their budgets, and she would have an income, but she 
was at a loss for a building for the project.
The motivations behind the desire to make money are two-fold: 
first, the amassing of some capital in savings accounts as an 
emergency fund. One of the goals in a number of households is to 
be able to lay aside from $2000 to $3000 with which to order a 
year's supply of staple groceries from the wholesaler in Seattle, 
as the Whites do. This would effect a considerable saving.
Second, additional money is wanted for the purchase of fire in­
surance. several homes are destroyed by fire each year, as fire­
fighting equipment is inadequate. With the very high costs of 
construction and replacement, the loss of a home is a major 
tragedy.
Money is an important status symbol. One recently-employed 
young man paid me a visit, walking the half mile from the post 
office to my quarters, bringing his unopened mail. During the 
conversation, he opened the just-received package containing 
his new checkbook to inspect the printing of his name on the checks. 
Another older informant who nad ordered regularly from a mail­
order catalog house for years proudly brought out a letter 
spontaneously forwarding a credit card to him in appreciation of 
his patronage. This is believed to be, as yet, the only national 
credit card held by an Eskimo in Kotzebue.
Standing on the beach one morning, an old Eskimo grandfather, 
after a careful scrutiny of his home and drying racks, turned
137
unexpectedly and pronounced, "We Eskimo a messy people." The 
influence of a granddaughter, recently returned iroiii boarding- 
school, had obviously nad an effect.
"Messy" is a new word in Eskimo thought. Sitting in a down­
town cafe at mail time, about 11 a.m., it was common to watch two 
women iriends come in, settle aown lor coffee and gossip; after 
a few minutes, one would glance at the clock and suddenly de­
part, with the comment, "I've got to get home and clean up that 
messy house."
Another new word is "girl i'riend", as used by one woman with 
reference to another, based upon mutual interests according to 
age, education, or other non-family alignments. "Girl friends", 
aged 4-0 and more, meet for coffee, plan berrypicking trips, 
exchange magazines, and discuss the respective merits of different 
plans for a new kitchen or the design of a second-story addition to 
a house. The latter two are particular feminine status symbols.
The author was quartered in a new, two-bedroom house trailer, 
the only one in Kotzebue, and there was much curiosity about this 
type of dwelling. Invitations to visit were quickly accepted. 
Younger men who, through work on government projects were keen to 
the possibilities of new types of construction, inspected the 
trailer with an appraising eye, wondering if this were cheaper 
than ordinary construction. Metal fireproof walls, thermopane 
glass, flat-top water heaters, plastic laminates, and prefinished 
wood paneling were compared to what could be obtained from a mail 
order catalog, and were a visible source of new ideas. ./omen 
were equally interested, especially in the floor plan and the 
esthetic value of blue plumbing fixtures, just as they were 
pictured in popular home magazines.
So far, most Eskimo-owned cars and trucks and most telephone 
service connections are related to employment. As cash becomes 
available, purchases of motor scooters or autos and installation 
of telephone service represent luxuries. During the summer of 
1965, two Eskimos purchased cars for the sole purpose of owning 
them, though they were driven on an average of once in two weeks.
Retrospect. Kotzebue Jias fulfilled a special function, among 
Alaskan Arctic villages throughout its entire history, from its 
inception as an aboriginal trading rendezvous to its present role 
as a modern distributional center. Exposure to external influ­
ences and to diffusion and integration have formed the warp of its 
existence, with Eskimo culture defining the weft of its pattern. 
The Kikitarmiut had been influenced by elements of culture change 
for several centuries before the present community was established 
around a core of White man's values such as Christianity, edu­
cation, public service agencies, and wage employment. Eskimo 
acceptance of these innovations has paralleled the population 
growth of the community, and awareness of change and a readiness 
to adapt to it is far from novel to them.
Government construction and accelerated population growth 
as a product of White settlement and Eskimo in-migration have 
sharply altered the face of the community within the past two 
decades. Eskimo migrants with full prior knowledge of Kotzebue 
moved there to benefit themselves by the advantages of wage em­
ployment and the services of the hospital and school. For most of 
them, migration resulted in an iiaproved standard of living and 
represented an active effort to participate in the newly-emerging 
cash economy. The Whites, largely government contract employees, 
also came to Kotzebue for personal benefit in the form of ex­
ceptionally high wages, but at a sacrifice of some of the ameni­
ties of life elsewhere. The difference in the motivation and 
attitudes of the Whites and the Eskimo is readily apparent, and it 
influences inter-group relationships between the two.
A considered appraisal of the total culture complex at the 
present level of community change suggests that the peak of 
acculturational stress has already passed. The traditional Eskimo 
values of familial interdependency, mutual support, and subsistence 
survival have waned; the nuclear family, as a single survival unit 
with a desire for the assurance of a wage economy and for the Vhite 
man's social values, is in the ascendancy.
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The unique and singularly favorable geographic location of 
Kotzebue has gained in importance in the twentieth century of 
rapid transportation and communication. When the aboriginal 
Kikitarmiut occupied and controlled the site, they had group 
identity and cohesiveness and profited from their position as 
middlemen to gain comparative wealth and prestige, and exerted 
considerable influence over numerous other groups of Eskimo.
Their group and individual enterprise enhanced the status and 
insured the welfare of the individual families and their related 
kin. The role of the Kikitarmiut trader has now completely 
vanished, and the rendezvous lingers only as a memory in the minds 
of the aged, destined soon to entirely disappear. Group enter­
prise and ambition no longer exist, but appear instead as personal 
goals of individual Eskimo.
Lack of community cohesiveness and Eskimo leadership persist 
as unsolved problems. As in-migration and settlement continue, 
as education becomes more widespread and effective, and as the 
recollection of legendary warfare grows dimmer, these problems 
may diminish and eventually be replaced by an effective community 
spirit. Civic inertia is a common theme in many American cities 
whose residents possess better education and far more experience 
in governmental affairs than do the Eskimo of Kotzebue. In white 
communities, leadership is frequently a matter of personal ag­
grandizement, accompanied by salaries for services rendered. 
Significantly, in Kotzebue, all municipal positions paying perma­
nent salaries, such as the city clerk, the policeman, the jailer, 
and the garbage collectors, are held by Eskimo; the unpaid, but 
demanding, post of mayor is not. The Deputy Magistrate and the 
elected representative to the State Legislature are Eskimo, 
drawing salaries from the state. Leadership may need to be equated 
to the emergent economic principle that Time is an entity which can 
be exchanged for money, except in cases where culturally crucial 
issues are at stake, as exemplified in community-wide EsKimo 
concern regarding the liquor store.
1 ^ 0
As of 1965, the teen-age and young adult groups pose the 
single most-pressing problem in the community. Parker (1964) was 
of the opinion that inability to identify their ethnic group 
membership led to serious role conflicts, which might be at­
tributed to aspirations inculcated by the educational system with 
slight chance of fulfillment in the existing economic structure.
In 1965, it was difficult to substantiate a pronounced personal 
disorientation based on a lack of Eskimo or White identity as a 
basis for juvenile delinquency. sufficient numbers of young EsKimo 
men and women hold permanent responsible positions to provide norms 
of personal success.
Constructive outlets for youthful energy in leisure time are 
vitally needed, as indicated by the constant search by students 
and unemployed youth for Mfun" and for "something to do", nany of 
these expressed the feeling that, although they did not want to 
live permanently in the smaller villages, they could have more fun 
there, where there were trees to climb, rabbits and squirrels to 
shoot, and a great range of outdoor activities, especially in 
summer. By contrast, the sandspit of Kotzebue presently offers 
only the citified "fun" of movies, the coffee houses, and the 
artificial contrivances of undirected activity. As Grinnell 
observed over sixty-five years ago, Kotzebue could develop into an 
attractive recreational center, with water skiing, iceskating, and 
even limited skiing on the adjacent slopes of the Baldwin peninsula. 
At present, the streets of Kotzebue differ only in their Arctic 
setting from their metropolitan counterparts in the "lower 48". 
Similarly, it appears that Kotzebue youths share the common 
problem of maturation and of finding adult identity in a Western 
society that provides no status markers or rites.
Prospect. Government construction is projected to continue at 
the same rate for the next five years. Scheduled contracts in­
clude continued school construction and the installation of a 
desalinization plant to furnish piped water and sewage disposal
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to a portion of the city. Additional home construction seems 
certain; extension of the airport runway to service jet aircraft 
is rumored.
Availability of a domestic water supply, with the installa­
tion of inside plumbing for Eskimo homes, will improve health 
standards and improve group morale. It will also facilitate the 
establishment of several desired businesses, including a barber 
shop, a beauty salon, and a bakery. However, the blessings may be 
mixed. The initial, funded phase of the water system installation 
will serve only the commercial core and some Kikitarmiut homes. 
Jealousy may arise among other townsite residents not provided 
with water, and serve to increase community factionalism.
The opening of the high school in September, l^bb, may result 
in further difficulties. Local civic leaders, BIA officials, and 
many Eskimo are apprehensive concerning the behavior of the 400 
teen-agers expected as students. Undoubtedly, the existence of 
the high school will stimulate further in-migration of families 
with children of high-school age, taxing both the limited available 
housing and the sources of employment. Unless a concerted effort 
succeeds in providing adequate recreational facilities, juvenile 
delinquency is almost certain to increase. Should any putative 
link be established between teen-age drinking or gangs associated 
with village of origin, imcreased community-wide cleavage and 
friction may be expected.
It appears that construction projected at present is adequate 
to furnish employment for the current number of wage earners; how­
ever other factors should be considered. it ^as been estimated 
that by 19&0 the population will have increased from the present 
2000 to 5500 (Project Report, 1965» P* 6). In view of the high 
birth rate and anticipated annual in-migration, this projection 
seems realistic, and possibly conservative. Many of the migrants 
will conceivably be seeking employment. In addition, many of the 
minors who constitute almost 50%> of the present population will 
progressively swell the labor force. Completion of the present
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construction projects may leave a gaping void unless new bases of 
sustained industry and employment are found. It is difficult to 
see how the civic and commercial facilities alone can supply a 
comparably increased percentage of jobs at high union wages. The 
maturing young people will be even more demanding of a wage econo­
my and less interested in following subsistence pursuits.
Several permanent <Vhite residents in Kotzebue are aware of 
the problems of sustaining employment. In the opinion of one, 
some agriculture is feasible on the alluvial soils in the warmer, 
sheltered interior river valleys. At Kotzebue, however, it would 
appear that there is a dearth of soil mantle, and that the higher 
percentage of cloudy summer days, because of its maritime location, 
would preclude extensive gardening.
During the summer of 1965, another resident was successfully 
operating a poultry farm of 600 laying hens; his anticipated 
production of fresh eggs and surplus fowl were under a sales con­
tract to a local government agency, and any occasional overage 
was quickly purchased in the local market. The "farm" occupied 
the second story of a specially-constructed and well-insulated 
building; his home was on the main floor. Some Eskimo laughed 
at anyone living "in with all those chickens”, but there was 
neither noise nor a noxious odor within the dwelling. In his 
experience, the body heat of the chickens furnished enough heat 
for the henhouse and no fuel was required. Even using imported 
feed, the project was profitable, and the owner stated that, 
once the building was constructed, 6000 chickens could be raised 
almost as cheaply as 600, with adequate profit to support a family.
In the Kotzebue area, reindeer herding is defunct. One of 
the early herders is employed full-time at good wages; another 
recently moved to town and built a substantial home so that his 
sons might work. Without being tended, their herds are mingling 
with the caribou. Herding is a full-time wilderness occupation, 
the antithesis of an urbanizing force.
The biotic resources of the area surrounding Kotzebue were 
adequate for the survival of a small Eskimo group. Today, they
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appear to be limited and, together with the present hign level of 
acculturation, render fruitless any discussion of the development 
of an art or industry craft on any out a miniscule scale, or the 
commercial processing of native food products.
Jenness (1962) foreshadowed the long-term problems in the 
Alaskan Arctic, in that the United states has provided material 
and educational benefits for Alaskan natives, but has done little 
to develop economic stability.
viewed from geographic perspective, the lack of development 
in Kotzebue Sound and the adjoining northwest coast of Alaska 
might be attributed in considerable measure to environmental 
limitations. To cite some comparisons with other communities 
located on approximately the same latitude (.66°- o7°i\j or higher, 
Kotzebue lies approximately 90 miles south of warvik, Norway, yet 
the latter has a population in excess of 10,000. As a year-round, 
ice-free seaport handling iron ore from Sweden's Kiruna mines, the 
city has a solid economic base, a far less rigorous climate, prox­
imity to excellent fishing waters, and abundant and cheap hydro- 
electricity. Lantis and Anderson (.1963, p. 21) list five ooviet 
cities with over 20,000 population each which lie north of the 
Arctic circle. Significantly, all of them are directly associated 
with important mining deposits, and of the five, only iMoril'sk is 
not either an ice-free seaport or connected by rail with Moscow, 
or both. At woril'sk, with 10b,000 population, there is active 
mining for nickel, coal, cobalt, copper, and platinum (ibid., 
p.39), and in 1961, 1J0 freighters operating in summer carried the 
year's products to Soviet centers (.ibid., p.44). The many smaller 
towns in eastern Siberia are supported by the traditional herding 
of reindeer and by some introduced agriculture, as well as by 
mining twibid., p. 17). Even the waters of Davis Strait, off .Vest 
Greenland, are believed to offer a better basis for commercial 
fishing than the brackish waters of Kotzebue oound.
During the summer of 1965, there was a minimal amount of 
exploration for petroleum along the southern slopes of the .Brooks
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Range, not far distant from Kotzebue. ± was told that the coal 
deposits, both along the coast ana in the Kobuk drainage, were 
insignificant for commercial production. Under changed national 
policy, the gold mines might be reactivated, and would provide 
additional employment.
In 1965i the only ray of hope for a substantial mining develop­
ment appeared to lie in the potential extraction of copper from a 
deposit at Borenite, near Shungnak, over 200 miles inland on the 
Kobuk River. nowever, there was considerable uncertainty as to 
the route that might be chosen to convey the ore to tidewater. 
l‘he route through Kotzebue was one of three alternatives, but this 
would necessitate constant dredging of the silt-laden Kobuk River, 
and still would not bring the ore to an ice-free seaport. The 
limitations of the Arctic environment remain significant oarriers 
to exploitation of mineral resources.
The alternative solutions to the problem appear to be: an 
increase in welfare payments, at the sacrifice of personal in­
tegrity and the goals of a better standard of living; wholesale 
migration away from the Arctic, to become another urban minority 
in pursuit of identity; or accelerated training in skills which 
would enable Eskimo to successfully replace Whites in lucrative 
positions.
Farker 1^962) found that boys preferred jobs in various phases 
of construction, electrical work, radio operation and repair, and 
in other skilled fields; girls expressed interest in clerical work 
or in practical nursing. These goals are readily attainable in 
the present community, and opportunities should increase in pro­
portion to the rising population. Plumbers, auto mechanics, and 
refrigeration and appliance repair specialists will be needed, as 
well as bookkeepers with income tax training. With effective edu­
cation, encouragement, and specialized counseling, Eskimo could 
become teachers, nurses, businessmen, meteorologists, attorneys, 
and physicians. With a local high school and an expanding uni­
versity in Fairbanks, only two flight-hours away, education is
1^5
attainable within the Arctic environment. The era of protracted 
years of familial separation, frequently cited as a reason for 
poor school achievement, will soon be at an end. As Rainey (19^ +7 J 
pointed out, the Arctic is an important air crossroads, and an 
acclimated, native population is worth saving.
The Eskimo of Kotzebue are fully cognizant that the decade of
I960 represents a threshold for them; the White man and his govern­
ment initiated change; it is for them to open the portal to the 
future.
One aged informant, handicapped by limited English but
desperately anxious to be understood, brought out his tiny diary
and turned the pages as he spoke, to illustrate that,
"Eskimo in ray lifetime like three pages in my book.
See - first page up to 1900; second page - here, 
comes up to now. jnow we turning page - what is 
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a Caucasian; a term used in the Kuskokwim 
and Yukon regions
sod house
the kindred or one of the members
cousin in general; also "my good friend"
the Kotzebue "lagoon"
the spirit or soul of a being
the dialect of Eskimo north of Norton Sound
communal mens' house; ceremonial house
long, slender, single-seated skin boat
people of Kikitaruk




whale or seal meat
a White person or Caucasian
inland Eskimo
old things





rich man; leader 




a CHILD’S STORY 
.^Told by Freda Goodwin, Kotzebue, 19&5)
There was a family living beside the river; they had 
three sons - three little boys. The family set snares for 
ptarmigans and rabbits, and every morning the father and 
mother went out to see if they had caught anything to bring 
home for food. if they had something, the mother cooked it 
and they ate it.
One day the parents went out, and the wind was blowing 
and it was snowing and drifting so bad they couldn't see, 
and they didn't come home for three days. Those little 
fellows stayed there alone, and when they got hungry, they 
found same left-overs of meat their mother had cooked, and 
they ate that. aut they couldn't go outside for snow 
covered up the door. So the older brother started to think 
how he could get out. In the middle of the igloo was a 
fireplace for cooking, ana overhead was the skylight. That 




amalo lungatu - Wooo Wooo."
wonder what kind of an animal I could become so 
I could go out right through the skylight? i'll 
be the wolf - Wooo Uooo"j
He jumped, and jumped right through the skylight. Uutside, 
he looked right back through the skylight and said to the 
next brother, "You do the same thing, if you want to turn 
to animal, and come out."




kayuktu lungatu anelunga - Va."
I"I wonder what kind of an animal I could become 
so I could go out through the skylightV i'll 
be the fox - Va"j
And he jumped, and went right out of the skylight. Then the 
two older brothers looked down the skylight, and said to the 
little brother, "You do the same thing, if you want to turn 
to animal and come out."




tuluwa lungatu anelunga - caw."
("I wonder what kind of an animal x could become 
so 1 could go right out through the skylight?
I'll cecome the raven - caw";.
And he jumped, and went right out through the skylight.
So that little brother, he turned into a raven and 
flew in the air, and his two older brothers, the wolf and 
the fox, went around on the ground. Whenever the raven 
said, "Caw, caw" the older brothers knew where to go to 
get something to eat.
APPENDIX III 
oASE STUDIES OF SELECTED ESKIKO HOUSEHOLDS
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In presenting the financial data, fixed expenses represent 
1/12 of an estimated annual average. The net purchasing power is 
derived from the monthly gross income, reduced by the monthly 
fixed expenses, and converted to an equivalent Seattle purchasing 
power (.Kotzebue cost of living = l.cJ5 times Seattle cost of living).
Family 1. Cross monthly income from Social Security
and Old Age Assistance 5 140.00
.b'ixed expenses: .wet purchasing power:
Fuel & 40.00 &51 Per month
Water z> * 00
* 45.00
The head of household is £55, and partially paralyzed; His 
wife, nearly as old, continues with some supplemental fishing for 
food. They do not have electricity nor do they subscribe to the 
mandatory sanitary service; their infraction in the latter is 
overlooked because of financial pressure. During the summer of 
1955, their adopted daughter, her husband, and their four children 
lived in a tent for lack of other housing. The senior couple cared 
for four grandchildren, aged 5-15 Voi' their daughter by a prior 
marriage). The senior couple was too old to adopt the children 
and, because they were living only "temporarily" in the household, 
no Aid to uependent Children was paid, ror six people, the income 
was inadequate; the family maintains a debt at one store of &100 
per month. The head of household pays costs of gasoline for an 
outboard motor for a son to haul ice for water , and for an 
occasional hunting trip for a married son with a large family and 
shares the game (gasoline costs for hunting, $20 per trip;.
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.wet purchasing power: 
$ 242 per month
The head of household and his wife, both in their early 30's, 
moved to Kotzebue about 1961 from an outlying village; he has been 
permanently employed, under uivil Service, subsequently. They have 
recently completed a new home insured for $5000 (the amount of the 
monthly mortgage payments was not known to me). As yet, they have 
no children and are able to save regularly.
Family 3 . Gross monthly income, semi-skilled, ft 618.00
15b
Fixed expenses: Net purchasing power:





The family is represented by a working wife, with nine school- 
age children; the husband continues successfully to follow sub­
sistence pursuits. With able management, the family is v/ell-dressed 
and well-fed. Their home, inherited from parents, was recently 
appraised at ftl0,000. nov/ever, for 11 family members, ft25 each 
for the purchase of staple foods, Arctic clothing, and necessary 
subsistence equipment is minimal.













wet purchasing power 
ft 223 per month
The head of household is a high school graduate, with a wife 
and two infant children. The family owns a motor scooter and is 
saving for the purchase of a home and lot.











iMet purchasing power: 
ft 7 per month
ft 67.00
The 75-year-old widow lives alone in a small house. ner 
married children live away from the Arctic, but sometimes send 
money to assist. Distant relatives occasionally bring f.»od, ,/ith 
the admonition, "Don't go hungry for being ashamed to ask.” 
her reaction is, "I won't ask; they've all got big families to feed.
Family b. Gross monthly income, unskilled, $ 500.00
Fixed expenses: Net purchasing power:





The head of household has a record of extreme job insta­
bility because of drinking; the family home measures approximately 
0 1xlO1, and represented such poor living conditions that four 
children were removed and sent to foster homes. unly a one-year-old 
baby lived with the parents.
15V
Family 7« Gross monthly income, semi-skilled $ 726.50
income from rental of home 200.00
Total $ 926.50
Fixed expenses: wet purchasing power:.
Kent $ 50.00 $ 457 per month
The head of household is the mother of lb children, and was 
divorced in 1965. her employer provides uniforms and some meals, 
and she pays rent to live in government quarters. The children 
are all grown, and consequently the family home is rented. ohe 
sometimes contributes to the support of one divorced daughter and 
her four children. However, because of age, the head of household 
is concerned that her remaining working years are limited, and that, 
with only a few years of service, her retirement pension will be 
small; she is actively saving.
Family 5. Gross monthly income, semi-skilled $ 908.00
Wife's income, unskilled 46^.50
Total $1372.50
.tvixed Expenses: Wet purchasing power:
Heat $ 60.00 S 69I.OO per month
Water 20.00
Electricity 20.00
sanitary Service 5.50 
$108.50
The family moved to Kotzebue a decade ago, and both husband 
and wife are considered stable employees. They have four children, 
under age 10, and are able to effect some savings annually, in 
addition to having a good home anti numerous conveniences, including 
freezer and washing machine.
Family 9- Gross monthly income, clerical $ 481.bO
wet purchasing power:







The wife works full time. The nead of household has a record 
of job instability because of drinking, and has been involved in 
two serious accidents while intoxicated, one a homicide. Witnin 
the past two years, he established a taxicab service; however, 
based on car payments, a business phor.e, cost of auto maintenance, 
and the number of days not worked by virtue of drinking, it is 
questionable that the business is profitable. The couple have 7 
children under age 1 2; an additional adopted child is now living 
with an uncle. .For nine members of the household, the monthly net 
income is only ft30 per person; the wife's job requires clothing 
that is better than average for the community.












3 385*00 per month
The head of hous 
of years. The family 
whom was adopted out. 
per capita income is 
the head of household 
intoxicated, and was 
as a warning; because 
of dependents, a 90-d
ehold has been steadily employed for a number 
has 11 children under age lb, the last of 
cased on 12 members in the household, the 
only ft30 each. curing the summer of 1985, 
was arrested for assault and battery while 
given an exceptionally heavy fine of $250 
of his stable employment history and number 
ay jail sentence was suspended.













S 232.30 per month
The unmarried woman who is head of household has worked 
steadily for several years; she supports an aged mother and two
small adopted children, tier home is modest, but above average. 
During the summer of 19fc>5 , she purchased a used auto Tor £ 1100, 
paid for in cash from savings.
Family LZ. Gross monthly income, summer construction $ 675.00
Fixed expenses: wet summer wages: 3 84b.00




The head of household is employed full-time during the 
school year in one of the outlying villages, where he also follows 
supplemental subsistence pursuits. He, his wife, and their four 
children moved to Kotzebue lor the summer, and lived in a tent, 
for purposes of additional wage income. After deducting fixed 
expenses and the cost of round-trip transportation, they estimated 
their net profit for the three summer months was $ 84b.00, which 
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